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Abstract

The Qing monarchs from Nurhachi till Emperor Qianlong decreed many Tibetan
Buddhist temples in central China. The construction of these temples can be regarded
as one of the most significant architectural projects initiated by the emperors of the
early and middle Qing Dynasty. These temples played a significant role in the Qing
regime’s effort to increase its power, stabilize the frontiers and enlarge the termtory of
the Qing Empire. In some cases, the temples also held a rich personal meaning for the
Qing monarchs. This dissertation is a detailed investigation and multifaceted
discussion of these temples, with focusing on their patronage, meaning and
architectural characteristics, including temple layout and building form.

Based on the motives of the temples’ construction and architectural
characteristics that are delineated for every period during the early and middle Qing
Dynasty, this dissertation explores the muitiple natures of the temples which are
revealed from the patronage pattern, such as the political concern, praying for blessing,
the reproduction of cultural sign and landscape, etc. Furthermore, this dissertation
tries to clarify the scope, contexts and expressive modes of the temples and how these
are transformed over the first 150 years of the Qing regime. At the same time, this
dissertation also discusses the multiple social factors which might have influenced the
construction and architectural characteristics.

This study is the first extensive investigation and analysis of all of the early and
middle Qing Tibetan Buddhist temples in central China decreed by the Qing monarchs.
It may provide a basis for the future studies of the Qing Tibetan Buddhist temples in
both the data collected and presented here and the analysis and discussion. With a
presentation of the temples’ characteristics and meanings, a discussion of their
developments, and an exploration of the rules underlying such developments, this
study’s effort for an in-depth understanding of the temples might enrich the
architectural research of the Qing Dynasty. Moreover, the exploration and discussion
of the interaction between the evolving social factors and the development of the
charactenstics and meanings of the temples may contribute to the study of the

architecture hermeneutics and societal influence on architectural form by providing a
case study.



WE

FARNPHHEFETEY RBXEGE T 48 L4 E R BT E . X
PR R R RN PR EBRLENTHERE T XEFHEIESHE
BALUBLYE #0805k I TRILRRIRE AL A9 RAE ETERIXER, R
AEARTHETEEONAEK. Z R X EEAE RS ER T ZREN
EWAW R X—REMNTHOR LUZX L7 B RRAAE RURENRZRE S
5l R EAMBENR RN L AREER.

7E B & E PLIX LA U BT R FE & A T B R0 IS R B S R4 5 &
F A B R A AR b, AR SO BRI T X S R A SR BT
THTSFENSERY—EWMBE. 0. THURASTLRANBENSESE,
Z A BUE YLK LR M ) IR N R IEAR 3 LR K & P TR AT A AR S B L »
HFFHXEEEEARN BN ERL, SRR, FRITRFEAR T B
X LEFHRRNBRRE A NEXNESNHSER.

B R R R R AR AT o B o IRt B B M AR O R R E KT R
BEMRAM . T ZREFRADHT, KA RKRTERAE 0B B AR
A FREIT R HER. FER2RFREBRMBAOS AR, 2L E A
MEXRBRZN, FRAX—RBRENMHNERBRINEEER, W HEEA
FERAMP XL AL T E, SEET R X B AR E T RES T
WIRFE BEH Ml AR 9T. AR X7 4 & B3 R0 R R 381k i it B <7 i
BRAMMBRAR KRB ITE, FERESHIBERSHSBEH I TrRM TR
ZENRG.



Acknowledgements

I owe the greatest debt to my supervisor, Prof. Ho Puay Peng, for his support and
teaching. His warm encouragement and sage advice is the most important factor for
me to finish my work. His meticulous scholarship and encyclopedic knowledge in the
field of Chinese architecture and history have been my best guide through the
research. His careful review of my entire manuscript helped me clarify some
ambiguous and vague points in my dissertation and correct the English writing.

I would like to express my sincere gratitude to Prof. Li Shigiao, Hendrik Tieben
and Xu Mingfu for their valuable advice and comments on my dissertation.

1 would also like to express my sincere gratitude to my friend, Richard Satorius,
who gave me great and valuable help with correcting my English writing.

I wish to give big hugs to my two sons who were born during the peniod of my
PhD study and grew up together with my dissertation. They have always given me
reason to smile during the dissertation writing and my study life. Last but not least, |

wish to thank my husband and parents for their great encouragement and support
during my study.



Content

Abstract

Abstract (Chinese)
Acknowledgements

Content

Catalog of Tables
Catalog of Figures

Catalog of Appendixes

Part 1

Chapter 1
1.1
1.2
1.3
1.4
1.5

Chapter 2
2.1

2.2
23

Part 2

Chapter 3

3.1
3.2

3.3

3.4
35
3.6
3.7
Chapter 4

Introduction

Research Scope, Method and Significance

Research Scope

Literature review

Methodology and Significance

Explanation and Limitation

Dissertation Content

Early Qing’s Relationship with the Mongols

History of the Relationship between the Early Qing and the
Mongols

Tibetan Buddhism’s Role

Tibetan Buddhist Temples Sponsored by the Early Qing Court

Characteristics, Meanings and Influencing Factors of the
Tibetan Buddhist Temples

Political Concern in the Tibetan Buddhist Temple
Construction

First Encounter with Tibetan Buddhism

Intensified Relationship with Tibetan Buddhism for
Consolidating the Empire

The Establishment of Two Centers for Tibetan Buddhism in
Central China

Relationship with the Mongols during the Kangxi Reign
Strategy of Emperor Yongzheng for the Mongols
Declaration of the Political Reason in the Qianlong Reign
The Cognitive Development of the Political Reason

Divine Blessing for the Protection of the State and Imperial
Well-being

i
ii
v
vi
Vi

vii

13
15
18
20
20

31
35

36

36
40

42

45
49
51
54
58



4.1

4.2
Chapter 5

5.1
5.2

5.3
5.4

5.5
Chapter 6

6.1
6.2
6.3
6.4
6.5
6.6
6.7

Chapter 7
7.1
7.2
7.3

Chapter 8

Appendix

Divine Blessing for the Protection of the State and Imperial
Well-being
Prayer for Filial Piety

Emperor Qianlong’s Use of Tibetan Buddhist Temples as
Cultural Sign

Temples in the Imperial Gardens

Essence of the Garden Temples as the Visual Symbol of Chinese
Culture and Natural Landscape

Characteristics of the Tibetan Monastic Architectural Style
Differences between Chengde Temples and Their Tibetan
Prototypes

Laxness for Exactly Duplicating an Architectural Form
Influencing Factors in the Development of the Tibetan
Buddhist Temples

Politics and the Economic Condition

Involvement of the Qing Emperors

Cultural Factor for Qianlong Temple Construction

Personal Character of the Emperors

Qing Emperors’ Tibetan Buddhist Faith

Participants of the Temple Construction

Development of the Temple Construction and Its Influencing
.Factors

Architectural Features of Imperial Sponsored Tibetan
Buddhist Temples

Han-Chinese Layout of Tibetan Buddhist Temples
Non-Han-Chinese Features of Tibetan Buddhist Temples
Tibetan Buddhist Buildings in the Forbidden City
Conclusion

Bibliography

58

67
73

73
80

85
91

99
105

105
107
113
114
116
122
123

127

127
135
147
154

157
181



Catalog of Tables

Table 5.1: The List of Buddhist Scenes Constructed during the Reign of
Qianlong in Yuanmingyuan Garden and Changchunyuan Garden

Table 5.2: The Statistics of the Buddhist Building Complexes in Qingyiyuan
Garden in the Reign of Qianlong

Table 5.3: Five Stages during the Development of Tibetan Monastic
Architecture

Table 5.4: General Characteristics of Tibetan Monastic Architecture

Table 6.1: Summary of the Early and Middle Qing Tibetan Buddhist Temples
in Central China Decreed by the Qing Monarchs

Catalog of Figures

Figure 2.1: Locations of the Powers of Later Jin, Ming and Mongols during
the Nurhachi Period

Figure 2.2: The Qing Empire

Figure 4.1: Plans of the Four Shengjing Temples

Figure 5.1: Buddhist Scenes Built during the Qianlong Period in
Yuanmingyuan

Figure 5.2: Buddhist Buildings in Qingyiyuan Garden in the Reign of
Qjanlong

Figure 5.3: General Plan of Puning Temple

Figure 5.4: General Plan of Samye Monastery

Figure 5.5: Puning Temple

Figure 5.6; Samye Monastery

Figure 5.7: Dasheng Pavilion of Puning Temple

Figure 5.8; Wuce Hall of Samye Monastery

Figure 5.9: Four Pagodas of Samye Monastery

Figure 5.10: Four Pagodas of Puning Temple

Figure 5.11: Putuozongsheng Temple

Figure 5.12: Potala Palace, cited from Zhang Ying

Figure 5.13: General Plan of Putuozongsheng Temple

Figure 5.14: General Plan of Potala Palace

Figure 5.15: Red and White Palace of Putuozongsheng Temple

Figure 5.16: Red and White Palace of Potala Palace

Figure 5.17: Top of the Wall in Red and White Palace of Putuozongsheng

Temple

vii

76
76
78

87

90
124

22

31
60
76

79

94
94
94
94
94
94
95
95
97
97
97
97
98
98
98



Figure 5.18:
Figure 5.19:
Figure 5.20:

Top of the Wall in Red and White Palace of Potala Palace
Xumifushou Temple
Tashihunpo Monastery

Figure 7.1: Plan of Baita Temple on Qionghua Island in Xiyuan
Figure 7.2: Plan of Puren Temple

Figure 7.3: Plan of Hongren Temple
Figure 7.4: Plan of Songzhu Temple
Figure 7.5: Plan of Longfu Temple
Figure 7.6: Plan of Fayuan Temple
Figure 7.7: Plan of Yonghegong
Figure 7.8: Plan of Chanfu Temple
Figure 7.9: Plan of Puning Temple

Figure 7.10:
Figure 7.11:
Figure 7.12:
Figure 7.13;
Figure 7.14:
Figure 7.15:
Figure 7.16:
Figure 7.17:

Plan of Puyou Temple

Plan of Anyuan Temple

Plan of Pule Temple

Plan of Putuozongsheng Temple

Plan of Xumifushou Temple

Plan of the extant Shanyin Temple

Remains of Huizong Temple

Locations of the Six Tibetan Buddhist Areas in the Forbidden
City

Catalog of Appendixes

Appendix 1:

Appendix 2:

Appendix 3:

Appendix 4:

- Appendix 5:

Appendix 6:

Manchurian Tibetan Buddhist Temples Built in the Periods of
Nurhachi and Hong Taiji

Tibetan Buddhist Temples Built or Rebuilt in the Shunzhi Period
in Central China

Tibetan Buddhist Temples Built or Rebuilt in the Kangxi Period
in Central China

Tibetan Buddhist Temples Built or Rebuilt in the Yongzheng
Period in Central China

Tibetan Buddhist Temples Built in the Qianlong period in Central
China with Construction or Reconstruction Time Recorded

The List of Tibetan Buddhist Temples Built or Rebuilt by the
Imperial Household Department in the Qianlong Period

viit

o8

98

98
132
132
132
132
133
133
134
134
139
139
139
139
140
140
141
142
149

157

159

163

167

168

175



Chapter 1 Research Scope, Methodology and Significance
1.1 Research Scope

During the early and middle Qing Dynasty, the Manchu emperors decreed in
central China for the construction of many Buddhist ternples dedicated to the Tibetan
school. The construction and reconstruction of these tempies were a potentially
important part of the Qing political program. They also form a large group of imperial
sanctioned architecture apart from palaces, altars and imperial parks. However, so far,
little research has been conducted on these temples, which has created an obvious
void in the study of Qing architecture. This dissertation aims at an in-depth
understanding of these temples through the explonng and discussing of their
patronage, nature and meaning, construction characteristics, location and architectural
layout, and the potential influencing factors for their construction. The study will be
based on the records of these temples in the available Qing officiai documents.

The Qing regime rose from being an insignificant nomadic tribe roaming the
hills and plains of the Liaodong (i %) region early in the 17" century. After
defeating the Ming Empire, it conquered the whole of central China and transformed
itself from the local chieftain to an imperial government in 1644. From its
establishment du;ing the time of Nurhachi (3% /185 7F) to the most prosperous period
during the Qianlong (¥%Z[#) reign, more than one hundred Tibetan Buddhist temples

were decreed in central China by the Qing monarchs. Some of the most significance



temples include the followings: the first Manchu Tibetan Buddhist temple to the east
of his home town, Hetu Ala City (#E F$735), in honor of the Three Buddhas in
1615 decreed by Nurhachi. His successor, Hong Taiji (£ K1), ordered the building
of more temples. The most famous was the temple constructed to house an image of
Mahakala (BERG 5 {#, the god of war in Tibetan Buddhism) when he rn.ovcd from
Mongolia to the new capital Shengjing (5 7, Shenyang [#4PH] now). Hong Taiji also
ordered the building of Yongguang Temple (7K65F), Yanshou Temple (IiE#F),
Falun Temple (¥:%85F) and Guangci Temple (J~ 265F) at the four points of Shengjing
City. After him, Emperor Shunzhi (J[i¥5) decreed the building of Xihuang Temple (74
¥ ) to welcome the 5" Dalai Lama, the temple became a very important temple
during the Qing due to its position at the centre of the city. Emperor Kangxi (JEEE)
decreed the building of Hongren Temple (341—5F) to the north of the Prospect Hill (&
tli) of Beijing and tummed ten temples of Chinese Buddhism on Mount Wutai into
Tibetan Buddhist temples. Emperor Yongzheng (¥EIF) decreed the rebuilding of
Xihuang Temple (P 5F) and Longfu Temple (ME483F), the building of Fayuan
Temple (V£MM=F), etc. More Tibetan Buddhist temples were constructed in the period
of Emperor Qianlong’s reign, such as Yonghegong (#fE) in Beijing, Puning
Temple (¥ T°5F), Putuozongsheng Temple (-FE5=%F), and Xumifushou Temple
(R HEAFSF) in Chengde.

One of the main reasons for decreeing these temples to be built, particularly in
early 17" century, is political and military consideration. The reason for patronage of

these temples was always related to soliciting the help of the Mongols while the



Manchu fought the war with Ming China. When Qing dynasty was established,
similar purpose for temple patronage can be seen, that is to aid the stability of its
northern and western frontiers. Was the political concern towards Mongols the only
reason for thé building or rebuilding‘of the temples? What factors had influenced the
architectural characteristics of the temples, their location and layout? What meanings
could be revealed from such characteristics and their development? Based on the
discussion of patronage patterns, architectural analysis and uncovering the meaning of
the act of the construction of Tibetan Buddhist temples during the early and middle
Qing Dynasty, I would also suggest a way of reading architectural form within the

complex context of political, religious and social situations of the time.

1.2 Literature review

In past studies, very few have focused on Qing Tibetan Buddhist monastic
architecture in central China. Anne Chayet is the one of two scholars who look into
this architecture and suggest its significance. In Chayet’s study, the architectural forms
of Qing Tibetan Buddhist temples at Chengde are examined and the underlying causes
are explored. Firstly, to describe the architectural forms of Chengde Tibetan Buddhist
temples, Anne Chayet points out that the architectural style shown in the monasteries
was a mixture of various styles, principally Chinese and Tibetan. And that such an
eclectic style was a result of influences from many factors such as the Qing emperors’

belief in Tibetan Buddhism, the idea of filial piety, the “temple politics”, the Qing



emperors’ fondness of exoticism, etc. Anne Chayet further claims that the mixture of
styles was the main character of the early and middle Qing architecture and it was
mainty produced by the Qing emperors’ penchant for exoticism. Most Tibetan
Bulidhist temples in Chengde, for Anne Chayet, were obviously modeled on
well-known Tibetan monasteries in Tibet. For the great divergences between these
Chengde Tibetan Buddhist temples and their Tibetan original prototypes in
architectural form, Anne Chayet claims that the causes might be the presence of
people from different backgrounds—Mongol nobles and monastic.: dignitaries in
Beijing and Chengde, foreign architectural specialists in the Qing court like Nepalese
Anige (P2 &) in the Khubilai (&2 %) time, local architects and workers called to
Chengde of which many worked before in Yuanmingyuan ([ Bf[&) imperial garden
in Beijing’s countryside, especially in the Xiyanglou Building (7 #%), the European
style palace in Yuangmingyuan built for Emperor Qianlong by the Jesuits, etc. Besides,
the temples might be built following the Thangkas (f F) of those original
monasteries in Tibet, and the way of building “three-dimension” buildings modeled
on “two-dimension” Thangkas would definitely lead to huge divergences between the
copies and their original models."

As a geographer, Philippe Forét examines the imperial symbolism of Qing
architectural complex at Chengde and employs the discourse of metaphors in
interpreting the landscape. For Philippe Forét, the selection of the site on the edge of

Mongolia, adjacent to Manchuria (but still a convenient distance to Beijing),

' See Chayet, “Architectural wonderland”.



symbolized the Manchu conquest of Mongolia. Besides, the Chinese garden that
Emperor Kangxi ordered 1its building in 1704 was closely patterned on the typical
garden of the Yangzi valley and was larger than the Yuanmingyuan impenal garden in
Beijing, which symbolized Manchu control over China. The Tibetan Buddhist temples
extended the metaphor to include the religious sect chosen by the Qing emperors and
to incorporate Tibet into the Manchu empire. Just as maps have the power to establish
scientific and political legitimacy as well as “ownership,” Philippe Forét argues that
the composite landscape at Chengde expressed the ultimate goal of Qing imperialism,
knitting together the sedentary Chinese and the nomadic Inner Asians. Philippe Forét
retraces the emperors’ reasoning about landscape from the political angie to the
religious angle near the end of his book. Philippe Forét points out an unusual diagonal
alignment bclw)ecn the Qingchui Peak and the Jinshan Pagoda on an island in the
middle of the garden’s lake, which forms an axis for the landscape’s religious
symbolism. Pule Temple was built in the outer periphery by the emperor Qianlong in
1766 exactly on that alignment for greater emphasis. The Qingchui Peak can be read
as an embodiment of the sacred Mount Kunlun or, alternatively, as Mount Sumeru,
the mythic Buddhist sacred peak, and “Qianlong conceived of the passage from
Mount Jinshan to Pule Temple to the Qingchui peak as an axis for joy, one of the
three ways of accessing Buddhahood™?. For Forét the Bishushanzhuang complex can
be read as a fusion of the profane and the religious, of court garden and natural

landscape, of the frontier and China, and as a Buddhist Mandala (2 %). The

* Philippe Forét, Mapping Chengde, 77.



Manchu monarchs were emperors of the Chinese people, khans of the Manchu and
Mongol people, and bodhisattvas of Tibetan and Mongol Buddhism. In short, Philippe
Forét finds in this landscape symbolic meanings that were an integral part of Qing
imaginings of a great Asian empire in both size and scope. Landscape was a medium

that “Manchu imperialism employed to let the emperor imagine the existence of a
global community that would be his to rule’™.

These studies offer reasonable references to this dissertation for understanding
Chengde temples: Anne Chayet suggesting the causes of the mixed architectural style
shown in Chengde Tibetan Buddhist temples and the great divergences between the
temples and their original Tibetan prototypes, and Philippe Forét interpreting the
landscape of the Chengde compiex in terms of geographic, political, and religious
symbolism. However, based on the investigation and analysis on all the Qianlong’s
Tibetan Buddhist temples, this dissertation will question some of the conclusions of
Anne Chayet and Philippe Forét. For instance, Anne Chayet concludes that the
eclectic architectural style, which was a mixture of styles principaily Chinese and
Tibetan, shown in Chengde Tibetan Buddhist temples was the most popular
architectural style in the Qianlong period. However, the discussion of the usage of
such mixed style in the royal palace and imperial gardens of Emperor Qianlong in this
study shows the mixed style was only employed in limited circumstances as_opposed

to the most popular architectural style—Han Chinese style. Furthermore, this

dissertation will also propose that the reproduction of cultural sign and landscape and

? Ibid., 123. For Philippe Forét’s point of view about the Chengde temples, see Philippe Forét, Mapping Chengde.
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the casual attitude in replicating architectural elements in such reproduction would be
the fundamental reason for the great architectural differences between Qianlong’s
Tibetan Buddhist temples in central China and their prototypes in Tibet rather than
those proposed by Anne Chayet, such as the presence of people from different
backgrounds and building temples by following Tangkas. The research method of
Philippe Forét as a geographer, understanding an architectural complex within an
extensive landscape, gives inspiration to this study, as well as a detailed landscape
interpretation of the Chengde complex in terms of geographic, political and religious
symbolism. The author of this dissertation is also quite interested in the point of view
that Philippe Forét proposes in his work that the Chengde architectural complex was a
carefully designed map of the great Qing Empire as well as a Mandala pattern and the
temples with architectural features of Tibetan monastic style took the role of Tibet.
Since no trace of such a strong idea for the garden construction to represent the
landscape of the whole great Qing Empire could be found in the other gardens
constructed in the same period, and no records found till now supporting the 1dea that
the Chengde compl(;x was designed and constructed in that way, coupled with the fact
that Philippe Forét cannot support his point of view strongly since he proposes this
point of view simply based on his observation of the pattern of the Chengde complex
and the idea that Emperor Qianlong was revered by Mongols as a reincarnation of the
bodhisattva Manjusri, this study would rather regard the proposal of Philippe Forét as
*

a potential possibility and at this working stage attribute the concentration of the

temples with architectural features of Tibetan monastic style at Chengde mainly to the



role of Chengde as the place where the Qing emperors had contacts with the
Mongolians and Tibetans.

Some other scholars have also carry out study on Qing Tibetan Buddhist temples.
Many of them make a contribution towards giving an all-around introduction of
certain temples (e.g. Chengde temples’; Yonghegong of Beijing’; etc.), including their
historical background, deities rituals and existing architectural forms. Monastic
architecture was described as a part of the works. For Tibetan Buddhist temples at
Mount Wutai, there are a few all-around introductions. Xiao Yu gives a general
outline of the background and architectural characteristics of monasteries on Mount
Wutai since the Jin () Dynasty®; Guo Zhicheng briefly introduces the history and
characteristics of Pusading (¥#TH)"; Ma Jun elaborates on the landscape design of
monasteries on Mount Wutai, and takes Pusading as a special case®. Comparing these
to Anne Chayet’s and Philippe Forét’s studies on the significance of architectural form
or landscape, these works are mainly description of certain monasteries and they may
provide this study with basic information in monastic history. Besides these,
Architecture Department of Tianjin University supplements their introduction with a
series of architectural measured drawings of some Chengde temples which would be

truly useful for learning the existing architectural forms of Chengde temples in detail

* See Chen Baosen, Chengde Bishushanzhuang Waibamiao, Chen linyun, Chengde Bishushanzhuang yu
Waibamiao; Yuan Senpo, Bishushanzhuang he Waibamiao, Aschitecture Department of Tianjin University,
Chengde gu jianzhu,

* See Wei Kaizhao, Yonghegong manlu; Wang Dian, Yonghegong de aumi; Du Jianye, Yonghegong; Niu Song,
Yonghegong.

¢ See Xiao Yu, “Wutai Shan lidai xiujian de simiao jigi jianzhu tedian”.

7 See Guo Zhicheng, “Wutai Shan”.

* See Ma Jun, Wutai Shan simiao huanjing jingguan xingtai.
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and comparing them with other temples at Beijing and Mount Wutai®.

In contrast to the few works on the Qing Tibetan Buddhist monastic architecture,
studies about their history are in great number.

Sven Hedin from Sweden and Tadashi Sekino from Japan are among the first
scholars to study Chengde temples. Both of them traveled to Chengde for research
purposes, and described their trips afterwards. Through their descriptions, we can not
only learn the status of the temples in the 1930s, but also their personal perceptions of
the temples. Of the two, Hedin’s works are more worthy of consideration. In order to
erect a Tibetan Buddhist temple in Chicago, an exploring team led by Hedin traveled
to Chengde (Jehol n Svc;.n Hedin’s works) to investigate those Tibetan Buddhist
temples in Chengde and collected related data in Beijing (Peking in Hedin’s works) in
1930s. After returning to Chicago, his team held a successful exhibition. Some of the
team members published their own study afterwards. Hedin published two books
himself. One is The Chinese Lama Temple: Potala of Jehol and the other 1s Jehol:
City of Emperor. In the former, Hedin introduces the source of Tibetan Buddhism, the
Buddha images, monastic characteristics, paintings, lama training courses and rituals
from the city of Jehol. The latter is about his study on Chengde temples. In the latter
book, he portrays the temples as big stages and gives a panoramic view of several
significant events that had taken place in them, such as the return of Torgot (El/R B4¥F
#), the visit of the 6™ Panchan Lama and the arrival of the Lord Macartney’s

Embassy. Plenty of historical documents are inciuded in Hedin’s work and they were

® Architecture Department of Tianjin University, Chengde gu jianzhu.
9



from different sources—English accounts, Chinese official records and commentaries
of Jesuits who used to live in China. After comparing the records from different
sources which were often in great discrepancy, Hedin provides his own remarks on
such grand events. For instance, for the 6™ Panchan Lama’s visit to Chengde, the
Panchan Lama was compelled to travel to central China by the Qing emperor in
Porungheer’s account'®, but he did want to go to central China to show respect to the
Qing emperor himself in a Chinese record''; Emperor Qianlong put the Panchan
Lama on his right hand in their first meeting in Porungheer’s account, but the Panchan
Lama knelt and paid his respect to the emperor in the Chinese records; etc. Comparing
these different records, Hedin claims that the Chinese version is more reliable, and
based on them, he proposes that “there is reason to believe that, for political reasons,
the emperor received the Tashi (Panchan) Lama with almost incredible pomp, but that,
in order to maintain his full majesty in the eyes of his successors, he gave orders to
the historians and record-writers of the dynasty as to how near the truth they might go.
Therefore the visit of the Grand Lama is included with the audience granted to all the

other vassals, princes, and envoys on the birthday of the All-highest, and his death is

passed over in silence”'?

. Discussions and remarks based on a comparison of records
from different sources like this are abundant in Hedin’s work. Though Hedin, as a
historian, mainly focuses on interpreting the grand events taking place in the Chengde

temples and pays less attention to the architectural forms of the temples, the plentiful

'® Porungheer was a gosein or Brahmin priest, whom Warren Hastings, the English governor in India, had often
made use of as a go-between, interpreter, and spy, in Tibet and Bhutan. Porungheer left a very valuable account of
the journey of the Panchan Lama. See Captain Samuel, Account of an Embassy to the Court of the Teshoo Lama in
Tibet. London, 1800,

1" Shengwu ji EEiZ [Notes on Wise Monarchs].

'2 Hedin, Jeho!: City of Emperors, 116-117.



historical records from different sources and the remarks Hedin makes himself should
be very beneficial to this study for further understanding of the social situation in the
early and middle Qing when the Chengde temples were being built. Besides, this
study would also be inspired by the method of seeing things observantly and in
multi-angles which 1s widely used in Hedin’s work.

The book New Qing Imperial History: The Making of Inner Asian Empire at
Qing Chengde published in 2004 and edited by Miliward et al is a summary of nearly
all recent Western studies on Chengde. It aims to contribute to the new Qing history'’
by focusing on a single site: the palace, temple, and garden complex at Chengde.
Beyond special study on the architecture or site itself, this book uses Chengde as a
vantage point to explore the importance of Tibetan Buddhism, the Mongolian peoples,
the geo-strategic struggles culminating in the conquest of Ximjiang, etc. to Qing
history. Also in the book are the role of ritual in Qing’s relations with Inner Asia and
the nature of the emperorship itself, particularly under Emperor Qianlong. 1his
volume contains a wide range of topics about Chengde, e.g. Emperor Qianlong’s
grand processions to and from Chengde, diplomatic summits and lavish state banquets
offered to Mongol and Turkic nobles and Tibetan lamas, purposes of hunting 1n terms
of ritual, diplomatic, politico-military, political skills of the Qianlong emperor, etc.

Both as a site and as a conception, Chengde is also included in the scope of
“Chinese Frontier Study”'*, since it straddled a point where the territories of China,

Manchuria and Mongolia met and the purpose of the construction of its complex—

' For a detailed discussion of this issue, sce James Millward, New Qing fmperial History.
" For the scope and detailed discussions of “Chinese Frontier Study”, see James Millward, “New Perspectives on
the Qing Frontier”.
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palace, temple and garden complex—was to deal with the frontier affairs of Mongolia
and Tibet in the 18" century. Though hardly any of them refer to the Tibetan Buddhist

s15

temples, the works in “Chinese Frontier Study”'” truly provide this study with a

wider view of the whole northem area of Qing China including Chengde in politics
and economics.

“Mount Wutai study” has formed as an individual study subject due to Mount
Wutai’s significance in religion and politics. Wutai Shan Yanjiu (18 WHFZ, Mt
Wutar Researches) publishes articles about the subject, which includes almost all
aspects about Mount Wutai—history, geography, religion, poetry, music, etc. Among
them are a great number of historical studies on the background of Mount Wutai
monasteries and their relationship to Mongolia and Tibet. These works have been
done from different angles—a certain period; a single temple; one or several
well-known historical figures; relations between areas and peoples; etc.

Historical studies on Beijing Tibetan Buddhist temples are fewer than those on
Chengde and Mount Wutai. Ferdinard Lessing, one of the members in the exploration
team led by Sven Hedin, gives an exquisite description on Yonghegong’s Buddha
images, rituals and ritual implements, and explores its religious symbolism'®. Huang
Chongwen collects much information about the Panchan Lama’s visits to
Yonghegong'’.

All the historical studies referring to Qing Tibetan Buddhist temples mentioned

'S Lattimore, Manchuria: Cradle of Conflict; Lattimore, Mongol Journeys, Lattimore, The Mongols of Manchuria;
Lee, Manchurian Frontier in Ch'ing History, Edmonds Northern Froutiers of Qing China and Tokugawa Japan;
Millward, “New Perspectives on the Qing Frontier”; Yang Xuandi, “Menggu diqu shixing fazhi”; Fang Jianchang,
“Zhongguo bianjiang shidi”; Hua Li, “Riben xuejie yanjiu Zhongguo beilu bianjiang™; etc.
¥ Lessing, Ming-ho-kung.
" Huang Chongwen, Lidai Banchan yu Yonghegong.
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above provide this study with plenty of historical information which is the important

support that many discussions of the sfudy rely on.
1.3 Methodology and Significance

The Tibetan Buddhist temples decreed by the Qing monarchs were built in
central China in considerable numbers. Their constructions and reconstructions were
one of the most important aspects of Qing imperial constructions. However, so far,
few studies have been done on these temples. As one of the very rare studies on Qing
Tibetan Buddhist monastic architecture, Anne Chayet’s study describes and discusses
the mixture of Han-Chinese style and Tibetan style in Chéngde Tibetan Buddhist
temples’a. Since 1t simply focuses on a single site of Chengde, it does not provide
enough convincing evidence to suggest that the mixed style shown in Chengde
temples was the most popular style in the middie of the Qing Dynasty and the
preference of this preferred style was the main reason for such an architectural form
seen in Chengdé temples. Indeed, we do not find the mixed style being strongly
shown in other Tibetan Buddhist temples at other sites such as Beijing and Mount
Wutai. Therefore, an extensive investigation and analysis of Qing Tibetan Buddhist
temples in central China, especially from the early and middle Qing period when
almost all of Tibetan Buddhist temples of Qing Dynasty were built, would be

beneficial to our in-depth understanding of the Qing Tibetan Buddhist monastic

'8 See Chayel, *Architectural wonderland”.



architecture and how to interpret any single site such as the apparent Tibetan style
shown in Chengde temples.

Based on the information and research that this author could find about Qing
Tibetan Buddhist temples in various kinds of fields, mainly historical, and some other
temple inscriptions, poems of the Qing monarchs and historical records, this study
firstly draws a complete image of t} . construction of Tibetan Buddhist temples during
early and middle Qing Dynasty in central China decreed by Qing monarchs. This
study will explore the patronage of these temples, their architectural characteristics,
sitting, layout and construction. Furthermore, through such detailed examination, this
study will explore the construction meanings of the temples and the development and
changes of these meanings. Finally, an understanding of the overall development of
the early and middle Qing Tibetan Buddhist temples and a discussion of the rules
underlying the development is given in the end of this thesis.

This study is the first extensive investigation and analysis of all early and middie
Qing Tibetan Buddhist temples in central China decreed by the Qing monarchs, which
will partly fill the gap in research on Qing architecture history and grounds future
studies in this subject by providing the data and the point of view of understanding the
temples as read in source materials. With the extensive investigation and analysis
offered in this dissertation, some past understandings of Qing Tibetan monastic
architecture will be questioned and re-examined. Furthermore, the presentation of the
whole development of the early and middle Qing Tibetan Buddhist temples will

together provide a case of the relationship between architecture an1 society. Finally,
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apart from making a contribution to the Qing architectural study, some discussions in
this study might also provide new references from the architectural angle to some
topics in Qing social and historical study, such as political concemn or personal faith

and patronage of temple constructions.

1.4 Explanation and Limitation

Before the introduction and discussion of the temples, the author would like to
illustrate several points.

Firstly, it is the time span of “the early and middle periods of the Qing Dynasty”
in this dissertation. In the reign of Wanli (J /77) of the Ming Dynasty, the Nuzhen (%
) leader Nurhachi conquered all the neighboring tribes. During the battles with the
neighboring tribes, he called his state *Manzhou (Manju, Manchu, ##)”. In the 44"
year of the reign of Wanli (1616), Nurhachi officially named his state “Hou Jin (Later
Jin, J5&)” or “Jin (£)” (both titles were seen in the state documents at that time). In
1636, Nurhachi’s successor, his fourth son Hong Taiji, changed the state title to “Da
Qing (Great Qing, Xi#)” or “Qing (i&)” (both titles were seen in the state
documents at that time). Thereafier, all his successors used the state title till the end of
the Manchu regime.'” In Qing history study, the periods of Manchu and Later Jin
have been regarded as the earliest Qing, and the study on them has been a part of the

study on the Qing Dynasty. This dissertation follows the same tradition. “The early

'* See Liu Shizhe, “Manzhou (Manju) guohao kao™; Song Cunrun, "Da Qing guohao kao™; Xue Hong and Liu
Housheng, “Da Qing jianhao qian de guchao™; elc.
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and middle periods of the Qing Dynasty” in this dissertation means the time span
starting from Nurhachi till Emperor Qianlong. Besides this, the forms of address of
these Manchu monarchs are also in accordance with the tradition in Qing historical
study.

Secondly, the author would like to define the scope of “central China” used in
this dissertation. *“Central China” here means the area mainly inhabited by
Han-Chinese, covering mainly the provinces of Shanxi and Hebei today, and the
Manchu area where Nurhachi and Hong Taiji started their empire in present-day
Liaoning province.

In this dissertation, instead of “monastery”, the author uses “temple” for the
names of these Qing Tibetan Buddhist building complexes. A “monastery” usually
mean; a Buddhist building complex containing Buddha statue, Buddhist scripture and
resident monks. Firstly, whether a religious artifact contained all these three elements
is not the main concern of this dissertation. Secondly, indeed, there were some Qing
Buddhist building complexes (e.g. many Buddhist building complexes built by
Emperor Qianlong) without monks living inside. Therefore, despite the same Chinese
word, si (5F), is used in all documents, the author uses “temple” for the name of the
Qing Tibetan Buddhist building complexes. The Pinyin name of a temple will be
given first and its Chinese name will follow in the parenthesis. If it is necessary, the
meaning of the name will also be explained. “Tibetan Buddhist temples™ in this

dissertation means Buddhist building complexes having obvious characteristics of

Tibetan Buddhism in furnishing, Buddha statue, monks, etc.

16



There are several limitations in this study. Firstly, this study mainly provides the
data and the point of view of un-derstanding the early and middie Qing Tibetan
Buddhist temples from the angle hased on the reading and analysis of the available
Qing official records. The examination and discussion of the Qing official documents
about the temples is necessary for the study of the temples, especially because nearly
all of the Qing Tibetan Buddhist temples in central China were officially built by the
Qing government and the official documents were thus the very important references
as well as the base for the exploration of the construction and meaning of these
temples. However, while this study mainly provides the discussions about the temples
from this perspective, studies from other perspectives, which will benefit and
complete the full understanding of the temples discussed in this study, will be
expected. Secondly, this author is limited by data available, there might be some
temples left out in the list of Qing imperial Tibetan Buddhist temples summarized by
this dissertation, and the author will keep updating the list in future work based on
new information. Thirdly, apart from various papers and works that could provide the
author the information about Qing Tibetan Buddhjst temples, the author also uses
historical records. They are maifly from Qingchu Wushi Dalai Lama dang 'an shiliao
xuanbian (8] To tH 1K TR0 A 38 skl vk 40, Th;c collection 6f historical documents
about the 5™ Dalai Lama in the Early Qing Dynasty), Liushi Banchan chaojin dang'an
xuanbian (75 B BRI R IE YR, The collection of records about the coming of the
6™ Panchan Lama), Qingdai lamajia;.a beike lu (IWAHIWKEIRZ]F, The list of
Tibetan Buddhist inscriptions in the Qing Dynasty), etc. The Huoji dang ({&1HHY,
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Documents of craftworks) of the whole Qing Dynasty may also contain some useful
information about Qing Tibetan Buddhist temples. But because of its enormous
quantity, limited by time the author has not made a complete reading of it. The author
will continue to seek more useful documents for development of the study in the
future. Besides, since it is always hard to be objective and the selective reading of

T

historical documents, this study must have some limitations in the comprehensive and

objective interpretation of the background and significance of the Tibetan Buddhist

temples.
1.5 Dissertation Content

This dissertation is divided into eight chapters. In the first chapter, the scope and
purposelof this study are outlined, then, the study significances and limitations are
also illustrated based on the review of past studies. In the second chapter, the close
interaction between the Qing regime and the Mongol tribes during the early and
middle Qing Dynasty, which was the important background of the construction of
these Tibetan Buddhist temples in central China decreed by Qing monarchs, will be
summarized and introduced. From the third to the seventh chapter, the author
discusses in detail the characteristics and meanings of the temples from several
aspects—the meanings in the temple construction such as politics and prayer for the
protection (-)f the state and their developments, the major character of Qianlong’s
temples as the repr;)duction of cultural sign and landscape and its characteristics, the

. 18



charactenistics of the temples in their architectural layout and their development and
changes, etc. The multiple social factors which might influence the characteristics and
meanings of the temples are also explored and discussed in the chapters. Finally, a

short summary of this study is given in the last chapter.
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Chapter 2 Early Qing’s Relationship with the Mongols

Nearly all Qing Tibetan Buddhist temples were built during the early and middle
Qing Dynasty from Nurhachi till the Qianlong reign. During the time, the Qing court
closely interacted with the Mongol tribes, for military and political alliance. This must
be the primary reason why many of these temples were connected with the Mongol

4

nobles or the events held in them were related to Mongols as recorded in| historical
/
documents. This chapter will outline the jagged history of the relationship between

the Manchu and the Mongols in order to provide a comprehensive background for the

study into the patronage of these Tibetan Buddhist temples in this dissertation.
- 2.1 History of the Relationship between the Early Qing and the Mongols

Late in the#eign of Wanli of the Ming Dynasty, Nurhachi, the great leader of
Nuzhen, unified all Nuzhen tribes and made Nuzhen to be a force threatening to the
Ming Empire. He titled his new regime Later Jin and soon declared war on the Ming
Empire. At that time, there was another important force near to the Later Jin and the
Ming, namely Mongolia. Mongolia consisted of many tribes. These Mongol tribes
could be divided into three big groups according to their territories in relation to the
Gobi Desert (X B ¥1#): Monan Mongolia ({27 % &), Mobei Mongolia (JE1L & &)
and Moxi Mongolia ((RFA# &). The Mongols consisted of many tribes, and their

movement around the north of China was depended on their relationship with the
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surrounding powers. In the 14" century, the Mongol Yuan regime was beaten by the
Ming regime, and driven from central China to north of the Gobi Desert. In the
middle of the 15" century, with the waning of the Ming power due to internal strives
and corruption, many Mongol tribes north of the desert moved back to south of the
desert. These Mongol tribes moving back to south of the desert were called Monan
Mongolia or Inner Mongolia. Those that stayed north of the desert were called Mobei
Mongolia or Kerk Mongolia ("% /R % #7) or Quter Mongolia. There was another big
group of Mongol tribes which lived west of the desert in the area north and south of
Mount Tian (X L) and were called Moxi Mongolia or Eleut Mongolia (JE&84% % &).
Among the three big groups, Monan Mongolia was adjacent to the Later Jin and the
Ming. Its support or opposition would greatly influence the result of the war between
the Later Jin and thé Ming. Thus, both the Ming and the Later Jin tried to win its
support. The Ming Empire sent 40,000 taels of silver to Chahar (#2#5 /R#l), the most
powerful tribe of Monan Mongolia, trading for its alliance. The Later Jin mainly
played on the discontent of the other mid-sized and small-sized Monan Mongol tribes
for the Chahar, and used friendship in conjunction with force to persuade these tribes
to confederate with or even submit to it. Compared to the Ming Empire, the alliance
with the Monan Mongols had greater significance to the Later Jin. On one hand,
fighting with the great Ming Empire of several million with its only several hundreds
of thousands people, the Later Jin was disadvantaged in military force and national
strength compared to the Ming Empire. This disadvantage could be partly

compensated for by the support of the Mongols. On the other hand, the Monan
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Mongols surrounded the Later Jin in the west, north and south. If the Monan Mongols
took a position of hostility to the Later Jin, the Later Jin would be attacked front and
rear when it went out for a battle with the Ming. Thus, both Nurhachi and his
successor Hong Taiji tried hard to form an alliance with the Monan Mongols. Further,
with the growth of its power, the effort for an alliance with the Monan Mongols
turned out to be the request for a submission of the Monan Mongols to the Later Jin.
For a while the fighting with the Monan Mongols for their submission even had
priority over the fighting with the Ming in the Hong Taiji period. During the period of
Nurhachi, several Monan Mongol tribes such as Korgin (Qorcin, #{/RK¥) and Inner
Kerk (FA™8/RM&) had submitted to the Later Jin (Figure 2.1). More submissions
occurred during the period of Hong Taiji. In the 2™ year of the Tiancong (K i) reign
(1628), Hong Taiji led all the Monan Mongol tribes who had submitted to the Later
Jin to ﬁttack the Chahar and completely annihilated the force of its leader, Lingdan

Qayan (#KF1¥F). After that, all Monan Mongol tribes submitted to the Later Jin.

o Pt . Kaorgin Mongol
® ﬂiﬁfbﬂﬁ'os\
& Lingdan Qayan a2 Nurhachi
i power # power g
Kerk * & 5 if ¥ oL m
Mongols ** %

Inner Kerk
Mongoel o

Figure 2.1: Locations of the Powers of Later Jin, Ming and Mongols
during the Nurhachi Period, drawn based on Ba Tuyin and Zhang
Yacheng, Mengguzu jindai zhanzheng shi, 33, Figure 2
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The submission of the Monan Mongols got rid of the fear of trouble in the rear
for the Later Jin when it fought with the Ming Empire. At the same time, it provided a
large number of soldiers for the Later Jin. Before the submission of the first Monan
Mongol tribe, Korqin, there were small sporadic groups of Monan Mongolians who
joined the Later Jin on their own initiative or were captured in battles. Later, during
the fighting with the Monan Mongols and their successive submissions, more and
more groups of Monan Mongelians came to the Later Jin often in large numbers.
Nurhachi first put the defected Mongol soldiers into the “Manchu Eight Banners”
(Later Jin’s military organization). In each of the eight Manchu banners, he added five
Mongo!l Niulus (4 3%, unit of military force, with 300 soldiers for each). Later, he
organized two new Mongol banners. With the continuous increase of Mongol soldiers,
in the 9" year of the Tiancong reign (1635), Hong Taiji established the “Mongol Eight
Banners” following the “Manchu Eight Banners”. There were two Jialas (R, unit
of military force) for each banner. According to the usual standard of that five Niulus
for a Jiala, there must be total eighty Niulus in the eight Mongol banners. Some
Mongol nobles and their subordinates remained in the Manchu eight banners, by
which Hong Taiji dignified those Mongol nobles who were the first to join. Apart
from the Mongol Eight Banners and the Mongol soldiers in the Manchu Eight
Banners, those submitted Monan Mongol tribes also sent soldiers to join the Later
Jin’s troops when they battled the Ming. For example, in 1618 (the 46" year of the
reign of Wanli of the Ming Dynasty, the 2" year of the Tianming [ X %] reign of the

Qing Dynasty), Engeder (B4 /K) and Sahalian (FERGIE), two of Nurhachi’s
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son-in-laws in the Monan Mongols, followed Nurhachi out for a battle with the Ming.

In 1629 (the 2™ year of the reign of Chongzheng of the Ming Dynasty, the 3" year of
the Tiancong reign of the Qing Dynasty), after Hong Taiji established his leadership to
tl_le Monan Mongols, he issued an order to all Monan Mongol tribes that: “When
going out for a battle with the Ming, (Monan Mongols) each tribe sends one Beile (1

%, a rank of the Manchu and Mongol nobility), two Taijis (&7, a rank of the
Mongol nobility) and one hundred soldiers to join. Penalty for the transgressor is one
thousand horses and one hundred camels. Penalty for those amiving at the named

place of congregation later than three days is one thousand horses and one hundred

,91

camels.

In the 1* year of the Chongde (3£4%) reign (1636), Hong Taiji changed the state
title to “Qing”. After Hong Taiji died in the 8™ year of the Chongde reign (1643), his
9™ son, Fulin (#& %), continued the war with the Ming. The following year, Fulin
entered Beijing, the capital of the Ming Dynasty, with his victorious army and held his
enthronement there. The war between the Qing and the Ming was finally ended at the
Maolu Hill Battle (GF 7 L% 3}) in the 3" year of the reign of Kangxi (1664). During
the early reign of Kangxi, the main concern of the Qing rulers was to stabilize the
Qing’s control of central China. For the Mongols, they mainly focused on the tight
control of the Monan Mongols and at the same time maintained the existing
relationship with the other Mongol groups. After stabilizing the Qing’s control of

central China by suppressing the Sanfan Rebellion (Z# .2 #l., the rebellion of the

' Qing Taizong Wen Huangdi shiln X% BBELF [Reords of Qing Taizong Emperor], Vol. 5, cited from
Zhao Yuntian, “Taizong Taizu shiqi dui Monan Menggu de guanxi”, 57-62; 60.
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three feudatories) and occupying Taiwan (&%), and sending troops to Nerchinsk (/B
#i %) to stop the invasion by Russia to the northeast of the Qing, the western and
northern frontiers of the empire became the strategic focus for Emperor Kangxi in the
middle of his reign. Thus, in the 30 years from the 27" year tili the end of his reign
(1688-1721), Moxi and Mobei Mongols had been the subjects Kangxi turned most of
his attentions to.

Among all the Moxi and Mibei Mongol tribes, the Junggar tribe (HEMH /RER) of
the Moxi Mongolia was at the center of Kangxi’s concem. The Junggar rose to
become the most powerful one among all the Moxi Mongol tribes in the Ming
Dynasty. After Gardan (/R F}) came to power over the Junggar in the 10" year of
the reign of Kangxi (1671), the Junggar accelerated its military expansion. In the 16"
year of the reign of Kangxi (1677), it attacked the Heshuote tribe (FIFfi4%2f) in
Qinghai. The next year it attacked the Uighur tribes in the south of Xinjiang. After
defeating the tribes of Durbete (£t /R {84%) and Heshuote and occupying the large area
south of Mount Tian, in the 27" year of the rei gn of Kangxi (1688), it started to attack
the Kerk Mongols. The Kerk Mongols lost in the fighting. Under the chase by the
Junggar, the Kerk Mongois, with its whole three tribes and a hundred thousand people,
came to the Qing for submission. The war between the Junggar Mongols and the Kerk
Mongols scon became a competition between the Junggar and the Qing. In the 29"
year of the reign of Kangxi (1650), Gardan led his troops into the Ujimqin (2 ki25)
area of Inner Mongolia and even arrived at Wulan Butong (& = fif), the place only

350 kilometers away from Beijing, claiming to be chasing Tuxietu Khan (8 E)
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and Jibziindamba Qutuytn (F A EF EAHE TE) (leaders of the Kerk Mongols).
Emperor Kangxi himself led the army to battle Gardan and routed him at Wula
Butong. Though Gardan retreated from Inner Mongolia, he did not stop annoying
Kerk Mongols. Then, in the 35™ year (1696) and in the 36" year (1697) of his reign,
Kangxi again twice led his troops personally to battle Gardan until the main force of
Gardan’s army was vanquished and Gardan killed himself with poison. Afier the death
of Gardan, the Qing government recognized the leadership of Cewang Alabutan (&
P+ #718), a Junggar noble, to the Junggar and his control over the area west of
Mount Altai (F]/RZEW) as he helped the Qing government in its fighting with
Gardan.

During the Qing’s fighting with Gardan, Xitao Mongols (F§2 % 1) submitted to
the Qing and that helped the Qing immensely with its fighting. In the Ming Dynasty,
with the growing of the Junggar’s power, Heshuote, another tribe of Eleut Mongolia,
had to move. Its majority led by their leader, Gushi Khan (JisE#), moved from north
of Mount Tian to Qinghai. Another part of it moved to the Xitao area (west of the
great bend of Yellow River), where the place of juncture was of the Gan (H), Liang
(%) and Su (3R) prefectures. Later, some Junggars, who lost in the fighting for power,
also came to this area. These Eleut Mongols in the Xitao area were called Xitao Eleut
Mongols (FAE B84 F &) or Xitao Mongols (FHZE % 15). Under the oppression of
the Junggar, the Xitao Eleut Mongols had been meaning to submit to the Qing.
However, while Emperor Kangxi paid most of his attention to the stability of central

China and did not want to break the existing situation between the Qing and the
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Junggar, the submission of the Xitac Mongols had to be delayed. After the
suppression of the Sanfan Rebellion, the Qing government started to rethink its
relationship with the Xitao Mongols. Soon, a symbiosis was developed between them
based on the leadership of the Qing. The submission of the Xitao Mongols meant a lot
to the Qing. The area, where the Xitao Mongols inhabited, was west of the great bend
of Yellow River, which neighbored Ningxia (7 &) in the east, Kerk Mongolia in the
north and the Junggar in the west. These Xitao Mongols could tie down the Junggar
and cut off their retreat when it invaded the Qing. The submission of the Xitao
Mongols not only brought peace to the border of the Qing with the Xitao Mongols as
well as to the Xitao area, but also provided the Qing a valuable fresh force for its
fighting with the Junggar. While the Qing battled the Junggar in the 35" year of the
reign of Kangxi (1696), the Xitao Mongols was designated as the spearhead of the
west-rdute troops of the Qing. In the fighting, Gardan was defeated at Zhaomoduo (B
¥ %), After Gardan retreated, Vice-Dutong (B#F4E, a rank of the Qing mulitary
officer) Ananda (1 B37X) arranged the subordinates of Heluoli (1% #) (the leader of
the Xitao Mongols) to garrison in Ebugete (Bl #4%). Heluoli himself led about one
thousand soldiers to be in garrison at Tulutu (1% &) of A’ertai (FT/R ). In the 36"
year of the reign of Kangxi (1697), Heluoli applied to the Qing government that:
“Please follow the example of the forty nine banners (of Inner Mongolia) and banner
the Xitao Mongols.” Then later in the same year, the Qing govermment made the Xitao
Mongols form into the Banners and to set up Zuoling (¥£4f, a rank of the Qing

military officer), at the same time Heluoli was invested as a Beile. The Xitao Mongols
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were named as Alashan Banner (§ 43 ) and became the special banner directly
under Li Fan Yuan (33 B%, the organization for the management of Mongolia, Tibet,
etc). With that, the Xitao Mongols were oﬂ’;lézially under the Qing. In many campaigns,
later by the Qing government on its western and northern frontiers, the Alashan
Banner was often used as the spearhead.

In the 37™ year of the reign of Kangxi (1698), the Qing government controlled
the Heshuote tribe of Qinghai.

However, the Junggar continued to be big trouble to the Qing. Cewang Alabutan
(Hx M AE) of the Junggar, the successor of Gardan, showed himself
submissive on the surface but felt enmity towards the Qing. Following Gardan, he
occupied the southern part of the Kazak grasslands (P47% 705 &), annoyed the
Torgout tribe (1 /K/BHF#0), attacked Kashgar (54T ®#5/R) and controlled the six
towns of Uighur of the southern Xinjiang. In a short time, Cewang Alabutan
controlled the whole area south and north of Mount Tian. He even wanted to control
Tibet. In the 55" year of the reign of Kangxi (1716), Cewang Alabutan sent a troop of
one thousand soldiers to Tibet. In the following year, this Junggar troop occupied
Lhasa, killed Lazang Khan (fz§#{{T), the ruler of Tibet at that time, and installed a
new puppet government who listened to the Junggar. Considering that since Tibet
neighbored Qinghai, Dian () and Shu (&), if it was occupied by the Junggars, the
Qing’s frontiers would not be peaceful any more, Emperor Kangxi sent soldiers to
Tibet twice in the 57" year of his reign (1718). In the 59" year of the reign of Kangxi

(1720), the Qing army amived in Tibet and captured Lhasa. The beaten Junggar
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soldiers, only 500 people left, escaped back to Yili through the grasslands of northemn
Tibet. The effort of the Junggar for the occupation of Tibet as well as against the Qing
failed completely. By this entrance into Tibet, the control of the Qing government of
Tibet had been strengthened. The Qing government started to send officials to Tibet to
deal with the affairs there.

The strengthening of controls of the Qing government in Tibet lessened the
influence of Qinghai Mongols on the Tibetan affairs, and that caused the discontent of
the Qinghai Mongols. Lob Tsangdanjin (5 b #{f1i#), a leader of the Qinghai
Mongols, rebelled against the Qing in the early reign of Yongzheng. Emperor
Yongzheng sent troops to put down the rebellion and Lob Tsangdanjin escaped to the
Junggar. Through suppressing the Lob Tsangdanjin Rebellion, the Qing government
tightened its hold on the Qinghai Mongols. However, the leader of the Junggar at that
time, ﬁle son of Cewang Alabutan, Gardan Celing (M8 /KF}# %), kept pursuing
territorial expansion towards the Kerk Mongolia area, and he refused to give Lob
Tsangdanjin to the Qing. The armies of the Junggar and the Qing again fought each
other several times in the reign of Yongzheng. They battled to a draw and finally
negotiated peace.

In the reign of Qianlong, Gardan Celing died and the Junggar nobies fought each
other for power. Three groups of Junggars submitted to the Qing first or later due to
losing or not wanting to be involved in the fighting for power. In the 20" year of his
reign (1755), with the opportunity that the Junggar was divided against itself,

Emperor Qianlong sent troops to Junggar and the Qing troops soon swept to victory.
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However, when the Qing army had just retreated, Amur Sana (B[R4, the
Junggar noble, rebelled because he was dissatisfied with the power di;tribution
arrangement by the Qing government in the Eleut Mongols. Soon he controlled the
north of Mount Tian. In the 21* year of the reign of Qianlong (1756), the Qing army
troops went back to the Junggar by two routes. Amur Sana escaped to the north to
Kazak (B5§E%2). When the Qing army was chasing Amur Sana to the north, many
other Eleut nobles rebelled behind it and fought each other for the leadership of the
Eleut Mongols. The next year the Qing government for the third time by several
routes sent troops to the Junggar. As many local people died from the smalipox
epidemic at that time in the Junggar area, the Qing army pushed quickly into the area.
In May?, Amur Sana had to escape to Kazak. In June®, the Qing troops arrived at
Aihusi River (&M, Aya Gusi River [P JE & #7¥]] now), and the Kazak leader
sentlhis representatives to the Qing army to show submission. Soon after, Amur Sana
died in a Russian fort and the area north of Mount Tian was finally settled. By this
time, all Mongol tribes around the Qing.had submitted to the Qing, and further, these
tribes became the protective forces for the Qing Empire’s western and northern
frontiers. After then, there was a long peaceful period for the Qing on its western and

northern frontiers (Figure 2.2).*

2 The traditiona! Chinese calendar.

? Ibid.

4 References for the outline and surmary of the relationship between the early Qing and the Mongols: Zhao
Yuntian, “Taizu Taizong shigi dui Monan Menggu™; Wang Yu and Liu Yuebin, “Ruguan gianhou Manzhou yu
Menggu"”; Liang Lixig, “Xitao Menggu Blute Menggu Guifu”; Zhao Zhen, “Kangxi monian gingjun liangei ru
Zang™;, Zhu Chengru, “Kangi Yong Qian sanchao sui Zhunga'er bu zhanzheng”; Xic Lihong, “Kangxi di beibu
bianfang"; Wang Xilong, “Qingdai Xinjiang fenfeng zhi de shibai"; ete.
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Figure 2.2: The Qing Empire, cited from New Qing Imperial History, Figure 1
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2.2 Tibetan Buddhism’s Role

‘While defeating the Ming Empire in the earliest phase of Qing history and to
stabilize its western and northern frontiers after the Qing government was formed, the
Qing regime had intertwined with the Mongol tribes. During the close relationship,
more and more Mongol tribes submitted to tile Qing, and with this the Qing increased
in power and expanded its controlled territory. During this process, Tibetan Buddhism
became a medium of intercourse between the two groups.

Tibetan Buddhism was the national religion in the Mongol Yuan Dynasty and
adhered to by the Mongol nobles. Under tl;c push of the Mongol nobles, Tibetan
Buddhism became the‘ religion believed in by all Mongolians in the middle of the 17"
century. It influenced various aspects of Mpngolian life and its leaders, the lamas,

especially the high lamas, had great power and influence in Mongolian society. The
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high lamas were not only the religious leaders worshipped by the Mongolian nobles
and common people, but also the influencing agents in the Mongolian political affairs
inherent in their powerful religious influence on the Mongolian people. They were the
consultants or even the directors of the M?mgol nobles for their political decisions.
They were the negotiators and intermediaries when the Mongol tribes fought each
other.

Realizing the important role of Tibetan Buddhism and high larﬁas in Mongolian
political life, the Qing court started to closely interact with them in dealing with
Mongolian affairs. With the development of the Qing court’s relationship with the
Mongols, the Qing court also developed its interaction with the Tibetan Buddhism and
the high lamas and this development showed different characteristics in different
periods, such as utilization, divide and rule, restriction, complete control and
alienation.

In the earliest phase of Qing history, the Qing court respected Tibetan Buddhism
in order to make a friendship with the Mongols. When the Mongols sent the lamas to
visit the Qing court, the Qing reciprocated by sending lamas in return. Honoring the
religion and customs of the Mongolians would no doubt make a good impression on
the Mongolians. Further, the Qing court made efforts to win the favor and support of
the high lamas to assist with the submission of Mongols. For example, to draw the
Kerk Mongols over to its side, Huang Taiji and Shunzhi repeatedly invited the Dalai
Lama l(iﬁﬁ”ﬁﬂ'ﬁ) te the Qing. 'I:he Dalai Lama finally came to the Qing in the 9"

year of the reign of Shunzhi (1652), and influenced by the visit, the Kerk Mengols



paid homage and tribute to the Qing monarch several years later.

After the Qing central government was formed, the government employed the
influential force of the high lamas to stabilize its western and northerm frontiers.
Emperor Kangxi asking the Dalai Lama to mediate the fights between the Eleut
Mongols and Kerk Mongols was one of many such cases. However, due to different
political interests, the Tibetan Buddhist high lamas did not always accord with the
interests and wishes of the Qing court, sometimes they even opposed the Qing. After
the opposition of the Dalai Lama during the Sanfan Rebellion, the Qing government
tried to divide the powers of the high lamas for an easier rule of them. Under the
principle, the Qing government raised the positions of the Jibziindamba Qutuytu (¥
¥ EE W E) and the Zhangjia Living Buddha (ZE E V&%) in Tibetan
Buddhism to reduce the Dalai Lama’s influence on the Outer Mongols and Inner
Mongols. Also, the Qing supported the Panchan Lama (BT#£B¥) to share the power
of the Dalai Lama in Tibet.

In the reign of Yongzheng, the Qing government further restricted the powers of
the high Lamas in dealing with the local political affairs. For example, the emperor
sent officials to Tibet and Outer Mongolia in the name of helping the Dalai Lama’s
and the Jibziindamba Qutuytu’s deal with Tibetan affairs and Quter Mongolian affairs.
In the Qianlong reign, the emperor restricted even further the powers of the high
lamas. For example, after the elder brother of the 2™ Jibzilndamba Qutuytu poisoned
himself by order of Qianlong, the Kerk Mongols intended to rebel because they were

discontented with the order of Qianlong. Although through the Zhangjia Living
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Buddha’s persuasion of the Jibziindamba Qutuytu, the rebellion did not arise and
things calmed down, soon after that, the Qing government set up an organization
claiming to be helping the Jibziindamba Qutuytu’s management of the Outer Mongols
but it was really to gain a tighter control of the Jibziindamba Qutuytu.

Near the end of the reign of Qianlong, the Qing government installed the
“Jinping Cheqian” (& #E# %, Golden Um Lottery) system®. With its institution the
Qing court deprived the Dalai Lama of his right of choosing the reincamnate and that
meant a complete control of Tibetan Buddhism by the Qing government. After the last
Mongol tribe submitted to the Qing court in the reign of Qianlong and the using of
Tibetan Buddhism and the Tibetan Buddhist high lamas for the purpose of the
submission of Mongols ceased, since the Jiaqing reign the Qing court’s interaction
with Tibetan Buddhism and high lamas became weak, and the Qing court started to
show a &istance with Tibetan Buddhism and the high lamas.

Because of the great importance of the Mongolian affairs and Tibetan Buddhism
for the Qing, the Qing court set up a special institution to manage all the affairs about
Mongols and Tibetan Buddhism since the reign of Nurhachi. It was titled Menggu
yamen (% #77% | ]) in the period of Nurhachi and renamed as Li Fan Yuan (32§#P%) in
the period of Hong Taiji. By the time of (hanlong, the Li Fan Yuan had become a

grand institution with a staff of 189. At the same time, from Nurhachi till Qianlong,

% The Qing court set up two golden ums, one was in the Potala Palace of Lhasa and another one was in
Yonghegong of Beijing. The reincamation soul boys of ail the important Living Buddhas of Tibet and the
libziindamba of Outer Mongolia were chosen through lot-drawing from the golden um in Lhasa, and the
reincarnation soul boys of other important Living Buddhas of Outer Mongolia and Inner Mongolia were chosen
through lot-drawing from the golden umn in Beijing. All these soul boys confirmed through lot-drawing from the
golden umn as the reincarnation of a Grand Living Buddha must be reported to the Qing central govemment for
approval prior to his official enthronement.
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the number of Mongolian and Tibetan lamas, who stayed in the Qing capitals and

served for the Qing’s Mongolian and Tibetan affairs, increased continuously.®

2.3 Tibetan Buddhist Temples Sponsored by the Early Qing Court

With this background of the Qing intertwining with Mongols and Tibetan
Buddhism during the early and middle Qing Dynasty, a considerable number of
Tibetan Buddhist temples were decreed by the Qing monarchs in central China. Based
on the examining of the records about the temples in the historical documents and the
collecting of information about them from various fields, the main constructions or
reconstructions of each period from Nurhachi till Qianlong about the temples could be
listed (Appendix 1-6). Further, based on this, the characteristics, meanings and
construction reasons of the temples will be explored and discussed in the following

chapters.

® References for the outline and summary of the role of Tibetan Buddhism in the relationship between the early
Qing and the Mongols: Zhao Yuntian, *“Qingdai qianqgi liyong lamajiao™; Chen Guogan, “Qingdai dui Menggu de
lamajinc zhengee™; Zhao Yuntian, “Qingdai Lifanyuan", Zhang Yuxin, Qingzhengfis yu lamajiao; etc.
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Chapter 3  Political Concern in the Tibetan Buddhist Temple Construction

Based on historical documents and the analysis of the backgrounds and locations
of the Tibetan Buddhist temples as described in the previous chapter, the author of this
dissertation suggests that the main reason for the building of these temples in central
China was political concern of early Qing court to make alliance with the Mongols
and Tibetan for the consolidation of the newly founded empire. In this chapter, I shall
look into specific cases of such construction activities and propose several situations

in which such building intention was demonstrated.

3.1 First Encounter with Tibetan Buddhism

Nurhachi ordered the building of two Tibetan Buddhist temples as far as we
know. One of them was the pagoda and its temple in Liaoyang (1L FH, the capital of
the Later Jin regime after Hetu Ala) to honor Orlug Darqan Nangsu Lama (84237 JL
ZE P FWIWE) after his death. Nangsu Lama was a Tibetan lama who used to live in
Korgin Mongol and he was well respected. Nurhachi invited him from Korgin to stay
in his Later Jin State. Finally he died in the Later Jin in the 6™ year of the Tianming

reign (1621). Apart from the well-known Nangsu Lama there were other lamas who
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came from nearby Mongol tribes to the Later Jin. Nurhachi treated them very well:
meeting them in polite way and giving them many properties and high positions.'
The order of the building of the pagoda and the temple could also be regarded as an
expression of honoring thel lamas and thereby the Buddhist school. Because of
prolonged warfare, the construction of the pagoda of Nangsu was unable to begin
during the life of Nurhachi, and was finally built in the 4™ year of the Tiancong reign
by Hong Taiji (1630).2

Hong Taiji, Nurhachi’s son and successor, followed after his father by inviting
high lamas to the Later Jin. By not only inviting high lamas from Mongolia but also
from Tibet, he went further than his father in dealing with Tibetan Buddhism. He even
tried hgrd to make direct contact with the Dalai L.ama, the leader of Tibetan Buddhism

in Tibet’. With his effort, the special representative of the Dalai Lama, Hutuktu lla

' See Li Qinpu, “Liacyang Dajin lama fashi baoji beiwen"; Li Qinpu, “Shengjing Sisi manzhouyu beiwen™; Li
Qinpu, “Shengjing Sisi zangyu beiwen™; Li Qinpu, “Wolu Da’erhan Nangsu™ (1-4).
? Ibid. In “Liaoyang Dafin lama Jashi baoji beiwen™ (101) and “Wolu Da’erhan Nangsu” (3} (36), Li Qinpu
records a Manchu record dated the 32™ of the 3™ month of the 7* year of the Tianming reign (1622), which is
from Manwen Laodang WE3L:E€#4 (The old documents written in Manchu]. The record includes the information
that: “(after Nangsu Lama died, Nurhachi) then made the temple in the house of Canjiang (£, title of a
high-ranking military officer) Han (¥), which was located outside the south gate of Liaoyang, and arranged
funeral rites there.” From the record, one may propose the hypotheses that the “temple” was the redecorated house
of Canjiang Han.
¥ See Menggu gebu wei tongyi yao Dalai Lama shi fu Huang Taiji shu #5503 Bl RS5O Y B A8
5 [The letter to Hong Taiji from Mongolian tribes about their agreement to invite the Dalai Lamaj, in Qingchu
Wushi Dalai Lama dang’an shiliao xuanbion {E¥1THLIKBMNERS R LB [The collection of historical
documents about the 5" Dalai Lama in the carly Qing Dynasty] (hereafter cited as Dalai dang'an), 1-2, ftem 1;
Huang Taiji wei yanging shengxian shi zhishu Tubote Han ji Xizang da lama deng B XEHENEBREHE L+
45 R @GR AW [The letter to Tibet Khan and Tibetan high lamas from Hong Taiji about inviting high
lamas from Tibet), in Dalai dang 'an, 6, Item 4; Huang Taffi zhi Tubote Han shu B KRB H{0%3F4 [The letter
to Tibet Khan from Hong Taiji], in Dalai dang’an, 2-3, {tem 2; Yila Gukesan deng fanzang xiehui Huang Taiji zhi
Dalai Lama deng chishu $H1yHh E=@ERIRE B KBIGERMBEEH I [The letter carried by Hutuktu Ila
Kuksasn to the Dalai Lama from Hong Taiji], in Dalai dang'an , 8-10, Item 8; etc.
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Kuksasn (i iy 5. = #) T 50 &), visited Shengjing (B 51, Hong Taiji’s capital) in the
7" year of the Chongde reign (1642). When Ila Kuksasn arrived in Shengjing, Hong
Tatji knelt in adoration of Heaven with his ministers before entering the guesthouse
with him: “When Hutuktu Ila Kuksasn and Daiqing Zhuo’erji (8% 4i/R %) sent by
the Dalai Lama of Tibet arrived in Shengjing, the emperor with his princes and
ministers went out of Huaiyvan Gate (#8:&]7) to welcome them. Returning to the
guesthouse, the emperor made the rite of ‘San Gui Jiu Kou (=B L0, kneel down
three times and kowtow nine times)’ to worship Heaven with all his princes and
ministers. After the emperor entered the guesthouse and sat down, Hutuktu Ila
Kuksasn presented him with the letter of the Dalai Lama. The emperor stood up to
receive the letter and treated the lamas very politely. Afier the emperor sat down again,
he ordered two seats placed on the right of his seat and had the two lamas sit on them.
The attendants of the two lamas made the San Gui Jiu Kou rite to the emperor then.””
The importance Hong Taiji accorded to the coming of the special representatives of
the Dalai Lama and his respect to them can be seen from this record.

After Hong Taiji defeated Lingdan Qayan, Mergen (2 /R4R) Lama carried to
Hong Taiji the famous statue of Mahakala (the god of war in Tibetan Buddhism),

which was made by Lama Pagba (/\ Bl 2) the sage and man of virtue in the Yuan

* Huang Taiji jiejian Dalai Lama shizhe Yila Gukesan deng Bk Wik sMWE{05 (R &5 S =% [Hong
Taiji meeting the representatives of the Dalai Lama, Hutuktu Ila Kuksasn et af), in Dalai dang ‘an, 7, Item 5.
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Dynasty and devoutly worshiped by Yuan emperors and their descendant Lingdan
Qayan. After obtaining the statue, Hong Taiji had a great temple named Shisheng (5E
JE, victory) built to house the statue and knelt in prayer in front of it at the temple
opening ceremony’. It seems that Nurhachi and Hong Taiji fostered the public image
of the Manchu ieaders as being Tibetan Buddhist patrons. However, from the
documents available, neither Nurhachi nor Hong Taiji showed any adherence to
Tibetan Buddhism privately. Conversely, many documents demonstrate their intimacy
with Shamanism. For example, Nurhachi held the most majestic rituals for going out
for a battle and a triumphant return in Tangzi (&, the place where sacrificial rites of
Shamanism were performed)®; Hong Taiji sharply criticized Tibetan Buddhism in
person and actually sent princes and ministers to pray for his recovery from serious
illness in Tangzi and the royal ancestral temple?; etc.

The respect for Tibetan Buddhism by Nurhachi and Hong Taiji in public would
help nurture the relationship between Manchu and nearby Mongols, which was
greatly needed by Manchu. The benefit might just be the original impetus to their

respectful behavior. Regarding the political concern as one of the factors influencing

* See Shisheng Si beiwen IMESFBIL [The inscription of Shisheng Temple), in Qingdai lamajiao betke lu #1%,
SO EE 3R [The list of Tibetan Buddhist inscriptions in the Qing Dynasty] which is appended to the
manuscript of Zhang Yuxin's Qing zhengfi: yu lamajiao, 209-211 (hereafter cited as Lamajiao beike).
¢ Bai Hongyxi, “Qinggong Tangzi”, 78-80.
7 See Huang Taifi yanyan Yila Gukesan deng B XIRSEEFH & W =% [Hong Taiji dining Hutuktu Ila Kuksasn
et al}, in Dalal dang’an, 8, Item 7; records in Qing Taizong shilu MAFRILR [Records of Qing Taizong], vol. 28,
cited in Zhang Yuxin, Qing zhengfu yu lamajiao, 22-23.
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the behaviors, it could be explained and understood more easily the high value that
Hong Taiji had for the coming of the representatives of the Dalai Lama and the
Mahakala statue, since the coming of the representatives could be regarded as the
gesture of the Dalai Lama’s support of Hong Taiji, and the Mahakala statue, the
symbol and protection of royal power of the Mongol Yuan Dynasty, had a great
spiritual attraction to all Mongol tribes. Furthermore, it could better explain Hong
Tani’s kneeling to “Heaven’ when Hutuktu Ila Kuksasn armived at Shengjing, since if
it is supposed that compared to the subject Hong Taiji really worshipped, lamas even
the Dalai Lama, as well as their intimacies, were more likely perceived by Hong Taiji

as the object he really wanted, thus he thanked Heaven for sending the object to him.

3.2 Intensified Relationship with Tibetan Buddhism for Consolidating the

Empire

Most of Emperor Shunzhi’s new Tibetan Buddhist temples were built around the
time of a great political event related to Mongols, the coming of the 5™ Dalai Lama to
the Qing. Like his father Hong Taiji, Emperor Shunzhi invited the 5™ Dalai Lama to
the Qing on several occasions and its purpose was to control the Quter Mongelia: “In

the Taizong time, Taizong invited the Dalai Lama (to the Qing) for the Kerk Mongols
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had not submitted to the Qing yet and all its tribes listened to the Dalai Lama. But
when Taizong died, the Dalai Lama had not arrived yet. Later, Prince Regent Rui (%
I ) again invited the Dalai Lama and he promised that he would come the next
year. Since I once again invited him after I ruled the empire myself, the Dalai Lama
then set out on his journey (to the Qing) with 3,000 attendances.”® The 5™ Dalaj
Lama arrived at Beijing in the 9" year of the reign of Shunzhi (1652).

During the two years when the Dalai Lama was coming to the Qing and staying
at the Qing court, several Tibetan Buddhist temples were built or rebuilt in Beijing,
such as Huang Temple (3{<F), Xihuang Temple, the pagoda on Qionghua Island (5
1£5%) of Beihai (1L#g), Baita Temple (FA343F), Pusheng Temple (f3¥), Huailai
Temple (‘FF?EJ@) and Xidadadandan Temple (Mi0EME 5 8 ). Indeed, some of the
temples had been clearly announced to be built or rebuilt for the 5" Dalai Lama as his
residence in Beijing, such as Huang Temple and Xihuang Temple®’. That massive
construction of Tibetan Buddhist temples in Beijing coincides with the visit of the 5%
Dalai Lama to the Qing court suggests I‘Smperor Shunzhi was more than just a good

host, but he intended to use the occasion to cement his ties with the Tibetan Buddhist

¥ Shunzhi di gianshi wangyao jinjing gei Dalai Lama chiyu W35 1 {8 1E @t 2 SIEPWBBIN [The letter to
the Dalai Lama from Emperor Shunzhi about sending a messenger to invite the Dalai Lama to Beijing], January 15
of the Chinese lunar calendar, the 17 year of the reign of Shunzhi (1648), in Dalai dang’an, 10-11, Item 9.

? See Lifanyuan shangshu Nikan deng wei chifiao libu shangei xiujian Huailoi Miao gongjiang deng ren tiben ¥
RO 1 1 JE A R WS AL AR M B ARk TR % A [The proposal of rewarding the craftsmen working
for the building of Huailai Temple, etc., to the Board of Rites and Ceremonies by the minister of the Board of
General Affairs of Mongolia, Tibet, etc., Nikan], April 20 of the Chinese lunar calendar, the 10% year of the reign
of Shunzhi (1653), in Daiai dang'an, 36, Item 62; Long Xiaoyun, Fosi yu fotan, 56-57.
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establishment for the interest of the Qing court.

3.3 The Establishment of Two Centers for Tibetan Buddhism in Central China

Nearly all of Kangxi’s new Tibetan Buddhsit temples were located on sites
related to Mongolian affairs. More than half of Kangxi’s new Tibetan Buddhist
temples were at Mount Wutai and Chengde; and nearly all the rest were in Beijing, the
capital. Mount Wutai was the only sacred mountain of Tibetan Buddhism in central
China. Mongolian nobles as well as Mongolian commun people made pilgrimages to
Mount Wutai year after year. Emperor Kangxi was the first Qing monarch to visit
Mount Wutai and he visited there as many as five times from the 22" year of his reign
(1683) and onward. During the visits, especially the later visity, Emperor Kangxi
brought Mongolian nobles and high Tibetan lamas with him every time'®. He even
brought with him the 1* Jibziindamba Qutuytu, the leader of Tibetan Buddhism in
Outer Mongolia during his visit of the 37" year of his reign (1698)''. In the
meanwhile, he built and rebuilt at the mountain many Tibetan Buddhist temples. That
also started from the 22™ year of his reign (1683).

Among them, the most impressive construction was in the 44™ year of his rei
g p gn

' See Wu Zhaobo, “Xixun Wutai Shan™, 17.
"' See Zhao Gaiping and Hui Huiming, “Luelun qingdai qianqi de Wutai Shan zangchuan fojiac”, 192.
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(1705) when he turned ten Chinese Buddhist temples into Tibetan Buddhist temples
on the mountain. These became the first temples fully inhabited by lamas on the
mountain.'” Later, several other Chinese Buddhist temples were also turned into
Tibetan Buddhist temples with his permission'”. The changeover no doubt accented
the character of Tibetan Buddhism on Mount Wutai. The reason for that would be
mainly the concern about Mongols and that was pointed out directly by his grandson,
Emperor Qianlong: “All Mongol tribes believe in Tibetan Buddhism. My grandfather
built a temple here and let it be inhabited by lamas. Mongolians from Inner Mongolia
and Outer Mongolia come here to pay homage every year. Controlling people by
using their religion is a good way of ruling over them. This is the purpose of my
grandfather.”'* OQbviously, all the activities, including frequent visits to and the
building of Tibetan Buddhist temples on Mount Wutai, would convey the impression
to Mongolian and Tibetan people that the Qing emperor liked and respected Tibetan
Buddhism and that would arouse good sentiments in the Mongolian and Tibetan
people towards the Qing.

Another important site at which Qing monarchs would be engaged in the

building of Tibetan Buddhist temples was Chengde which was originally a small

12 See Zhao Gaiping and Hou Huiming, “Luelun qingdai qiangi de Wutai Shan zangchuen fojiac™, 190-191, 193.
3 See Cui Zhengsen, “Zhenghai Si fojiac jianshi”, 8.
'* Wanghai Si @HESF [The poem of Wanghai Temple], cited from Wu Zhaobo, “Xixun Wutai Shan™, 17.
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village, with a population of no more than one thousand people. In the 20" year of the
reign of Kangxi (1681), Emperor Kangxi set up the Mulan Hunting Ground (A2
%) outside the Great Wall, and gathered the soldiers of Manchu and Mongolia yearly
to go hunting there. The annnal hunt on Mulan Hunting Ground was considered as the
means by Kangxi to tighten the control of Mongol tribes on his northern and western
frontiers militarily'®. There were dozens of travelling palaces set up on the way from
Beijing to the Mulan Hunting Ground. The camp of Rehe Shangying (#ui] L) at
Chepgde was one of the three main tiiavelling palaces. Later, much developed by
Kangxi, it became the greatest palace outside Beijing and was renmamed as
“Bishushanzhuang” (& L FE, Summer Palace). Kangxi stayed there for nearly half
a year since the 42" year of hig reign (1703). During the stay, he met Mongol nobles,
hunted with them on Mulan Hunting Ground, and entertained them in
Bishushanzhuang. Around the 50" year of the reign of Kangxi (1713), two big Tibetan
Buddhist temples, Puren Temple (4= 3F) and Pushan Temple (7 $ 3F), were built in
Chengde beside Bishushanzhuang.

All these activities concerning Mount Wutai and Chengde — visiting the
mountain many times with Mongol nobles and high lamas, building Bishushanzhuang

and meeting Mongol nobles regularly there, constructing Tibetan Buddhist temples on

** For detailed discussion, see James Millward and others, eds., New Qing Imperial History.
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the mountain and the summer palace, occurred during the period when Kangxi
focused his attention on the northem and western frontiers of his empire which were

inhabited by Mongol people.

3.4 Relationship with the Mongols during the Kangxi Reign

During this period, Kangxi dealt with a lot of affairs concerning these Mongols,
started to learn well the importance of Tibetan Buddhism to the Mongols and
combined the utilization of the religion into his strategy for these Mongols. The
circumstances during the pernod are reveaied in many documents. During the
Rebellion of Wu Sangui (R =#) early in his reign, Emperor Kangxi asked the
leaders of the Mongol tribes in Qinghai (¥¥§) to resist Wu Sangui and catch his
soldiers and turn them over to the Qing army. All the leaders replied that they believed
in the Yellow Sect of Tibetan Buddhism and only obeyed the Dalai Lama'®.

The Dalai Lama first remained neutral between Emperor Kangxi and Wu Sangui.

Then he asked a favor for Wu Sangui from Emperor Kangxi and did nothing to really

'* In the 35 year of the reign of Kangxi (1696), Emperor Kangxi sent Erlangbao, an official, to Qinghai to give
his command to the leaders of Qinghai tribes to catch Wu Sangui’s soldiers who had fled to their areas and send
them to the Qing. But all the leaders replied that they believed in the Yellow Sect of Tibetan Buddhism and only
listened to the Dalai Lama. See Qing Shengzu shilu I EMH T [The memoir of Qing Shengzu), vol. 175, cited
from Zhang Yuxin, Qing zhengfi yu lamajiao,62-63. Also see Kangxi shenze Diba yu Ga'erdan goujie deng
gingshi gei Dalai Banchan Dalai Han deng chiyu RERRHF M B 50/ FH 2 M PSR MR ANIT 5
EWB iRk [The imperial decree of Emperor Kangxi to the Dalai Lama, the Panchan Lama and the Dalai Khan
about reprimanding Diba for his collaboration with Gardan, etc.], August 1) of the Chinese lunar calendar, the 35"
year of the reign of Kangxi (1696), in Dalai dang ‘an, 181-185, Item 262.
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help with the suppression of Wu Sangui. Gardan, the leader of the rebellion of
Junggar, was a trusted disciple of the Dalai Lama. Afier he returned to Junggar and
~ became the leader of his tribe since his brother was killed in a struggle for power of
the tribe, he started attacking Kerk Mongols on the pretext that Jibziindamba Qutuytu
of Kerk Mongols did not respect the Dalai Lama (In fact, the Qing government
deliberately raised the status of Jibziindamba Qutuytu and let Jibziindamba Qutuytu
and the representative of the Dalai Lama use cushions of the same specification in
their meeting, meaning they were equal in status).

When Gardan attacked Kerk Mongols in the name of defending the Yellow Sect
of Tibetan Buddhism (the sect of the Dalai Lama) and further entered Qinghai,
Emperor Kangxi asked the Dalai Lama to persuade Gardan to stop and surrender to
the Qing. But, the representative of the Dalai Lama did not persuade Gardan to give
up but instead he bolstered Gardan’s morale by holding Tibetan Buddhist rituals
before the battles. When the Qing army had beaten the Gardan army, the
representative of the Dalai Lama again tried hard to delay the chase by the Qing army
by reason of persuading Gardan to surrender. It was known afterwards that it was at
the instigation of Diba (& [, the majordomo of the Dalai Lama) in the name of the

Dalai Lama that Gardan started to chailenge the Qing.'’ During the rebellion of

"7 See Yu gian nengyuan wang Dajiantu zhencha fangyu bing zhuo gechn dufie soucha Wu Sangui yu Dalai Lama



Junggar, when Kerk Mongols was defeated by Gardan, many Kerk nobles wanted to
go off to Russia and asked Jibziindamba Qutuytu for his advice. Jibziindamba
Qutuytu did not agree with them and insisted on going to the Qing court with the
reason that Russia had fundamentally different religious beliefs than the Kerk
Mongols. Then all the leaders and the people of Kerk Mongols followed Jibziindamba
Qutuytu to submit to the Qing. Through these important events—the rebellion of Wu
Sangui, the Surrender of Kerk Mongols, the rebellion of Gardan, etc, Kangxi must
have well recognized the importance of the influence of Tibetan Buddhism in the
Mongolian affairs.

During the reign of Kangxi, Tibetan Buddhism was increasingly seen and used as

a means to handle Mongolian affairs—sending high lamas to mediate disputes among

figotong shuzhe Wil ME R AT P VIR &AW RNE R =1 5k MM 300 34 (The imperial
order of sending officials to Dajianlu to investigate and guard against the intercommunicating between Wu Saigui
and the Dalai Lama and commanding provincial high officials to search letters between Wu Sangui and the Dalai
Lama}, May 13 of the Chinese lunar calendar, the 15" year of the reign of Kangxi (1680), in Dalai dang’an, 82-83,
ltem 141; Yu gian Zhanbila fut Songpan dengchu zhentan diging iR Mt S5 b b WAL VI EREE [The imperial
order of sending Zhanbila to Songpan, etc., to spy on the enemy’s situation], May 20 of the Chinese lunar calendar,
the 19" year of the reign of Kangxi (1680), in Dalai dang'an, 83, Item 142; Dalai Lama weifu buzai ginggiu
zhaoxiang Wu Sangui yuanyin zoushu SBWWE A BAFRRIBER =B REZES [The letter from the Dalai
Lama for replying the letter of not applying for summoning Wu Sangui 1o surrender], August 1 of the Chinese
lunar calendar, the 19*® year of the reign of Kangxi (1680}, in Dalai dang'an, 83-84, Item 143; Dalai Lama wei
tingxin chuanyan gingqiu kuanmian Wu Sangui deng yinjiu gingzui zoushu ISP HT{EASHRBEE=
HENT|4 ¥ MBS [The letter from the Dalai Lama about that he admits his error and asks for punishment for his
applying for giving mercy to Wu Sangui], August 1 of the Chinese lunar calendar, the 19" year of the reign of
Kangxi (1680), in Dalai dang ‘an, 84-85, Item 145; Kangxi di wei shuging kuanyou Jilong Hutuketu dengshi puyi
bochi gei Dalai Lama chiyu RMERRTR DN MR IR B B R -F LUBUF L5 PRGN [The imperial
decree of Emperor Kangxi to the Dalai Lama about refuting the propesal of giving mercy to Jilong Hutuketu, etc.],
February 15 of the Chinese lunar calendar, the 32™ year of the reign of Kangxi (1693), in Dalai dang ‘an, 154-156,
Item 193; Yu Suo’etu deng ming chashou Dalai jicotong Ga'erdan shuzha 5% 15 B & &y Z A B0l 95 /R P
A, [The imperial order of commanding Suo'etu et al to search the letters between the Dalai Lama and Gardan],
May 22 of the Chinese lunar calender, the 35™ year of the reign of Kangui (1696), in Dalai dang'an, 176, ltem
258.
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Mongolia tribes '*, condemning dissidents by reason of not complying with
regulations of the Yellow Sect of Tibetan Buddhism'®, etc. In these circumstances,
Kangxi's activities around Mount Wutai and Chengde are explicable and could be
classed as part of his strategy about Mongolian affairs. Since the two places (for
Chengde, it would be identified as the area including Bishushanzhuang and Mulan
Hunting Ground) were the most remarkable sites concerning Mongolian affairs or
Tibetan Buddhism in central China, in a sense, they may be regarded as two bases in
central China for Kangxi’s strategic plan for Mongols. The Tibetan Buddhist temples
at the two sites became the places of religious activities for Mongolians and that was
helpful in promoting the ties between the Qing court and these Mongols. In fact, some
temples were just built at the request of the Mongol nobles, for example, the Puren
Temple and Pushan Temple of Chengde®®.

Most of the rest of Kangxi’s Tibetan Buddhsit temples were in the capital Beijing,
the political center. Many of them were also built either on request from Mongol
nobles or for housing high lamas, for instance, Zifu Temple ($¥#85F) and Chongguo

Temple (52 5F) were built and repaired at the request of the Mongel nobles and

'8 Dalai dang'an records many such cases,
' For instance, before and during the war, Emperor Kangxi and Gardan recriminated for not complying with
regulations of the Yellow Sect of Tibetan Buddhism. See letters between Emperor Kangxi and Gardan during the
period, which are recorded in Dalai dang ‘an.
® See Puren Si beiwen ¥{=5W3C [The inscription of Puren Temple] written in the 53™ year of the reign of
Kangxi (1714) and editor’s information about the inscription, in Lamajiao beike, 281-282; Pushan 5i beiji ¥ %<5
W2 [The inscription of Pushan Temple] written in the 53" year of the reign of Kangxi (1714) and editor’s
information about the inscription, in Lamajiao beike, 282-284.
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Jibziindamba Qutuytu®', Songzhu Temple (F4LSF) was built as the residence of the
Zhangjia Living Buddha®, etc. While the poem of Wanghai Temple (B #gSF) written
by Emperor Qianlong pointed out the political nature of the Kangxi’s Tibetan
Buddhist temples®, the essential coincidence of the key sites for Kangxi’s Tibetan
Buddhist temple construction with the political sites for dealing with the Mongols as

well as the detailed background of some of the temples may support that.

3.5 Strategy of Emperor Yongzheng for the Mongols

Several Tibetan Buddhist temples were built or rebuilt by Emperor Yongzheng in
central China. Of them, the rebuilding of the Xihuang Temple was at the request of
the Mongol nobles, and the Fayuan Temple (3:#3F) was built right next to the
Songzhu Temple, the residence of the Zhangjia Living Buddha in Beijing. At the same
time, Yongzheng showed his knowledge of the importance of Tibetan Buddhism to
.Mongol people as well as his strategy for using that in his dealing with Mongolian

affairs. For example, soon after Emperor Yongzheng succeeded to the throne, Nian

! See Chongguo Si beiwen HEFRIL [The inscription of Chongguo Temple), written in the 60" year of the
reign of Kangxi (1721), in Lamajiao beike, 304-305; Zifu Yuan beiji SEIEBRBED [The inscription of Zifu
Temple], written in the 60" year of the reign of Kangxi (1721), in Lamafiac beike, 302-303.
Z Chen Qiangyi points out in “Songzhu Si yu Zhangjia Huofo" (42) that the temple was built in the 50" year of
the reign of Kangxi (1711) and named as “Songzhu" the following year, but without any source indicated. Zhang
Fan indicates in “Songzhu Si cehui ji shijian niandai” the source of the document in which the Songzhu Temple
was recorded to be built in the 51® year of the reign of Kangxi (1712). _
™ See Wanghai Si D The poem of Wanghai Temple), cited from Wu Zhaobo, *“Xixun Wutai Shan”, 17.
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Gengyao (3 5%), the general he appointed to quell the Lob Ysangdanjin Rebellion,
reported from Xining (F3°F) to him that “lamas of all famous Tibetan Buddhist
temples within several hundred kilometers of Xining wear armor and hold
weapons,™* Emperor Yongzheng immediately instructed his general that “do not
need to be charitable to these Tibetan Buddhist temples except for the monastery of
the little Lama (the 31 Zhangjia Living Buddha).”® However, the emperor instructed
his general with more details in the other decree that “false aspects of Tibetan
Buddhist doctrine [are] too numerous to recite. However, though lamas slept with
their wives and daughters and coerced them out of their money, the Mongolians
prostrate themselves before the lamas and die for Tibetan Buddhism. That is really
hard to understand...... It 1s good to get rid of the badly-behaved lamas in the inner
area (it means Qinghai area), that is why I praised you for your method of dealing
with the lamas the other day. But, you must have a very convincing explanation and
never get the reputation for persecuting lamas for that would drive Mongolians to
despair. You have to behave as if you cannot help it."*°

On the one hand, Emperor Yongzheng was not charitable to the lamas supporting

Lob Ysangdanjin, indeed, he killed a great number of lamas and destroyed many

2 Nian Gengyao zouzhe zhuanji TR FEFTATE M [The collection of Nian Gengyao's reports), 46, cited frons
Wang Xiangyun, “Qingchac huangshi, Zhangjia Huofo yu lama simiao”, 119 Endnote 3.
B Ibid.
* 1Ibid., Endnote 17.
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Tibetan Buddhist temples in Qinghai. On the other hand, he had not forgotten the
influence of Tibetan Buddhism to the Mongolians while he slaughtered lamas.
Though he had a private negative attitude towards the devotion of Tibetan and
Mongolian people to Tibetan Buddhism, Emperor Yongzheng used tactful
management of respecting Tibetan Buddhism on the surface since he did not want to
arouse strong feelings among the masses. Later, after the rebellion was suppressed, for
pacifying the local Mongol people, he gave the order to rebuild the two great temples
of Guomang Temple (¥83E=F) and Guolong Temple (¥FE5F) in that area, which were
burned down by the Qing army during the suppressing of the rebellion”’. Considering
the knowledge and strategy of Yongzheng about the bond between Tibetan Buddhism
and Mongols, the building or rebuilding of some of his Tibetan Buddhist temples,
such as Xihuang Temple and Fayuan Temple, might have reflected his sense of unease,

or the desire to pacify the Mongols.

3.6 Declaration of the Political Reason in the Qianlong Reign

Emperor Qianlong claimed in many Tibetan Buddhist temple inscriptions that the

*7 See Chici Guanghui St beiwen B3/~ B3 [The inscription of Guanghui Temple], written by Emperor
Yongzheng, and editor’s additional information about the inscription, in Lamajiao beike, 320-321; Chici Youning
Si beiwen BIBF TFMIL [The inscription of Youning Temple], written by Emperor Yongzheng, and editor’s
additional information about the inscription, in Lamafiae beike, 321-323.
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political concern about Mongols was one of the reasons for temple construction, for
example, in the inscriptions of Puning Temple (¥ T°5¥), Anyuan Temple (%ZiZ /&),
Pule Temple (% % %), Putuozongsheng Temple (¥PE5RFZ &), Xumifushou
Temple (ZRR48 % 2 i), etc?. Besides, he gave a concise summary of his reasons for
the Chengde Tibetan Buddhist temples in the tablet inscription of “Chu Shanzhuang
beimen zhanli fanmiao zhizuo” (MW FEALT &L Z 4, Poem for going out of
the north gate of the villa to worship in the Tibetan Buddhist temples) that “Many
Tibetan Buddhist temples are built for the stability of distant places.” And then, he
further explained that: “Temples are built on the hills north of the mountain viila
(Bishushanzhuang). Puning Temple is built in the 20™ year (1755) on Sanmoye
Temple (=& BRJf, Samye Temple [FHR=F]) of Tibet to commemorate the military
victory as the west frontier is pacified and West Mongols come to pay homage.
Anyuan Temple is built in the 24" year (1759) on Gu’erzha Temple ([/K3LJ&E) of

Yili (f# &) for the submitted Dashidawa (J%{1iX FL) people who move to here. Pule

B See Puning Si beiwen T 3FMILC [The inscription of Puning Temple], written by Emperor Qianlong in the
20" year of his reign (1755), in Lamajiao beike, 383-385; Zhangjia Ruobiduoji zhuang ®M. FL£EH%
[Biography of Zhangjia. Rolpai Dorje], chapter 13; Chen Qingying, “Zhangjia Ruobiduoji yu gingchao huangshi
xingjian de lama siyuan®, 98; Chen Qingying and Wang Wenjing, “Zhaomiao Qiantong yuzhi shibei”, 44; Anyuan
Miao zhanli shushi FEEMEAL 5% [Notes on worshipping in Anyuan Temple], written by Emperor Qianlong,
in Lamajiao beike, 412-413; Chen Qingying and Wang Wenjing, “Zhaomiao Qianlong yuzhi shibei”, 44; Pule S
beiji Y FKFWIZ [The inscription of Pule Temple], written by Emperor Qianlong in the 32 year of his reign
(1767), in Lamajiao beike, 416-418; Chen Qingying, “Zhangjia Ruobiduoji yu gingchao huangshi xingjian de Jama
siyvan”, 100; Putuo Zongsheng Zhi Miao beiji #PERMZ TR [The inscription of Putuozongsheng Temple],
written by Emperor Qianlong, in Lamajiao beike, 430-432; Chen Qingying, “Zhangjia Ruobiduoji yu qingchao
huangshi xingjian de lama siyuan”, 100; Chen Qingying and Wang Wenjing, “Zhaomiao Qianlong yuzhi shibei”,
4d4; Xumi Fushou Zhi Miao beiji FiSFARFF 2 RBMRIC (The inscription of Xumifushou Temple], written by
Emperor Qianlong in the 45" year of his reign (1780), in Lamajiao betke, 462-464; Chen Qingying and Wang
Wenjing, “Zhaomiao Qianlong yuzhi shibei”, 44; etc.
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Temple is built in the 30" year (1765) for Mongolians who come to pay homage.
Potala Temple (fii&$L/E, Putuozongsheng Temple), completed in the 35" year
(1770), is for praying for the widowed empress. Zhashilunbu Temple (31470,
Xumifushou Temple) is built in the 45" year (1780) when Panchan Lama came to
Rehe (#, Chengde) to celebrate my 70™ birthday, which was modeled on the
residence of Panchan Lama in Rear Tibet. Other temples, such as Shuxiang Temple,
Guang’an Temple and Luochan Hall, are built because the Mongol tribes, submitting
before or lately, come to pay homage one after another and they all believe in Tibetan
Buddhism, thus {I] build the Tibetan Buddhist temples for them to worship the
Buddha that is my conciliation to them, not just for a gorgeous sight.”*’

In the inscription for the rebuilding of the Xihuang Temple of Beijing, Qianlong
also included the concern about Mongols in the construction reasons: “Following the
ancestors’ rules, praying for longevity of the widowed empress; pacifying the
Mongols, illuminating Buddhism—these are the reasons for the building.of the
temple.™*?

Apart from the construction reason, some temples also demonstrated the political

intention of their founding in their regulations. For example, the regulation of

* Chu shanzhuang beimen Zhanli fanmiao zhizuo H\LFEILIMEALIEEZAE [Poem for going out of the north
gate of the villa to worship in the Tibetan Buddhist temples], in Lamajiao beike, 441.
%% Chongxiu huang Si beweni MEEBFFBRI [The inscription of the rebuilding of Huang Temple], written by
Emperor Qienlong, in Lamajiao beike, 428-429.
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Putuozongsheng Temple prescribed that: “Among all the Mongol nobles who come to
worship, those under Maharaja and above first-class Taiji (& %, title of Mongol nobig)
plus lamas are permitted to mount the Red Building (4L &) to worship, others with an
official position are permitted worshiping and kneeling at the colored glaze arch. All
the others are not allowed to enter the temple gate. All the people entering the temple
are not permitted to walk on the central axis but entering from the left or right

side-door to show reverence.””’

3.7 The Cognitive Development of the Political Reason

Based on the evidence and analyses above, providing solace to Mongols could be
classed as one of the roles played by the Tibetan Buddhist temples and that would
benefit the bond between the Qing central authority and Mongols. At the same time,
we also notice that there might be a more sympathetic reason in the recognition of
providing solace to Mongols in the Kangxi period.

Kangxi proposed the idea of “managing people by using their popular social

»32

conventions™” and considered that would be *“the way to achieve a long and peaceful

3 Putuozongsheng zhimiao zhibei Y PEZ A2 MM [On the stele of the Putuozongsheng Temple], in
Lamajiao beike, 439,
" Guangren St beiwen [ {ZFM 3 [The inscription of Guangren Temple], written by Emperor Kangxi, in
Lamajiao beike, 267.
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reign”®. Buddhism as well as Tibetan Buddhism was counted by Kangxi among the
“popular social conventions” and Tibetan Buddhism was especially the popular

convention for Mongol people. Under this ruling principle, Tibetan Buddhist temples

were built:

“I pay close attention to the western border areas. As the area of
Guanlong (3<#) is of vital importance to the western border areas, I then
make inspection tours there. During the tours, I get to know local
circumstances, investigate officials, cancel taxes, reward good deeds and
rebuild halls for worshipping sages on my way. I will do all things for the
great benefit of the people...... Managing people by using their popular
social conventions is the way to achieve a long and peaceful reign. Though
Buddhist thought is greatly different (from Confucianism), they arrive at the
same end of helping the country and the people by different means. I survey
the terrain and choose a good place to build the Buddhist temple. The temple
is constructed without any waste of financial resources of the people and
completed in a year. The construction of the temple makes the mountain
become Mount Ling (R L, the place where Buddha lives); the construction
of the temple makes the river clear and unruffled just like Dingshui (FE7K,
the state of keeping in deep Buddhist meditation like clear and unruffled
water)...... Not only people in the vicinity come to the Buddhist city, but
also people of outlying prefectures and vassal states come to the Buddhist
land. I build the temple to pray for longevity for my mother and grandmother
and to benefit the state. I build the temple to gratify the people’s will and
make them happy. With benevolence and by customs, I rule my land.”**

Including Tibetan Buddhist temples, Emperor Kangxi sponsored construction of
various temples in all parts of the country extensively. According to the national

statistics for the 6™ year of the reign of Kangxi (1657), there were 6713 big temples

* bid.
¥ Guangren Si beiwen, in famajiaa beilw, 267,
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and 6409 small temples built with the govemment’s permission; there were 8458 big
temples and 58682 small temples built without the government’s permission; there
were 140913 monks, nuns and Daoists, and out of this number 110292 were monks,
8615 were nuns and 21286 were Daoists.”® Emperor Kangxi was an active supporter
of temple construction, especially for well-known temples. For example, he bestowed
a thousand taels of gold to Fayu Temple (7AF7=F) on Mount Putuo (3¢ L) for its
reconstruction in the 28" year of his reign (1689)°¢; he rebuilt Tanzhe Temple (M
5F) on the south foot of Mount Baozhu (EEkiI#) of Beijing in the 31* year of his
reign (1692); he built an extension to Minzhong Temple (i1 /83F) (later renamed as
Fayuan Temple [ 3] in the 11" year of the reign of Yongzheng, 1723); he rebuilt
Baiyun Temple (FH =¥, Daoist temple) in Beijing on a large scale, especially a
major extension to it in the 45" year of his reign (1706); he repaired Dongyue Temple
(PR & J#, Daoist temple) outside Chaoyang Gate (8AFH[]) of Beijing;’” etc. On the
one hand, Emperor Kangxi had been carrying out tite policy of supporting the
construction of all kinds of temples; on the other hand, his support was in moderation
and he never let any religion over expand so as to affect his rule. When the

development of temple construction went beyond the limit he seemed to have set,

3 See Wu Zhaobo, “Kangxi di yu fojiao™, 38.

3% See Zheng Xuejun, “Kangxi yu Putuo Shan Fayu Chansi”,

7 See Wu Zhaobo, “Qingdai Beijing simigo jiqi jiazhi", 78-80.
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Emperor Kangxi then gave orders to his local officiais that “apart from the original
temples, do not permit the building of new temples or the adding of new buildings to
the original temples.”*® During the whole of Kangxi period, general temple
construction including the Tibetan Buddhist temple construction was under control
and on the whole, increased in a moderate manner.

Due to the defining of the religions as popular social conventions and the
instituting of the principle to use such conventions to control people, Kangxi’s temple
construction was made under a clearer theoretical guidance. Tibetan Buddhist temple
construction was a part of the whole temple construction programme with this
consistent approach. This recognition of religions and approach to temple
constructions was inherited by Emperor Yongzheng and Qianlong.

According to the statements of related historical documents and the analyses of
the characteristics of the temples in terms of location and background, political
concern about Mongols could be considered as the main reason for the construction of
Tibetan Buddhist temples in the early and middle Qing Dynasty, and the reason may

have gained its cognitive development and as more recognized principle in the Kangxi

period.

3% Cited from Wu Zhaobo, “Kangxi di yu fojiao”, 38.
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Chapter 4 Divine Blessing for the Protection of the State and Imperial

Well-being

Apart from the political motive of pacifying the Mongols and making an alliance
with them, one other major reason for patronage of Tibetan Buddhist temples for the
Qing must be for seeking the divine blessing. This motive can be seen in their early

attempts of temple building and resulted in temples embodying significant meaning.

4.1 Divine Blessing for the Protection of the State and Imperial Well-being

Nurhachj built the group of seven great temples to the east of his capital, Hetu
Ala, just one year before his Later Jin regime was officially established. It was
stressed in the state documents that the temple group was constructed “on the east of
the capital” “in the direction of the sun rising”'. The accentuation of the temples’
location and the connection of the location with “sun” makes one consider the very
significance of the temples to the Hetu Ala city. Building such a big group of temples

which were significant to the capital city and doing it just when the new regime is

! In Manzhou laodang Wi#ERS (The old records of Manzhou], cited from Li Qinpu, “Wolu Da’erhan Nangsu™
{2), 13. Some scholars consider that Nurhachi believed in heaven. See Lu Haiying, “Nurhachi chongtian xintian";
Xug Hongbo, “Nurhachi tianming guan”; etc.
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established, one has reason to consider that the group of temples may contain a
meaning of praying for divine blessing on the capital as well as the Later Jin regime.
Among the seven great temples, some were devoted to the gods from Daoism, such as
Yuhuang Temple (& 2 &, Jade Emperor Temple) and Shiwang Temple (- /i, Ten
Kings Temple), some were devoted to the Buddhas from Tibetan Buddhism, such as
Buddha Temple (§#3%)2. Nurhachi may hope all the gods from various religions to
bless him in his reign and wars. Tibetan Buddhism was one among the religions.

After Lingdan Qayan was defeated by Hong Taiji, Mergen Lama carried from
Lingda Qayan to Hong Taiji the famous statue of Mahakila (the god of war in Tibetan
Buddhism), which was made by Lama Pagba the sage and man of virtue in the Yuan
Dynasty and devoutly worshiped b;r Yuan emperors and their descendant Lingdan
Qayan. To house the statue, Hong Taiji had a big temple named Shisheng built. At the
grand temple opening ceremony, he knelt in prayer in front of it’. The regard and
enthusiasm of Hong Taiji toward the Mahakala statue was very likely because of the
statue’s special royal background. With that, the statue had a great spiritual attraction
to all Mongol tribes thereby its possession would elevate the position of Manchu to

the Mongol tribes and facilitate the submission of the Mongol tribes to Manchu.

? The titles of the temples are from the records dated the 4™ month of 1615 in Manzhiou leodang, cited in Li Qinpu,
“Wolu Da’erhan Nangsu” (2), ]3-14. These temples are not in existence. Li Qinpu in “Liaoyang Dajin lama fashi
baoji beiwen” and “Wolu Da'’erhan Nangsu™ and Zhang Yuxin in Qing zhengfu yu lamajiac (7) confirm that the
Buddhist temple devoted to the three Buddhas was a Tibetan Buddhist temple.
} See Shisheng St beiwen, in Lamajiao betke, 209-211.
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Perhaps, more than that, Hong Taiji also regarded the coming of the statue as a

message from Heaven that told him he would be the successor to the Yuan to rule the

whole of China. Thus he valued the coming of the statue and prayed to 1t.

The meaning of the Four Shengjing Temples for prayer for divine blessing was

expressed plainly in their temple inscriptions: “To the east of (the Shengjing city), in

order to overpower resisters, build the

temple devoted to  Buddha of

luminosity...... To the south, in order to

(BB o

make people safe and sound and make

crops grow well, build the temple devoted

. pho=tjang
mug -d{:

to Buddha of benevolence...... To the west, 3
By wdrsarran |3
145G} *
. . . HRIPREZ AN K f:3r0eME [
in order to be long-lived, build the temple HFXUS-F-Roma g8 (L
devoted to Buddha of longevity...... To . — e —"
. , Figure 4.1: Plans of the Four Shengjing Temples,
the north, in order to make the emperor’s drawn by Ito Chuta, cited from Li Qinpu,

“Shengjing Sisi zangyu beiwen”, 98
throne stable, build the temple devoted to

Buddha of time...... »* Moreover, with the purpose of praying for divine blessing on
the regime, the four temples were built surrounding the capital city of Shengjing in

the east, south, west and north. Their pagodas were erected exactly at the four cardinal

“* This quotation is translated from the Manchu inscription of the Falun Tenple. The Manchu inscription of the
Falun Temple is fully recorded in Li Qinpu’s “Shengjing Sisi manzhouyu beiwen™ (90).
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points of the capital city. (Figure 4.1) Surrounding the capital city at organized points,
the four temples seem to form a spatial power to influence the capital city. From this,
one cannot stop connecting their purpose of protecting the capitat and the regime with
their specific locations, and giving an assumption that the specific positions of the
temples could be regarded as insurance for the attaining of their construction purpose
of protecting the capital city and the regime. In other words, probably, Nurhachi and
Hong Taiji regarded these Tibetan Buddhist temples, such as the Seven Great
Temples and the Four Shengjing Temples, as objects which had great power and
could protect their regime, and with this view, they put them in the places where they
could exert their influence the most for the purpose of protecting the regime. For
Nurhachi, the place was the high ground east of the capital city where the sun rises;
for Hong Taiji, the place was the four cardinal points of east, south, west and north of
the capital city.

’35

The same purpose of “blessing the empire and the people™ and the care in

choosing the temples’ location can also be noticed in the Baita Temple of Shunzhi:

“A lama from Tibet proposed erecting pagodas and temples to bless the
empire and the people. Obeying the imperial decree (of Emperor Shunzhi) in
which it was said that “if it is helpful to the country and the people, how do I
(Emperor Shunzhi) grudge the money of tens of thousands (taels)’, confer

% Baita Si bei FI¥%SF [The inscription of Baita Temple), in Lamajiao beike, 221-222.
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the title of ‘Naomuhan ({¥jA¥F)’ on the lama and build the pagoda on the
high ground of Xiyuan (F§3%i, the Beihai Garden later).”®

When Shunzhi built his new Buddhist pagoda (which was the first great Buddhist
pagoda or even the only Buddhist pagoeda in his reign) and its temple for the purpose
of “blessing the empire and the people™, he chose to locate them on the high ground
right next to his palace. The location of the Tibetan Buddhist pagoda and temple may
well be similar in meaning to the four Shengjing pagodas and temples of Hong Taiji.
The consideration by Shunzhi of following his father and grandfather to pray for
divine blessing on the Qing regime was expressed with more details 1n the mscription

for the rebuilding of Xianyou Temple in Xingjing in the 15™ year of his reign (1658):

“From time immemorial emperors rule their lands with humaneness
and righteousness and of greatest importance by giving great respect to
deities to make their empires prosperous and the people happy. There is no
deity more powerful than Heaven and there is nothing more tmportant than
initiating. The temple at Xingjing is this first action. It is so important to our
empire since it is the place where Heaven comes to us and the place where
Heaven is worshiped by us. If we take good care of it, the deities will
support us; if we pay great homage to it, the deities will help us. Therefore,
isn’t the prosperity of our empire the providence that is the result of
respecting deities as well as the effort of Taizu (K#H, the Temple Name of
Nurhachi) and Taizong (3%, the Temple Name of Hong Taiji) emperors in
founding the empire and ruling it with benevolence and righteousness? So,
Heaven is everywhere, and piety towards Heaven must be maintained at all
times. After succeeding to the throne, I often think about the motherland of
our empire and am more and more steady in worshiping Heaven and
following my ancestors. Therefore, 1 ordered the relating department to
repair the temple and offer sacnfices twice a year in spring and autumn, and

® [bid.
7 Ibid.
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carve the inscription on stone to tell the reason. Even when things are at their
we-st, we have to keep reverent love and devotion accorded the deities and
decorate the temple for the steadiness of our empire. Future posterity and

subjects do not forget what I say today.”®
During the subsequent reigns of Kangxi, Yongzheng and Qianlong, the purpose
of “praying for a blessing on the state” continued to be one of the reasons for the
buildings or rebuilding of Tibetan Buddhist temples as expressed in the tnscriptions to
commemorate, for example, in the inscriptions of Hongren Temple (344=3)°,
Pusading (Z#ETH)", Tailu Temple (&5 F)", Guangren Temple (S {Z5F)'? and
Puren Temple'’ of Kangxi, the inscriptions of Longfu Temple (#83F)'* and the
great white pagoda of Beihai'® of Yongzheng, the inscriptions of Chanfu Temple (J&

#&F)'C, Yongfu Tenple (7K #&3¥)'" and Hongren Temple'® of Qianlong.

However, the way the regime can be blessed from the temple building seems to

" Xingjing Xianyou Si beiwen 3FUEHFWIC [The inscription of Xianyou Temple of Xingjing], written in the
15™ year of the reign of Shunzhi (1658), in Lamajiao Beike, 224-225.
* See Hongren Si beiwen 3L{-SFM3L [The inscription of Hongren Temple], in Lamajiao béfce, 229; Zhantanfo
xilai lidai zhuanji AEBTERILEIS [The history of the coming of Zhantan Buddha statue from the west], in
Lamajiao beike, 231.
' See Pusuding Da Wenshu Yuan bei FTEETNASCBEBEM [The inscription of Da Wenshu Yuan of Pusading],
written by Emperor Kangxi, in Lamajiao beike, 240-241,
"' See Tuilu Si bei & MIFW (The inscription of Tailu Tempie], written by Emperor Kangxi in the 40 year of his
reign (1701}, in Lamajiao beike, 259-260.
"> See Guangren St beiwen | {ZFW3C [The inscription of Guangren Temple], written by Emperor Kangxi, in
Lamajiao beike, 267.
" See Puren Si beiwen W{Z¥M3C (The inscription of Puren Temple], written in the 53" year of the reign of
Kangxi (1714}, in Lamajiao beike, 281-282.
" See Longfu St beiwen BEMMSFIEIL [The inscription of Longfu Temple], in Lamajiao beike, 310-311.
'* See Baita chongxiu beiwen EYMEEHEME I [The inscription about the reconstruction of the White Pagodal,
written in thel ['™" year of the reign of Yongzheng (1733), in Lamajiao beike, 324-325.
' See Chanfu Si beiwen BIFEFMIL [The inscription of Chanfu Tempie], written by Emperor Qianlong, in
Lamajiao beike, 353-354.
" See Jian Yongfie St beiji MAMFHIT [The inscription of the building of Yongfu Temple], written by
Emperor Qianlong in the 54 year of his reign (1789), in Lamajiao beike, 473474,
' See Chongxiu Hongren Si beiwen BH¥3L{-FWIL [The inseription of the rebuilding of Hongren Temple],
written by Emperor Qianlong in the 25" year of his reign (1760), in Lamajiao beike, 405-406.
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be perceived a little different by the monarchs at varicus times. For Hong Taiji, the
divine protection power of an individual deity was of paramount importance in the
patronage of the temple and pagoda. The mention of divinities with human
characteristics as well as the expressions of their powers in the temple inscriptions,
such as the inscnptions of the four Shengjing temples and Shisheng Temple of Hong
Taiji and Xianyou Temple of Shunzhi, may reveal that it should be the individual
powers of the divinities having human qualities that the monarchs relied on to protect
their regime at that times. At the same time, temples were “the places where the

divinities come to us”'’

and “the places where we worship the divinities.””® Since
“the places where the divinities come to us” and “we worship the divinities” were
carefully located at positions seemingly significant to the capital city or royal palace
and thus forming a spatial influencing power to the capital or palace, which could be
regarded as the symbols of the regime, (e.g. “the high ground in the east from which
direction the sun rises on the capital city” of the great seven temples of Nurhachi, the
cardinal points of capital city for the four Shengjing temples of Hong. Taiji, the high
ground next to the royal place of the great Buddhist pagoda and its temple of Shunzhi,

etc.) these temples built with the purpose of praying for the divine blessing on the

state may be expected to also take part in the getting of the purpose and to work better

¥ Xingjing Xianyou Si beiwen, in Lamajiao Beike, 224-225.
 Ibid.
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with their specific locations. With this view, the temples would be regarded as the
objects having some powers themselves. Then, as one of the consequences arising
there from, the combination of the Later Jin regime and Tibetan Buddhism was shown
in a structured pattern in the space of the capital, that was more complex than simply
building a temple anywhere randomly in the capital.

This function of erecting temples to invite divine presence for the protection of
the land, the empire, or for prayer for blessing and healing of the monarch is a well
established practice since the Northern and Southern Dynasties. This can be seen too
in particular at the beginning of a new dynasty, such as early Tang and Song. The
same practice was adopted in Japan with many state sanctioned monasteries founded
for the blessing bestowed' on the state. In the case of Qing Dynasty, such function
seemed to have diminished at the beginning of the Kangxi reign. In the 5" year of his
reign (1666), Kangxi built Hongren Temple near the great Buddhist pagoda of
Shunzhi to house the Zhantan Buddha statue (JS{B{#{%, sandalwood statue of
Buddha) which he moved from Jiufeng Temple (%I =<F). Kangxi wrote two
inscriptions after the temple was completed. Of them, one mainly explained the
reasons for the building of the temple and one mainly described the history of the
Buddha statue. In the inscriptions of the Hongren Temple, which was the only Tibetan

Buddhist temple construction in the early period of the reign of Kangxi, the Qing
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monarch mentioned the connection between the Buddha and the statue as well as the
power of the Buddha statue. It was discoursed in the inscriptions that: The Buddha
statue was sculptured by Buddha Sakyamuni. When Buddha Sakyamuni came on
earth later, “the statue rose to the sky to meet the Buddha” and “the Buddha told the
statue that he (the statue) would go to Zhendan (7 E, China) for the expanding of
Buddhism in Zhendan one thousand years after his (Buddha’s) Parinirvana.”?' “Since
it was fashioned, the Zhantan Buddha statue has been quite efficacious. We should
show our reverence to it.”* This was the last time for the Qing monarchs to
emphasize the individual powers of the divinities in Tibetan Buddhist temple
inscriptions.

In these same inscriptions, the good social influence of the Buddhist thought was
proposed, explained and praised for the first time: “1 {Kangxi) think Buddhism has
existed for a long time. It makes people abandon bad thinking and behaviors and work
to.wards good _thinking andl behaviors and thus helps with moralization and it cannot
be ignored.”” “Buddhism and the social management seem unconnected, but in

reality, they are the same in the principle of teaching people to be good.”** Since that

3 Zhamtanfo xilai lidai chuansi ji W TE R F{E443E2 [The history of the coming of the Zhantan Buddha
statue from the west], written by Emperor Kangxi in the 5™ year of his reign (1666), in Lamajiao beike, 23 1.
 Hongren Si beiwen 3L{ZFFML [The inscription of Hongren Temple), written by Emperor Kangxi in the 5™
g(;:ar of his reign (1666), in Lamajiac beike, 229.
Ibid.
¥ Zhantanfo xilai lidai chuansi ji, in Lamajiao beike, 231.
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time, the divinities and their individual powers are never mentioned in the Tibetan
Buddhist temple inscriptions by the Qing monarchs. Conversely, the positive social
influence of Buddhist thought which greatly helped the monarchs’ rule was
formulated into the inscriptions and expressed as one of the main reasons for the

temple construction.

4.2 Prayer for Filial Piety

While the original purpose for divine blessing changed, new elements were
added into the benediction spectrum. Filial piety, a concept of Confucianism in
Han-Chinese culture, was the most siriking one among them, which started showing
its influence during the reign of Shunzhi. In the 15" year of his reign (1658), Shunzhi
built Deshou Temple (iﬁi%#) at Nanyuan (& 5, South Imperial Garden) to thank his
mother for bringing him up®. This is the first Qing Tibetan Buddhist temp.le built for
the purpose of filial piety. The ideas of Confucianism do not just appeared as the
reason for the Tibetan Buddhist temple construction but also influenced the behaviors

of the Qing monarch in the events related to Tibetan Buddhism. For example, in the

¥ See Chongxiu Si beiji HEFMIL [The inscription of the rebuilding of the temple], cited in Huang Hao,
“Nanyuan jiugong Deshou Si", 65. Ma Jia also mentions the construction history of Deshou Temple in Zangchuan
fojiao siyuan (42).
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event of the visit of the 5™ Dalai Lama to the Qing court, Emperor Shunzhi invited the
5" Dalai Lama to the Qing on several occasions and the 5™ Dalai Lama finally came
to meet the Qing monarch in the 9 year of the reign of Shunzhi (1652). As to the site
where the Qing monarch would meet the Dalai Lama, the Qing court changed it
repeatedly. At first, Emperor Shunzhi wanted to meet the Lama outside Beijing and
within the Great Wall*®. Then, the Qing government agreed to the 5" Dalai Lama’s
proposal of meeting at Daiga (%) which was located outside the Great Wall in
Inner Mongolia?’. Later, after much discussion among Manchu and Han high officials
of the Qing court, especially because of the objection from Han officials, Emperor
Shunzhi decided not to go out of the Great Wall to meet the Dalai Lama®®. Finaily,
Emperor Shunzhi met the Dalai Lama at Nanyuan of Beijing”. It was worth noting

the differences of opinions among Han officials and Manchu officials®. The thought

% See Shunzhi di wei yu biannei jindi yingva Dalai Lama chiyu WG 21 il P Huss i 25 ik by 380k
[The order from Emperor Shunzhi to the Dalai Lama that Emperor Shunzhi will be meeting the Dalai Lama at
some place inside the Great Wall], August |3 of the Chinese lunar calendar, the 9 year of the reign of Shunzhi
(1652), in Dalai dang'an, 24, ltem 34,
2 See Shunzhi di yunzhun zai Daiga xiangjian gei Dalai Lama chiye WS FOHELC {CMSAR T 63 A SRt b ify
[The order from Emperor Shunzhi to the Dalai Lama that Emperor Shunzhi agreed the 5™ Dalai Lama's proposal
of meeting at Daiga), August 29 of the Chinese lunar calendar, the 9™ year of the reign of Shunzhi (1652), in Dalai
dang ‘an, 24, ltem 35.
B See Yuzhun Hong Chengshou deng zouging wuzhi bianwai wangying Dalai Lama rujing WHED ARG W15 2
FE B 0E HAE A JX [The permission to the application of not ooing out of the Great Wall to meet the Dalai
Lama by Hong Chengshou et al} , September 29 of the Chinese lunar calendar, the 9" year of the reign of Shunzhi
(1652), in Dalai dang an, 26, Item 38; Shunzhi di wei buneng ginya er tegian qinwang daiying zhigu gei Dalai
Lama chiyu WY& F A GERRT M4l 35 £ A0 Z QA MRy (The order from Emperor Shunzhi to the
Dalai Lama that a prince will be Eoing out to welcome the Dalai Lame instead of Emperor Shunzhi], October 13 of
the Chinese lunar calendar, the 9" year of the reign of Shunzhi (1652), in Dalai dang ‘an, 26, Item 39,
® See Dalai Lama yu Nanyuan yejian Shunzhi di iX ¥ -T R 9518 Ni#E# (The Dalai Lama meeting
Emperor Shunzhi at Nanyuan), December 15 of the Chinese lunar calendar, the 9™ year of the reign of Shunzhi
(1652), in Dalai dang ‘an, 27, Item 40,
*® See Yuzhun Hong Chengshou deng zouqing wuzhi bianwai wangying Dalai Lama rujing, in Dalai dang ‘an, 26,
Item 38,
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of Manchu officials of going far to welcome the Dalai Lama coincided with the
attitude of great homage paid towards Tibetan lamas, which started from the Nurhach
period and was employed till the early reign of Shunzhi when the Four Shengjing
Pagodas had their opening ceremonies. The Han officials opposed the idea on the
grounds that it was unfit for Emperor Shunzhi, the ruler of the whole empire, to go out
of his way to meet a lama, which was obviously derived from the idea of propriety of
Confucianism rites. Finally, Emperor Shunzhi adopted the opimon of Han officials
and did not go out to meet the Dalai Lama.

With the case of the idea of propriety of Confucianism rites influencing the
meeting of Emperor Shunzhi and the Dalai Lama in the 9 year of the reign of
~ Shunzhi (1652), one would not be surprised to see another concept from
Confucianism appear to be the reason for the Tibetan Buddhist temple construction in
the 15" year of the reign of Shunzhi (1658). Since Deshou Temple, many Tibetan
Buddhist temples of the succeeding reigns had been built or rebuilt with the meaning
of filial piety, which was mainly wishing the widowed empress a long life. This was
the case for the rebuilding of Bishan Temple (32(Li55)", the building of Guangren

Temple® and Qixia Temple (#E&F)> in the reign of Kangxi, the building of

M See Wutai Shan Rishan Si bei &t \UF® [The inscription of Bishan Temple on Mount Wutai], written

by Emperor Kangxi in the 39'™ year of his reign (1700), in Lamajiao beike, 257-258.

3% See Guangren Si beiwen, in Lamafiao beike, 267.

3 See Wutai Shan Qixia Si bei T & \LETFM [The inscription of Qixia Temple on Mount Wutai], in Lamajiao
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Chanfu Temple*, Da Bao’en Yanshou Temple (k1R B iE%H )", Baoxiang Temple
(FEHF)*® and Putuozongsheng Temple, the rebuilding of Wanshou Temple (J7 5%
%¥)**, Hongren Temple®, Zhengjue Temple (iE % %)*, Gongde Temple (3h7#3)"
and Huang Temple*? during the reign of Qianlong. The expression of the idea of filial
piety, mainly wishing the widowed empress longevity, in the construction of Tibetan
Buddhist temples started in the reign of Shunzhi, developed in the reigns of Kangxi,
and reached its peak in the reign of Qianlong. As it progressed, some temples with the
meaning of filial piety but honoring the memory of the emperor’s father or
grandfather joined the Qing Tibetan Buddhist temple construction. The rebuilding of
the Longfu Temple in the reign of Yongzheng and the building of Yongyou Temple in
the reign of Qianlong were instances of this®.

Later, during the reign of Qianlong, the emperor even started the construction of

beike, 272-273.

* See Chanfu Si beiwen, in Lamajiao beike, 353-354; Wanfo Lou ik [Poems about Wanfo Tower engraved
on stene], written by Emperor Qiantong, in Lamajiao beike, 355.

¥ See Wanhon Shan Da Bao'en Yanshou Si beiji J5 ¥\l KIMMIE % FWH2 [The inscription of Da Bao'en
Yanshou Temple on Wanshou Hill], written by Emperor Qianlong, in Lamajiac beike, 362-364.

i % See Baoxiang Si beiwen EIFFWI [The inscription of Baoxiang Temple], written by Emperor Qianlong, in
Lamajiao beike, 409411,

Y See Putuo Zongsheng Zhi Miao beiji, in Lamajiao beike, 430-432.

* See Chixiv Wanshou Si beiji #1#F% %832 [The inscription of Wanshou Temple], written by Emperor
Qianlong in the 16™ year of his reign (1751), in Lamajiao beike, 358-359,

% See Chongxiu Hongren Si beiwen, in Lamajiao beike, 405-406.

“ See Chongaiu Zhengjue Si beiwen E#IEMFWIL (The inscription of the rebuilding of Zhengjue Temple),
written by Emperor Qianlong, in Lamajiao beike, 307-308.

! See Chongxiu Gongde Si beiji B4 THBFWIL [The inscription of the rebuilding of Gongde Temple], written
by Emperor Qianlong, in Lamajiao beike, 423-424.

* See Chongxiu huang Si beiwen EHIFWIL [The inscription of the rebuilding of Huang Temple), written by
Emperor Qianlong, in Lamajiao beike, 428-429,

© See Longfie Si beiwen BEAMFWI, in Lamajico beike, 310-311; Yongyou Si beiwen KAEFM I [The

inscription of Yongyou Temple], written by Emperor Qianlong in the 17" year of his reign (1752), in Lamajiao
beike, 369-370.
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Tibetan Buddhist temples for his birthdays’ celebration, which embodied the meaning
of praying for his longevity and he worked hard on it. Such constructions made
praying for divine blessing on the emperor, mainly for his longevity, a clear purpose
and meaning of the founding of Qing Tibetan Buddhist temples.

Due to the perceived magical power of Tibetan deities, it is easy to see why
divine blessing was a strong motive for the founding of the temples. Such motive
appears to mainly mean “praying for the blessing on the state’ in the very early stages
of the Qing Dynasty. At that time, the temples with this meaning were arranged in
some specific positions and thus seem to form a spatial influencing power to the
capital city or the impenal palace. The significant spatial pattern probably resulted
from the perception that the regime would be protected by the individual powers of
the divinities and the temples would take part in the divinities’ job of protecting the
regime since they were the places where the divinities came to earth. This perception
of how the regime could be blessed might have changed and it was expressed in the
temple inscniptions that it was the religious thought the Qing monarchs would rely on
most to ensure the continuity of their rule since the early period of the reign of Kangxi.
Simultaneously, temples with the meaning of praying for divine blessing on the
regime were not found special in their locations any more. While its initial component

had changed its semantic, the scope of the divine blessing also broadened in meaning.
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New elements, such as the expression of filial piety and the personal desire of the

emperor for longevity, trickled into the purpose for founding of Tibetan Buddhist

temples.
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Chapter 5 Emperor Qianlong’s Use of Tibetan Buddhist Temples as Cultural

Sign

Emperor Qianlong ordered the building or rebuilding of a large number of
Tibetan Buddhist temples, many more than his predecessors had done. Many of these
temples were situated in the imperial gardens and some possessed many architectural
features in a Tibetan style. For these two remarkable characteristics of Qianlong’s
Tibetan Buddhist temples, the reproducing of cultural sign and landscape might be

one of the potential motivations ‘ their founding,.

5.1 Temples in the Imperial Gardens

During the reign of Qianlong, the most famous imperial gardens were the five
gardens of Yuanmingyuan (I 88 ), Changchunyuan (%2 5), Qingyiyuan (% ),
Jingmingyuan (¥#8A @) and Jingyiyuan (#E ) in Beijing and Bishushanzhuang in
Chengde. Apart from these six enormous gardens, there were also some smaller
imperial gardens in Beijing, such as Xiyuan and Nanyuan. In all the imperial gardens,
Emperor Qianlong ordered the building of Buddhist building complexes, of which
some were named temple, which can be illustrated by taking Yuanmingyuan Garden
and Qingyiyuan Garden as examples. Among the five major imperial gardenslin
Beijing, Yuanmingyuan and Qingyiyuan were the ones Emperor Qianlong mainly
focused on with many construction activities. The former was enlarged on by the
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emperor on a grand scale and the latter he built up from scratch. In both, dozens of
Buddhist building complexes were constructed.

Yuanmingyuan Garden was the first imperial garden Emperor Qianlong set out to
expand on a large scale and the place where he spent most of his time, almost six
months in a year. Emperor Qianlong followed Emperor Yongzheng’s custom of
allocating his mother to live in Changchunyuan Garden and himself in Yuanmingyuan
Garden. Before moving into the Yuanmingyuan Garden, Emperor Qianlong expanded
the garden so that it would match in scale and size to his status. The extension was
completed in the g year of his reign (1744)" and he moved in soon after. Later, he
constructed Changchunyuan Garden (1<% ) and Qichunyuan Garden (4% M)
beside the Yuanmingyuan Garden. The Changchunyuan Garden was started in the 14®
year of the reign of Qianlong (1749) and completed two years later. The Qichunyuan
garden® was completed around the 37 year of his reign (1772). Since the three
gardens of Yuanmingyuan, Changchunyuan and Qichunyuan were closely linked
together with connected gates and administrated by the same minister, they were often
referred to collectively as Three Gardens of Yuangmingyuan (B 88 =) or simply
Yuangmingyuan (H1BIf).° In this dissertation, “Yuanmingyuan Garden” is used by
this author to refer to the specific garden with the name, and “Yuanmingyuan” for the
three gardens collectively. In the three gardens of Yuanmingyuan, Yuanmingyuan

Garden and Changchunyuan Garden were the ones Qianlong mainly focus his

! See Hungjia yuanyou jianzhu, 135.
% It was renamed by Emperor Tongzhi ([F¥4) as Wanchunyuan Garden (J7#:68) Later.
? See Qiao Yun, “Yuanmingyuan sishi jing yijing”, 114.
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attention on for their construction. There were about one hundred well-known
“scenes” in both gardens. Some were palaces where Emperor Qianlong dealt with
daily political affairs or he and his consorts resided; some were small gardens
modeled on beautiful private gardens in southern China which Emperor Qianlong
visited and was very interested to duplicate; some were 1slands and caves which
embodied the legendary places where immortal beings are said to live; some were
study halls for Emperor Qianlong to read in; some were farmlands where Emperor
Qianlong could enjoy the rural scenery, some were natural sceneries such as
mountains covered with trees and rivers full of fish and lotus; some were ancestral
halls for worshipping the emperor’s father and grandfather; some were religious sites
such as the temples of Buddhism and Daoism; some were constructed villages and
towns for the emperor and his consorts to enjoy roaming about the streets lined with
shops; some were palaces and play grounds of Westemn style; and so on. Emperor
Qianlong put into the gardens all things that interested him and he wanted, and
together they had to be regarded as a big paradise for his enjoyment and satisfaction
in both material and spiritual desires. With a bountiful supply of funds from the
national treasury, the showcase of the paradise should be very adequate. Buddhist
building complex was one among the all things (Table 5.1; Figure 5.1). Since nearly
all of the Buddhist building complexes were characterized by Tibetan Buddhism in
the Buddha statues and furnishing arrangement they housed, they could all belong to
Tibetan Buddhism. Among them, many were small-sized with only one or two

courtyards and at the same times, located on higher ground or against hills.
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Figure 5.1: Buddhist Scenes Built during the Qianlong Period in Yuanmingyuvan, in the
General Plan of the Three Gardens of Yuanmingyuan by He Zhongyi and Zeng Zhaofen

Zhengjue Temple

Fahui Temple

\ios

Baoxiang Temple

“Yuedi Yunju”

Table 5.1: The List of Buddhist Scenes Constructed during the Reign of Qianlong in

Yuanmingyuan Garden and Changchunynan Garden,

“Yuanmingynan zongjiao jianzhu yanjiu”, 40-41, Figure 1

cited from Fang Xiaofeng,

No. | Garden Scene Name Construction Remarks
Time
1 Yuanmingynan | “Yuedi Yunju” The 2" year of | The Fayuan Tower (&
(AHM=EE) the reign of PEE) was built in
Qianlong (1737) | “Yuedi Yunju"” in the
44” year of the reign of
Qianlong (1779)
2 Yuanmingyuan | “Lucjia Shengjing” | The 3" year of Belonging to “Quyuan
(P& b0 L ) the reign of Fenghe” (#H B% X.75)
Qianlong (1738)
3 Yuanmingyuan | Anyou Palace (% | The 8" year of
{8, or “Hongci the reign of
Yonghu” [ %7K | Qianlong (1743)

(D))




Changchunyuan | Baoxiang Temple | The 12" year of
(EH85F) the reign of
Qianlong (1747)
Changchunyuan | Fahui Temple The 12" year of
(ERF) the reign of
Qianlong (1747)
Changchunyuwan | Zhengjue Temple Before the 38" Lamas lived in the
(EBESF) year of the reign | temple.
of Qianlong
(1773)

In the 15™ year of his reign (1750), Emperor Qianlong started to build a new
garden in the area of Weng Hill ((51l1) and Xi Lake (FE#9) to the west of the
Yuanmingyuan Garden, in the name of celebrating his mother’s 60™ birthday and
completing the water system in the northwest part of Beijing®. He first built Da
Bao’en Yanshou Temple on the site of the deserted ancient Yuanjing Temple ([Z &t 3F)
south Weng Hill, and he then built Xiangyan Zongyin Temple (FF#5=EN2 &) after
the pattern of Tuolin (Tholing) Monastery (FE#K5F) of Tibet to the north of the hill the
_following yea.rs. Soon after, construction of a number of halls, towers, pagodas and
bridges around Xi Lake on the south foot of Weng Hill began®. Du.ing the
construction, Weng Hill and Xi Lake were renamed as Wanshou Hill (J7% ) and
Kunming Lake (EBA®A) respectively and the new garden was given the name of
“Qingyiyuan” (J&# ) in the 16™ year of the reign of Qianlong (1751)". There were
fourteen Buddhist building complexes constructed in Qingyiyuan Garden (Table 5.2;

Figure 5.2)%. They constituted a considerable proportion of the all sixty constructions

¢ See Zhou Weiquan, “Qingyiyuan shilue".

3 See Chen Qingying, "Zhangjia Rugobiduoji yu gingchao huangshi xingjian de lama siyuan™, 98; Chen Qingying
and Wang Wenjing, “Zhaormiao Qianlong yuzhi shibei”, 44.

§ Zhou Weiquan, “Qingyiyuan shilue”, 147.

7 See Zhou Weiquan, “Qingyiyuan shilue”, 138 Note 4.

% This statistics is mainly based on the statistics of Zhang Long about the religious scenes in Qingyiyuan Garden
during the Qianlong period. See Zhang Long, Qianlong shigi Qingyiyuan shanshui geju ferxi ji jianzhu buju
chutan. Zhou Weiquan also offers a list of the religious buildings in the Qingyiyuan Garden in the reign of
Qianlong. The lists of Zhang Long and Zhou Weiquan are basically consistent. Since Zhang Long offers detailed
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in the Qingyiyuan Garden and most of them were situated on the Wanshou Hill.
Except Da Bao’en Yanshou Temple and Xiangyan Zongyin Temple, all other Buddhist
building complexes were small-sized and among them, some even were a single
building. Moreover, some of the Buddhist building complexes in the Qingyiyuan
Garden were very free in shape, for instance, the Zhijing Pavilion was circular in
shape, the Luohan Hall was a “FH” grid, the Baoyun Pavilion was a “[E]” grid and the

Tanhua Pavilion was a star in shape.

Table 5.2: The Statistics of the Buddhist Building Complexes in the Qingyiyuan Garden in the
Reign of Qianlong

No. | Name Architecture Type | Remarks
1 Da Bao’en Yanshou Building complex | The temple was modeled after Bac’en
Temple in Nanjing (% X). The pavilion
%EL%#) was modeled after the Liche Tower (754
%) in Hangzhou (1)
2 The Luohan Hall Building complex | The hall was modeled after the Luohan Hall
(FRE) (FWE) of Jingei Temple (¥ EF) in
Hangzhou.
3 The Baoyun Pavilion | Building complex
(E=E)
4 The Cifu Pavilion Building complex
(RS
5 Zhuanlun Zang Building complex
(PR
6 The Tanhua Pavilion Single building
(BHM)
7 The Chongcui Pavilion | Single building
(ERF)
8 Xiangyan Zon 57 Building complex | The complex was modeled on Tuolin
Tem ple (Fa= Monastery of Tibet’.
Z &, or “Xumi
Lingjing"” [ZF3R R 5E))
9 Yunhui Temple Building complex
(EEF)
10 Shanguan Temple Building complex
(ET )
H Huacheng Pavilion Building complex
({EA& 8)

information about the furnishings these religious buildings housed, the statistics of Buddhist scenes in this thesis is
mam]y based on Zhang Long's research.

¥ Zhang Long considers the “Xumi Lingjing” is modeled on Samye Monastery of Tibet. Chen Qingying concludes
that the “Xumi Lingjing" is modeled on Tuolin Monastery of Tibet, based on his research on the biography of the
3™ Zhangjia Living Buddha by the Living Buddha's disciple. This author agrees with the viewpoint of Chen
Qingying and lists Tuolin Monastery here instead of Samye Monastery as the prototype of the “Xumi Lingjing”.
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12 | Longwang Temple (3. | Single building
¥ ji&, or Nanfang
Pavilion [B8 5 ¥])

13 Miaojue Temple Building complex
W)

14 Zhijing Pavilion Single building
(e

Figure 5.2: Buddhist Buildings in Qingyiyuan Garden in the Reign of Qianlong, from the
General Plan of Qingyiyuan Garden of the Qianlong Period, Yikeyuan, Figure 6-7
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5.2 Essence of the Garden Temples as the Visual Symbol of Chinese Culture and

Natural Landscape

Many Buddhist building complexes (temples) were ordered to be built by
Emperor Qianlong in imperial gardens, such as the gardens of Yuanmingyuan,
Changchunyuan and Qingyiyuan, which were considered as the collections of all fine
things in the world, and most of them were on high ground. From this phenomenon
ensues the supposition that the number of temples on high ground in such gardens
might be a representation of “temple” and “mountain temple”, the visual symbol of
Chinese culture and natural landscape at that time.

During the reign of Qianlong, Buddhist temples had been considered an
indispensable part of the cultural landscap.? as well as the natural landscape. In
Honglou meng (4182, The Dream of Red Mansions), the most well-known Chinese
novel written in the reign of Qianlong, its protagonist Jia Bayou (% & ) spoke thus
of “natural”: “It is not natural, when the distant hill has not a wavy motion, the water
has not a source, there is not a pagoda of a temple on high and there is not a bridge to
the market.”'® It can be seen that “a pagoda of a temple” was considered by the
people then as an indispensable part of the natural landscape. Buddhism developed
continuously in China since it was introduced into China in the Han (¥X) Dynasty and

became an important part of Chinese culture. Buddhism advocates the practicing of

® Honglou Meng #I{8% [The Dream of Red Mansions], written by Cao Xunqin, chapter 17.
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Buddhism peacefully and therefore, Chinese monks always set up temples where they
practiced Buddhism on mountains far from the cities. Since Buddhism was so popular
in China, Buddhist temples built by the Buddhists were very popular and numerous in
China''. Quite a few of the temples were constructed on mountains and many of them
were very famous'?. In the course of time, “temple”—mostly “mountain temple”—
became a fixed and common visual symbol in natural landscape as well as in the
cultural pattern of China. It is very possible for Emperor Qtanlong, the Manchu
emperor who was knowledgeable and enjoyed Chinese culture, to represent the
popular and common symbol of Chinese culture and natural landscape consciously or
unconsciously in his gardens. On the other hand, it was natural even unavoidable for
.
the temples to be involved in the Qianlong gardens, since the gardens were the
collections of the imitations of many of the well-known natural scenes within China
and the reproductions of typical Chinese cultural atmospheres'”, and “temple”
especially “mountain temple” was a key element in a lot of them. The phenomenon of
that many temples in the imperial gardens were singular construction without any
residence monks, further proves the supposition. It could also be supported to a

N

certain extent by the Mount Wutai Tibetan Buddhist temple construction.

" It was recorded in historical documents that: there were 2,846 Buddhist temples in the Liang (52} Dynasty of
the Southern Dynasties (BS¥H). There were more than 30,000 Buddhist temples in the Northern Wei (L&)
Dynasty. During the period of Wuzong (E3%) extermipating Buddhism in the Tang (/#) Dynasty, only the
destroyed Buddhist temples reached 44,600. In the Southern Song (#E5K) Dynasty, Buddhist tempies further
developed and many of them were concentrated on some mountains, such as the temples on the Five Mountains. It
is uncertain that totally how many Buddhist temples were in China in the Ming and Qing dynasties. However, afier
the fires, earthquakes, wars and san-made destructions, there were still more than 50,000 Buddhist temples left in
1949, See Fang Hua, "Tianxia mingshan seng zhan duo™, 31.

12 Since mountain temples were so popular in China, the stalement of “'most of the famous mountains are occupied
bly monks” {or "all the famous mpuntains are occupied by monks”} has been poing round in Chinese society.

> Zhou Weiquan discusses the imitation and reproduction in detail. See Zhou Weiquan, “Qingyiyuan Shilue”;
Zhou Weiquan, *"Yuanmingyuan"; Zhou Weiquan, Zhongguo dudian yuanlin shi, 333-440.
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Emperor Qianlong visited Mount Wutai six times durine his reign: in the 11%
year (1746), in the 15" year (1750), in the 26™ year (1761), in the 46™ year (1781), in
the 51" year (1786) and in the 57" year (1792)". During his first visit, Emperor
Qianlong is said to have offered sacrifices to the Buddhas in Pusading (EFETR),
Luchou Temple (ZM&F), Yuhuachi Temple (Ef£#), Shouning Temple (5T 3F),
Banruo Temple (AR <), Zhenhai Temple ($R#E3F), Qifo Temple (- {3 3F),
Shuxiang Temple (Bk4%<F), Sanquan Temple (= JR5F) and Tailu Temple (& R ).
During his second visit, Emperor Qianlong is said to have offered sacrifices to the
Buddhas in Xiantong Temple (21 5F). During his third visit, Emperor Qianlong is
said to have offered sacnfices to the Buddhas in Pusading (EF*10), bestowed the
property to the lamas of Pusading (¥§%10%), Tailu Temple (& B F), Yongquan
Temple (¥ & 5F), Luohou Temple (M%) and Shouning Temple (3 5 3F), rebuilt
Xianjiao Temple (2 #=F, or Yanjiao Temple [{& #5F)]), Wanghai Temple (E#35),
Falei Temple (Y55 3%), Puji Temple (Z573¥), Lingying Temple (R & 3F) on the five
peaks of Mount Wutai, Dawenshu Temple (K 3LBE5F) on the Pusading Peak (355 1),
Xiaatong Temple (£iB ¥, or Yantong temple [{&iB3F]), Shuxiang Temple (FR1RSF),
Luol;ou Temple (F#&3F), Guangzong Temple (I~ £ 5F), Shouning Temple (3 T 7F)
at the foot of the mountain and Bishan Temple (Z LLi5F), Yongquan Temple (78 5 3F),
Qixian Temple (Hi % =F), Zhenhai Temple (48¥§5F), Baiyun Temple ( £ % %) nearby.
During his fifth visit, Emperor Qianlong is said to have bestowed ten thousands taels

of silver to the Zhangjia Living Buddha to the chanting of Buddhist scriptures by the

" Zhao Gaiping and Hou Huiming, “Luelun gingdai giangi de Wutai Shan zangchuan fojiao"; Xiao Yu,
“Qingchao thudi yo Wutai Shan”, 12.
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lamas of temples on the five peaks.'> The matter of Emperor Qianlong visiting Mount
Wutai was cHaracterized by the frequency, the patronage of a few temples while
offering to the Buddhas in the temples, and preferring to offer sacrifices or reconstruct
Tibetan B;lddhist temples to the temples of Chinese Buddhism. Of the five visits,
Emperor Qianlong only rebuilt a few temples during his third visit, and so far, there is
no record of Emperor Qianlong building or rebuilding Tibetan Buddhist temples on
Mount Wutai at times when he was not visiting. Considering the apathy of Emperor
Qianlong to the damaged temples at Mount Wutai'®, the conclusion that Emperor
Qianlong did not build too many Tibetan Buddhist temples at Mount Wutai might be
correct.

Why so few Tibetan Buddhist temples were built by Emperor Qianlong at Mount
Wutai, while the monaich built a great .number of Tibetan Buddhist building
complexes (temples) in his imperial gardens of Beijing? Surely, this author considers
that Emperor Qianlong was a believer in Tibetan Buddhism. He set up numerous halls
and chambers for worshiping the Buddha of Tibetan Buddhism just next to his
residence palaces and studies in the Forbidden City and in every imperial garden he
stayed; he built Tibetan Buddhist temples by the tomsas of his ancestors; he sent lamas
to chant Buddhist scriptures in the hall where the portraits of his father and

grandfather were hung; he knelt in adoration of high lamas; and so on. Tibetan

Buddhism featured broadly in Emperor Qianlong’s private spaces, where there was no

' Se details of the five visits of Emperor Qianlong in Shanxi tongzhi Xunxing ji iiPHiE. W2 [The
overali history of Shanxi: Inspection tours], vol. 81. Xiao Yu in “Qingchac zhudi yu Wutai Shan" (12) also
sumpnarizes the five visits of Emperor Qianlong.

'€ See cases in Xie Xiaohua, “Qian Jia nianjian Wutai Shan simiao xinggong xiushan gongcheng shiliag” (I).
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need to show any political symbols, which indicates that Emperor Qianlong seemed to

have faith in Tibetan Buddhism.

At the same time, Mount Wutai had a much closer relation with the Manchu
emperor during the reign of Qianlong. Not only the Qing emperor was more often
called “Mafijussi Emperor (82 fi%| X 2 7)" by Tibetans and Mongolians during
his reign'’, but also Emperor Qianlong liked to stress the link between the Qing nation
and’ MafijusiT by trumpeting their same pronunciation'®. The images of the Qing
emperor of Qianlong and MaiijusrT overlapped clearly at that time'’. As the abode of
Mafijusri 1n central China®®, Mount Wutai therefore had a closer relation with the
emperor Qianlong as well as the Qing state. Worshiping at Mount Wutai could be
regarded as praying for the Qing emperor of Qianlong and the Manchu state as well.
Meanwhile, Mount Wutai was the only sacred mountain of Tibetan Buddhism in
central China. In the name of praying for the state and in the meanume, with a
personal belief in Tibetan Buddhism, Emperor Qianlong may very well build or
rebuild a great number of Tibetan Buddhist temples at Mount Wutai. However, he
rebuilt few Tibetan Buddhist temples at Mountain Wutai. Neither his personal belief

nor the symbolic sense of “to worship at Mountain Wutai is to pray for the Qing state”

17 There were many cases recorded in Liushi Banchan chaojin dang ‘an xunabian 7S SE MR RKIER [The
collection of selected historical documents about the coming of 6 Panchan Lama to Beijing in the Qing Dynasty)
(hereafter cited as Banchan dang'an), in which Emperor Qianlong was called “Maiijusri Emperor”. The Qing
monarchs being called “Maifijusti Emperor” by the Tibetan high lamas and nobles started since Hong Taiji. See
Zhou Zhuying, “Qingdai zhudi yn Wenshu Shili pusa”.

'® gee Chen Qingying and Wang Wenjing, “Zhacmiao Qianlong yuzhi shibei™, 48.

» Many cases demonstrate the overlap. For example, Zhou Zhuying in “Qingdai zhudi yu Wenshu Shili pusa”
quotes several documents, in which Emperor Qianlong was called “the incarnation of Mafijust?” (1 15-116) by the
3" Zhangjia Living Buddha.

# Mount Wutai had been a sacred mountain for Buddhists as the abode of Maiijusi since the Jin Dynasty. [t was
the sacred mountain not only for the believers of Chinese Buddhism, but also for the believers of Tibetan
Buddhism. Tibetan Buddhism kept a close contact with Mount Wutai since the Tang Dynasty. For a detailed
discussion of this issue, see Cui Wenkui, “Wutaishan yu Wutai”;, Wang Lu, “Wutai Shan yu Xizang™.
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made him enthusiastic about building or rebuilding Tibetan Buddhist temples on
Mount Wutai, a site of great significance to Tibetan Buddhism and to his empire.
Instead, be built many Tibetan Buddhist building complexes (temples) in his private
gardens at Beijing. This seems like a contradiction and there might be a reason other
than Emperor Qianlong’s personal belief in Tibetan Buddhism or praying for the Qing
Empire to build the great number of Tibetan Buddhist temples in the gardens of
Beijing and Chengde.

Cultural enjoyment might be a potential motivation for the building of these
many building complexes (temples) in the gardens. More specifically, while Emperor
Qianlong planned and constructed his gardens with great fervor and put a lot of signs
and scenes that he found interesting or satisfying from all of China, even from all of
the world, into the gardens for enjoyment, very likely, temples, thus were absorbed
i;to the gardens as one such sign and a part of many of such scenes as well. True,
some of the temples kept performing a function as a religious site since Emperor

Qianlong held some religious activities in them, but in general, acting as a sign of the

culture and the natural landscape might be one of the essences of the garden temples.

5.3 Characteristics of the Tibetan Monastic Architectural Style

The reproduction of cultural sign and landscape might also be connected with the
other characteristic of Qianlong’s Tibetan Buddhist temples, which is that some

temples possessed many architectural features of Tibetan monastic style.

85



Before the introduction of the temples’ Tibetan monastic architectural style, an
identification of the Tibetan monastic architectural style is necessary?'. Tibetan
society has been a religious society from earliest times. After its introduction to Tibet
in the 7® century, especially its rapid expansion in the 11 century, Buddhism evolved
as the predominant religion in Tibet?® and nearly all the Tibetans believe in it. Tibetan
Buddhism has significant influences on all parts of Tibetan life: arts, literature, custom,
and architecture. To be more precise, its role, including its nituals, goals, habits and
unseen world of gods, demons and deities, has formed the basis for an entire approach
to life in Tibet. Its influence on Tibetan architecture mainly shows in the two aspects:
the creating of the new architectural category—Tibetan Buddhist monastery and the
decorations full of religious meanings of Tibetan Buddhism in all categories of
Tibetan architecture. About the Buddhist monastery, it entered into Tibet as a new
architectural category in the 7" century. The first “monasteries” (e.g. Jokhang and
Ramoche) were only temples to house Buddha images. Samye, built in the reign of

Khri-srong-lde-btsan, is the first monastery with all the three Buddhist treasures of

N The identification of the Tibetan monastic architectural style in this section is summarized from Tibetan
architectural researches: Xu Zongwel, Xizang chuantong jianthu daoze; Knud Larsen and Amund Sinding-Larsen,
Lasa lishi chengshi ditu ji; S Bai, Zangchuan fojiao siyuan kaogu, etc,

2 Buddhism entered into Tibet from India and China during the reign of Srong-tsan-gam-po (Songtsen Gampo) in
the 7* century (Most scholars researching on Tibetan Buddhism agree with this idea for it is supported by some
concrete traces found). Pollowing Srong-tsan-gam-po, most Tibetan kings during the 7"-9'® centuries believed in
and actively promoted Buddhism in Tibet. Among them, kings Khri-srong-lde-btsen (740-786) and Ral-pa-can
(817-836) were the two most devout believers and promoters. Through their efforts, such as inviting famous
Buddhist scholars from India and China to Tibet, translating Buddhism texts from Sanskrit and other Indian
languages into Tibetan, building Buddhist monasteries, encouraging people to embrace Buddhism and so on,
Buddhigrn began ite significant role in the life of Tibetans. And because of this, the three of them,
Srong-tsan-gam-po, Khri-srong-lde-btsan and Ral-pa-can, are regarded by the Tibetans as incarnations of the
Bodhisattve even today ( King Srong- tsan-gam-poe is revered as an incarnation of AvalokiteSvara, the patron deity
of Tibet; King Khri-stong-lde-btsan is regarded as an incamation of the Bodhisattva Mafijudtf, King Ral-pa-can is
considered to be the incamnation of Vajraplini). Although supported by kings, the development of Buddhism was
not smooth in its early stages. It struggled with Bon, a local religion existent prior to the advent of Buddhism, for
several centuries. Sometimes Bon suppressed Buddhism, for example, Buddhisra was moribund during the 910"
centuries because of Bon's efforts. Finally the Bon lost its influence among the people. Buddhism got its big
renaissance in the 11 century and starts to play a dominant role in the life of Tibetans since then.
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Buddha, scriptures and monk- in Tibet After that, especially after the great
renaissance of the 11" cgntury, Buddhist establishments and monasteries started to
play a very important role in the Tibétan society. The monasteries became the centre
of the society in many aspects. Firstly, they are the symbols of the Buddha, thus the
faith, the religion, and the belief system. Secondly, they are places for believers to
pray to Buddha and eng_agcd in rituals for veneration and prayer. Thirdly, they are
almost the only schools in Tibet for education. Fourthly, they are the political
institutions where the living Buddhas deal with affairs both in religion and politics,
especially after the fusion of religious and political leadership instituted since the 1"
century. Besides, because nearly all the Tibetans believed in Buddhism and it is
-encouraged to be monks in Tibet, a great number of monks lived and were educated in
monasteries. In its zenith, the number of monks and nuns reached 60 percent of the
local population in parts of Tibet. So, monasteries are the residences for quite a large
number of people. All these religious and social functions of the Buddhist monastery
lead to its important social position and considerable number in Tibet and form its
architectural content and form as well. Since its birth till now, the development of the

monastic form can be divided into five stages in general, and every stage has its
5\‘

special characteristics (Table 5.3).

Table 5.3: Five Stages during the Development of Tibetan Monastic Architecture

Stage | Timne Characteristics of architectural form Poksible reasons
Two types: Modeled on Indian monasteries

lll.

7" - 10"
centuries

(1) mainly occupied by monk houses
(e.g:, Jokhang Monastery)

(2) mainly occupied by Buddha halls
(e.g., Samye Monastery)

e.g., Jokhang Mocnastery was
modeled on Nalindd Monastery,
India; Samye Monastery was
modeled on Odantapuri Monastery,
India

87




2nd

Late 10®

century-
early 13"

century

Modeling on those Tibetan monasteries
built before

(e.g., Tuolin Monastery was modeled on
Samye Monastery; the monastery in Guge
Palace City was modeled on Jokhang
Monastery; etc.)

Other new main characteristics:
Reinforcing of Buddha Halls;

Installing and enlarging of Assembly
Halls;

Starting to arrange circular praying paths
around the Buddha Halls;

Buddhist renaissance

Development of Buddhism and

increase of believers and Buddhist
activities

Late 13%

century-
late 14™

century

Intensifying external walls, reinforcing
entrance porches and building forts (e.g.,
Sajianan Monastery);

Enlarging Buddha Halls and Assembly
Halls (e.g., Xialu Monastery and
Changzhu Monastery);

Chinese entrance arch, Dougong, Xieshan
roof system (e.g., the entrance arch in
Sajianan Monastery, Dougong and

Xieshan roof system in Xialu Monastery,
etc.)

Defense—politics
Political thought

Development of Buddhism

In contact with Chinese

is®

century —
1640s

Many monasteries adjusting their color
and content to match the tradition of Gelu
school

Installing rectangular Buddha Halls which
were surrounded by circomambulation
corridors behind Assembly Halls (e.g.,
Drepung Monastery and Baiju Monastery)
The circular praying paths being moved
from inside of the Buddha Hall to its
outside since the 16™ cen

With the rapid spreading of Gelu
school, many monasteries of other
schools belonged to Gelu school at
the that time

Increasing of the believers and the
thought of security

16403

In the first sub-stage (the 5° Daiai-1751),
enlarging on all kind of halls, especially
the Assembly Halls; Buddha Hall being
divided into several tiny halls; installing
past Living Buddhas’ stupas inside the
Buddha Halls; Buddha images being only
installed in Assembly Halls and no
Buddha halls in kangcuns

In the second sub-stage (after 1751), few
large monasteries being built; constructing
Living Buddhas® Villas

While Tibetan monastery developed over time, it is obvious that there were different

regional variations in architectural form and style. The variation could be attributed to

reasons such as different Buddhist sects, local building material and method,
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sub-customs of building and decoration, etc. Since the 11™ century, with the
renaissance and rapid spread of Buddhism in Tibet, Tibetan Buddhism developed into
various sects: Nying-ma-pa, Kadam-pa, Kar-gyud-pa, Sakyapa, Gelukpa, eic.
Although these sects were based on the same basic Buddhist tenets, they followed
different teachers and differed widely in regard to the esoteric and monastic discipline.
Because of that, their monastic architectural form has some differences. For example,
the main halls of Sakyapa’s monasteries are always covered with three colors—red,
blue and white—on their external walls, which are the major colors of the most
powerful deity of the sect. Gelukpa (Gelu School) has the secret lecture hall in its
monastery. Although Gelukpa became the predominant sect after its foundation in
early 15" century and most monasteries in Tibet belong to Gelukpa since then as the
result, other sects such as Nying-ma-pa, Kadam-pa, Kar-gyud-pa, Sakyapa, and even
Bon religion still had their i‘)elievers and monasteries in different parts of Tibet. So,
monastic architecture has the regional variation due to the doctrines of different sect.
Monastic architecture also has the regional variation due to other reasons such
as local building material, sub-customs of buiiding and decoration, etc. For example,
while monasteries in some regions were mainly built with stone in their external walls,
monasteries in other regions were built with clay in their external waills being limited
by available building materials; Han-Chinese influences cormplicated the
constructions with wood as the most frequently used material in monasteries of
eastern Tibet as the region had closer contact with Han-China; the people in Shannan

preferred to decorate their windows with *“small yak horn”, while the people in Ali

89



usually decorated their windows with “big yak horn”?; and so on.

However, though Tibetan monastic architecture has a chronological
developmental as well as a regional variations, it distinguishes itself from buildings in
other parts of the China by some general characteristics, which are mainly influenced
by the geographical and chmate environments as well as the abiding religious
tradition of Tibet. Such traditions have continued for many centuries. Since Buddhist

monastery is the most important as well as the most popular construction in Tibet,

these characteristics could also be regarded as the Tibetan architectural characteristics

(Table 5.4).

Table 5.4: General Characteristics of Tibetan Monastic Architecture, summarized from dozens

of high-rank Tibetan monasteries
| Characteristics Possible reasons
Large size Playing various social roles—ritual

Monastery layout

center of Buddha worship, school and
local authority;

Containing a great number of monks
for nearly all the Tibetan peopie
believe in Tibetan Buddhism

Buddha Hall, Assembly Hall and Living
Buddha’s house head the monastery

The three Buddhist treasures of
Buddha, scriptures and monks

The plan of Buddha Hall is regular and
symmetrical;

The genersal plan of the monastery is
irregular;

Some monasteries show a “mandala”
pattern in their general plans (e.g. Samye
Monastery)

“Mandala”—perception of the
ordered world from Buddhism

IBuilding Circular corridors in Buddha Halls A ritual —making the Buddhist
Wheels move
Buddha Hall | Huge Assembly Halls A great number of monks together to
fand recite or have rituals
Assembly Assembly Hall and Buddha Hall
Hall combined
Louvers on the roofs of Assembly Halls
and Buddha Halls

B A broad black window frame, made of clay and sometimes with a yak horn pattern on its top, is called “Yak

hern” in Tibet. The “small yak horn” is the frame with a small yak hom pattern. The *big yak hom” is the frame
with & big yak hom pattern.
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ﬁDccoration

Living
Buddha's
house
Kongcun—house group for common
Kongcun monks to live; o
Monks from the same area live in the
same Kongcun.
Building materials: wall (stone, clay, Local materials
Nima Grass); column and beam (wood);
door and window (wood with clay frame)
Strong sloping external wall
Loadbearing: wall + column and beamn;
Structure Column and beam system;
Dilong wall system (mostly in large
buildings)
Bianma (benma) frieze on the top of Both structure and decoration in
external wall important religious buildings
Windows open freely
Color Black, white, red and gold
{Gelukpa [Gelu School])

Painting

Colorful, properly arranged with five
major colors and filled in the interior;
Variety of topics and Most topics to be of
Buddhism

Local custom:
Buddha worship

Other
decorations

Buddha wheel, the eight treasures,
Jingzhuang, etc. (material: wood, metal
and cloth)

Contrast between “empty” exterior and
colorful and over-decorated interior

Nobleness and Buddhist meaning
(e.g. Buddha wheel — Buddha's
supernatural power; The eight
treasures—lucky,
Jingzhuang—symbol of Buddha

With the general characteristics, such as thick sloping external walls made of stone

and clay, terraced roof, benma frieze, bright colors full of religious meanings such as

the white or red color of the external walls, small black-bordered windows, gorgeous

and complicated decorations made of metal, wood and cloth and full of Buddhist

meanings, etc., the Tibetan monastic architecture distinguishes itself.

3.4 Differences between Chengde Tempies and Their Tibetan Prototypes

In many Tibetan Buddhist temples ordered by Emperor Qianlong in Chengde, we

see architectural features with the Tibetan monastic style. For some of the temples,
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their architectural form is said to be modeled on Tibetan monasteries as explained in
the commemorative inscriptions. That might be the reason for the architectural
features the Tibetan monastic style seen in these temples. For instance, Puning Temple
is said to have been modeled on the earliest Tibetan temple at Samye s
Putuozongcheng Temple is said to have been patterned on the Dalai Lamas residence,
Potala Palace, in Lhasa®; likewise, Xumifushou Temple is said to have been
constructed on the model of Panchan Lama’s residence, Tashihunpo Monastery?®, in
Shigatse; etc. However, although these temples, such as Puning Temple,
Putuozongsheng Temple and Xumifushou Temple, possessed many architectural
features of Tibetan monastic style, they had obvious distinctions in architectural plan
and form from their prototypes which were mentioned in their inscriptions.

Take Puning Temple as an example (Figure 5.3-10). Puning Temple embodies the
“Xumi Universe” (Sumeru Universe, ZN5R{H 5}, the world with the Mount Sumeru in
the center), the view of the universe by Buddhism, in its layout it is said to have
matched Samye Monastery. The pattern of the “Xumi Universe” is located at the rear
part of Puning Temple: There is a giant tower in the center of the pattern; Four big
halls surround the giant tower at the cardinal points and each of them has two side
halls; Four pagodas are erected to the northwest, northeast, southwest and southeast of

the central tower; Two other halls are right next to the tower, one on the north side and

M See Puning Si beiwen, in Lamajiao beike, 383-385; Zhangjia Ruobiduoji zhuang, chapter 13; Chen Qingying,
“Zhangjia Ruobiduoji yu qingchao huangshi xingjian de lama siyuan”, 98; Chen Qingying and Wang Wenjing,
*Zhaomiao Qisnlong yuzhi shibei", 44.
B See Putuo Zongsheng Zhi Miao beiji, in Lamajiao beike, 430-432; Chen Qingying, “Zhangjia Ruobiduoji yu
gingchao huangshi xingjian de lama siyuan”, 100; Chen Qingying and Wang Wenjing, “Zhaomiao Qianlong yuzhi
shibei”, 44.
% See Xumi Fushou Zhi Miao beiji, in Lamajiao beike, 462-464; Chen Qingying and Wang Wenjing, “Zhaomiao
Qianlong yuzhi shibei”, 44.
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one on the south side. The central giant tower indicates the Mount Sumeru, the center
of the world by Buddhism; the four big halls at the cardinal points indicate “the four
major continents™ of “Xumi Universe”; the side halls of the four big halls, which are
eight altogether, indicate “the eight minor continents™; the four pagodas mean the four
kinds of wisdoms of Buddha, and the two halls next to the central tower are the
shrines for the sun and the moon. Puning Temple expresses the concept of “Xumi
Universe” in its layout, in idea it is similar to what Samye Monastery intended to
achieve, however, it differs from Samye Monastery in several ways. In front of the
“Xumi Universe” pattern, the Puning Temple contains a typical Han-Chinese building
complex equal in scale with the “Xumi Universe” construction, which the Samye

Monastery does not possess. The Puning Temple faces south while the Samye

Monastery faces east.
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Figure 5.3: General Plan of Puning Figure 5.4: General Plan of Samye
Temple, measured by Architecture Monastery, based on the wall painting
Department of Tianjin University, cited of the Qianlong period in the Red
from Cehngde gu jianzhu, 245, Figure Palace of Potala Palace, cited from Sun
333 Dazhang, Cehngde Puning Si, 223,
Figure 1-38

Figure 5.5: Puning Temple, cited from Figure 5.6: Samye Monastery, cited
Sun Dazhang, Chengde Puning Si, from Zhang Ying, 134
20-21, Figure 1

Figure 5.8: Wuce Hall of Samye
Monastery, cited from Zhang Ying, 135
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Figure 5.7: Dasheng Pavilion of Puning
Temple



Figure 5.9: Four Pagodas of Samye Monaste.ry, before their dcstructmn in the Great
Cultural Revolution, cited from Sun Dazhang, Chengde Puning Si, 227

Figure 5.10: Four Pagodas of Puning Temple, measured by Architecture Department
of Tianjin University, cited from Chengde gu jianzhu, 265, Figare 372-375

The central tower, the Dasheng Pavilion (Xﬁlﬂ), of the Puning Temple is
different from the central tower, the Wuce Hall (5 % XE#), of the Samye Monastery
in architectural plan and form. In the Wuce Hall, around a central Buddha hall, a sutra
chanting hall is attached at the front and a two-floor corridor for circumambulation
surrounds along the other three sides. The first and second floors of the Wuce Hall are
made of stone and brick, and its third floor is made of wood. The first floor of the
Wuce Hall has a Tibetan architectural style showed by the thick stone external walls,
bordered small windows, etc. The second floor has a Han-Chinese architectural style

showed by the big cornices, dougongs (33, brackets), etc. The third floor has a five
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pyrémid roof system of Indian architectural style. The Dasheng Pavilion of the Puning
~Temple does not have the sutra chanting hall thus it is a pure Buddha hall instead of a
* combined Buddl‘la hall and sutra chanting hall. The plan of the Dasheng Pavilion is a
rectangle with the long side facing the front, which is different from the square plan of
the Wuce Hall. Therf: is a big hﬁllow in the middle of the Dasheng Pavilion, going up
through all thrce floors. Iristead of wide surrounding circumambulation commdors,
there are only some nyrrow connecting corridors on each floor inside the Dasheng
Pavilion. Except the fal'é_c Tibetan-style windows, the facades of the Pavilion are full
of dougongs, cornices, gl;f.}lden glazed tiles, lozenge windows and doors and Chinese
pajntings, which all are Chinese architectural elements.

Besides the central tower, the twelve “continents” of the Puning Temple and the
Samye Monastery are also different. While the Samye Monastery’s “continents” are
quité free in size and color, the Puning Temple's “continents” are systematic. In
Puning Temple, all the major continents are red and have same big size, and all the
minor continents are white and have the same smaller size. The four pagodas of the
Puning Temple have an identical design while the pagodas of the Samye Monastery
show unique features based on the directior;al colours and shapes. Comparing Puning
Temple and Samye Monastery, we have to say that, truly, the Puning Temple contains
an architectural representation of “Xumi Universe”, which is similar in conception as

Samye Monastery, however, it has obvious differences from the Samye Monastery in

its general layout plan and individual building’s architectural form.” 1t is also the

¥ Sun Dazhang studies on the architectural layout, form, structure of the Puning Temple in detail, and compare
Puning Temple with Samye Monastery as well. See Sun Dazhang, Chengde Puning Si.
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case between other Chengde Tibetan Buddhist temples and their prototypes, such as
Putuozongsheng Temple and Potala Palace, Xumifushou Temple and Tashihunpo
Monastery. The Putuozongsheng Temple is located in a similar ground as the Potala
Palace, namely, the buildings are located on a mountain side, and the layouts are
non-symmetrical and the giant Buddha halls of red and white occupy the highest
points and stand over the whole complex of buildings. Each specific building within
the complex has very different plan and architectural form. There are even fewer

resemblances between Xumifushou Temple and Tashihunpo Monastery. (Figure

5.11-20)

Figurc 5 i i; Pﬂut;_‘oz(;[.lgshcng Tcmp]e Figure 5.12: Potala Palace, cited from Zhang
Ying, Chuantong jianzhu, 33

Figure 5.13: General Plan of Figure 5.14: General Plan of Potala Palace,
Putuozongsheng Temple, measured by 7 cited from Knud Larsen and Amund
Architecture Department of Tianjin Sinding-Larsen, Lasa Lishi chengshi, 100

University, cited from Chengde gu jianzhu,
284, Figure 407
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Figure 5.15: Red and White Palace of Figure 5.16: Red and White Palace of Potala

Palace, cited from Xu Zongwei, Xizang
chuantongjian daoze, 8

Putuozongsheng Temple (with False
Tibetan-Style Windows on the External
Walls and Red Paint on the Wall Top Where

the Bianma Freize of Tibetan Architecture
Locates)

Figure 5.17: Top of the Wall in Red and Figure 5.18: Top of the Wall in Red and

White Palace of Putuozongsheng Temple White Palace of Potala Palace, cited from
Xu Zongwei, Xizang chuantongjian daoze,
386

i ' 5.19: Xumifushon Templ Figure 5.20: Tashihunpo Monastery, cited
igure umi emple from Zhang Ying, Chuantong jianzhu, 164
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5.5 Laxness for Exactly Duplicating an Architectural Form

Some scholars suggest that these obvious distinctions between the Chengde
Tibetan Buddhist temples and their Tibetan prototypes were due to Emperor
Qianlong’s Tibetan Buddhist temples being modeled from Thangka (Thang-ga, &,
Tibetan religious painting) so that it was hard to duplicate the prototypes perfectly,
since Thangka were only two-dimensional paintings®. Searching through documents,
we have to note that Thangka had not been the exclusive way to get the information of
these Tibetan monastic architectures if the emperor wanted. Before and during the
reign of Qianlong in the Qing Dynasty, many officials had been sent to Tibet on
missions. For instance, in the 12" year of the reign of Yongzheng (1734), Prince Yunli
- (f24L) was sent by the emperor to meet the Dalai Lama in Taining (& F°) and discuss
with him about his returning te Lhasa. During his trip, Prince Yunli wrote a diary
about what he saw on the way, in which he described Tibetan customs, including the
architectura] layout and form of Huiyuan Temple, the residence of the Dalai Lama at
Dajianlu, and Tibetan Buddhist rituals®. Since the 5™ year of the reign of Yongzheng
(1727), Chancellors of Tibet had been appointed and sent by the Qing emperors to
station in Lhasa and they reported regularly to the emperors about the Tibetan
information. Lamas were the group of persons who knew the Tibetan monastic

architectural information better. Many lamas, who came from Tibet or had visited

™ See Chayet, "“Architectural wonderland”.
B See Yuli, Xizang riji.
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Tibet, stayed in Beijing during the reign of Qianlong. Take the 3™ Zhangjia Living
Buddha as an example. The Zhangjia Living Buddha visited Tibet twice and stayed
there for several years. For the first time, he accompanied the Dalai Lama returning to
Lhasa from Dajianlu and then stayed in Tibet for several years studying Tibetan
Buddhism. For the second time, he went to Tibet for finding the reincarnated soul boy
of the Dalai Lama and that took him a couple of years. During his stay in Tibet, he
visited many Tibetan monasteries, inciuding Reting Monastery (#\#%=F), Dalong
Poduo Monastery (iX [ R 25 3F), Jokhang Monastery ((KAH3F), Potala Palace,
Gandan Nanjielin Monastey (H FFFZS#SF), Drepung Monastery (#i%3F), Sera
Monastery (#.575F), Samye Monastery, Changzhu Monastery (& 2k3¥), Tashihunpo
Monastery, etc™. In some of them he stayed for several months. It is worth noting that
all monastery prototypes which were mentioned in the Chengde temple inscriptions,
such as Samye Temple, Potala Palace and Tashihunpo Temple, were included in the
list of the Tibetan monasteries which the Zhangjia Living Buddha had visited. The
Zhangjia Living Buddha had a very close relationship with Emperor Qianlong and he
was appointed consultant of some Chengde Tibetan Buddhist temples’ construction.
From the above, we see that there were many potential ways for Emperor
Qiantong to know these Tibetan monasteries better. Some scholars even mention that
Qianlong used to sen‘d workers to Tibet to draw the architectural pictures of the

Tibetan monasteries’'. Then, were the distinctions between the Chengde temples and

their Tibetan prototypes because of inaccuracy in the conveyance of building

¥ See Tuguan, Zhangjia, 106-269.
3! See Luo Wenhua, Longpao yu jiasha, 15, 370, 398.
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informnation, or the inevitable differences between two constructions in Tibet and
Chengde? Surely, there could be some differences between these Tibetan Buddhist
temples and their prototypes because of the differences of the two sites, where they
were built, the geography, culture, technique, etc, especially considering that the two
sites were thousands of miles apart. But, this author does not want to attribute the big
differences only to the distance or the modeling method. On such a condition that
many information channels were available for Emperor Qianlong, even if there was
an information loss and an inevitable difference between two sites, many features of
Chengde Tibetan Buddhist temples should not happen, especially the false windows in
the temples, the whole front half part of typical Han-Chinese architectural complex in
the Puning Temple, the central axis in nearly all the temples, etc. What we perceive
from the Chengde temples is that they tried to show the image of Tibetan monastic
architecture and some specific qualities of their p;ototypes, but at the same time, they
did not try to match their prototypes exactly in architectural layout and form.

The exploring of the distinctions between the Chengde Tibetan Buddhist temples
and their Tibetan prototypes is inspired and also supported by the construction of
small gardens in 1mperial gardens. Emperor Qianlong built in his imperial gardens
many small gardens modeled on famous private gardens from Jiangnan region. For
example, the Anlan garden (Zi#S) of the Yuanmingyvan Garden modeled on the
Anlan garden (Z#ld) of Haining (% 7°), the Xiaoyoutian garden (/M& X [E) of the
Yuanmingyuan Garden modeled on the Xiaoyoutian garden (/N K [@) of Hangzhou

(BuM), the Shizilin garden (WFF#K) of the Changchunyuan Garden modeled on The
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Shizilin garden (¥FF ) of Suzhou (FH ) and the Ru garden (INE) of the
Changchunyuan Garden modeled on the Ru garden (f1lm) of Nanjing (8 ).
Because of his preference for the Shizilin garden of Suzhou, Emperor Qianlong
imitated it twice, in the-Changchunyuan éarden of Beijing and Bishushanzhuang of
Chengde respectively. These small gardens, which Emperor Qianlong imitated in his
big imperial gardens, also had obvious distinctions from their prototypes in
architectural layout and form. It was not very hard for Emperor Qianlong to build a
small garden exactly the same as its original prototype from southern China, but there
was not a solitary instance of this having happened. Emperor Qianlong pointed out
directly that he only imitated the prototypes in meaning and feeling, not in form™-.
Qianlong expressed the idea many times in his poems and inscriptions.

“Imitating” and “reproducing” were the predominant methods for Emperor
Qianlong to create a large number of scenes in his imperial gardens. Apart from the
above small gardens which were modeled on the private gardens of Jiangnan, dozens
of scenes in Yuanmingyuan, Qingyiyuan Garden and Bishushanzhuang came from
either the imitating of the fair landscapes and famous constructions in Jiangnan area
or the r.cprodl‘llcing of the traditional Chim‘ﬁc culture stories.” With the habit of
Emperor Qianlong of imitatirig and reproducing in construction, it would not be a

surprise to see that the Chengde Tibetan Buddhist temples were modeled on famous

Tibetan monasteries. More important is that, showing a laxness for exactly duplicating

s “Pollowing the meaning and fecling (of the prototype), but adjusting (the new building) to match well the
natural landscape and not giving away the merits it has” (Hong Li, Hu:shnn Yuan bajing shixe LR N RFFF
g’mhce of the poems on the eight scenes of Huishan Garden]).

For detailed information, see Zhou Weiquan, “Qingyiyuan Shilue”;

Zhou Weiquan, “Yuanmingyuan"; Zhou
Weiquan, Zhongguo dudian yuanlin shi, 333-440.
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an architectural form in the small gardens, the physical match between the Chengde
Tibetan Buddhist temples and their Tibetan prototypes seems to be of little importance
to Emperor Qianlong also. As in the inscription of Putuozongsheng Temple, Emperor
Qianlong wrote that: “The Putuo (¥ ¥, the dwelling place of Avalokiteévara,
meaning the Putuozongsheng Temple here) of the Bishushanzhuang garden is the
Putuo of Tibet, is the Putuo of India, and is the Putuo on the South Sea (Fg¥#§, South
China Sea). Moreover, thinking about why we build the temple, it is not an issue of
the utmost importance that this Putuo matches that Putuo.” * The meaning or
aesthetic experience of being homogeneous rather than the exact replica of the
physipal architecture appears to be the major objective Emperor Qianlong reached out
for and enjoyed.

Probably as a sign of the culture and the natural Jandscape, many temples were
absori)ed into the imperial gardens during the reign of Qianlong. Again, likely based
on the imitating of thcl famous Tibetan monasteries, those salient Tibetan cultural
landscapes, some Qianlong temples showed obvious architectural features of Tibetan
monastic style. The reproduction of cultural sign and landscape could be considered
as a motivation for the forming of the characteristics of the Qianlong Tibetan
Buddhist temples, and it might benefit from the high cultural attainments of the
emperor and his passion and affection for appreciating the richness of his adopted
| JEC

cultures as well™. For the obvious distinctions between those Qianlong’s Tibetan

3 See Putuo Zongsheng Zhi Miao beiji, in Lamajiao beike, 430-432.
% For the high cultural attainments of Emperor Qianlong and his passion and affection for appreciating the
cultural richness, see Liu Lu, “Qianlonng Huangdi de shirenhua gingxiang™; Kang Wuwei, "Diwang pinwei”; Do
Yi, “Lun Qianlong"; Feng Erkang, “Qianlong di xingge"; Zhang Renshan, “Dengji lunli”; ete.
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Buddhist temples and their Tibetan prototypes in architectural layout and form, which
is also discussed in this chapter, this author is inclined to attribute it to the primary

intent of imitating for the meaning or aesthetic experience of being homogeneous

rather than the exact replica of the physical architecture .
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Chapter 6 Influencing Factors in the Development of the Tibetan Buddhist

Temples

The construction of the early and middle Qing Tibetan Buddhist temples in
central China and its development are influenced by a vanety of factors including
politics, economy, culture, religion and the building traditions. These factors
influencing the temple constructions and architecture were varied and changed in
emphasis over different period of time. And, with the changing of these factors, the

temples developed and changed in their scale, characteristics and meaning.

6.1 Politics and the Economic Condition

Politics hﬁd been the most important factor for the construction of the temples. It
was mainly geared towards pacifying and unifying the Mongol tribes. As the most
important ally of the Manchus in the war with the Ming Empire, the alliance with the
Mongols helped tremendously in the process of establishing their empire. After the
establishment of Qing dynasty, this alliance also provided frontier stability while the
Manchus expanded their domain. To establish and strengthen the alliance with these
Mongol tribes could be regarded as one of the main purposes for the construction of
the Tibetan Buddhist temples by the Qing government. These Til;etan Buddhist
temples built in central China acted as a friendly signal by which Manchus conveyed

to the Mongol fribes that the Manchus were also followers of the same religion.
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Furthermore, the founding of these temples suggested that the Mongols were welcome
in central China to visit these religious edifices. The tactics seem to have paid off and
the friendly relationship with the Mongols did help the Qing government to achieve
its political goals, the submission of Kerk Mongols being a typical example.
Sometimes the intensification of the Tibetan Buddhist temple construction might
have been linked to and supported by a favourable economic situation that ensured a
healthy state coffer. The temple construction during the reign of Qianlong could be a
good example. Generally characterized by economic prosperity, a plentiful national
treasury, social stability, a growing population and an expanding territory, the reign of
Qianlong was the most prosperous period of the Qing Empire. Starting from a
reasonable amount in the national treasury under Yongzheng, the silver reserve in the
national treasury continued to increase in the Qianlong time. Up to the middle of the
.reign of Qianlong, the silver sum in the national treasury reached twice the yearly tax
'
income from the whole empire.' For the Imperial Household Department (P14 /),
which was in charge of the property of Emperor Qianlong, its total receipts reached in
excess of 70,000,000 taels (B3) of silver during the reign of Qianlong. Under such a
high income of the national treasury as well as the Imperial Household Department,
all construction of various kinds, including palaces, gardens and temples, increased
quickly during the reign. Temple construction was a part of it. Paid for by the

Imperial Household Department, the emperor sponsored the construction of a large

number of temples, expenses of rituals, temple operating costs, monthly wages, etc.

' For the characteristics of the Qianlong time, see Dai Yi, “Lun Qianlong”; Feng Erkang, “Qianlong di xingge";
Zhang Renshan, “Dengji lunli”; etc.
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Among all the items temple construction occupied most of the expenditure. His total
patronage paid by the Impenal Household Department on temples was 5,594,299.4
taels of silver during his rule. In some years, the patronage for temple construction
was quite high because several big temples were built or rebuilt at the same time. For
example, the expenditure on temples was more than 400,000 taels of silver for the
constructions of halls, archways and stone-stele pavilions of Da Xitian (X#§X), and
other projects constructed between the 21% and 22™ year of the reign (1756-7); and
the expenditure was more than 500,000 taels of silver for repairing Zhantan Temple
(#H) and Da Xitian in the 25" year of the reign (1760); etc.2 We have to say the
economic prosperity and plentiful national treasury was a favourable condition for the
construction of the Tibetan Buddhist temples in the reign of Qianlong, and the rapid
increase of the Tibetan Buddhist temple construction in the period is in accordance

with the rapid increase of all construction of that time in the empire.

6.2 Involvement of the Qing Emperors

The involvement of the Qing monarchs is considered by this author as an
important characteristic of tempie construction that had influenced the construction
details and architectural form. Firstly, the building and rebuilding of nearly all the

temples was decreed by the monarchs, and except for a few cases, in which the

? The sum of total income, total expenditure and expenditure on temples of the Imperial Household Department
listed in this passage are cited from He Xiangling, Patronage of the Emperor Qianlong on Beijing Temples, chapter
4. He Xiangling’s statistics is based on the data in Neiwufu yinku yongxiang yuezhe dang ™ % W48 B F 15 3 1844
[Monthly summary of the expenditure of the Imperial Household Department].
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Mongol nobles offered the construction funds, nearly all the building or rebuilding
was sponsored by the monarchs. Considering the great concem of the Qing monarchs
towards Mongols and the potentially significant role of the construction of the temples
in their strategy for these Mongols, we could believe in the active participation of the
monarchs in the project decision and planning process of the temples, even their
controlling role. Some records show the participation of these monarchs in the project
decision and planning process in details, for example, the rebuilding of Chongguo
Temple during the reign of Kangxi. In the 60™ year of the reign of Kangxi (1721),
Jibziindamba Qutuytu and the Mongolian nobles applied for permission to build a
new temple to congratulate Emperor Kangxi on his birthday and to set up a lodging
for lamas to rest and have meals. Emperor Kangxi agreed to set up a lodging but did
not agree to the building of a new temple for the reason that building a new temple

 was too expensive. Jibziindamba Qutuytu and the Mongolian nobles appealed instead
to rebuild Chongguo Temple to congratulate the emperor on his birthday. Emperor
Kangxi finally agreed to their request in view of their sincerity.’

Some documents even indicate that the emperors selected the sites of the temples
due to various reasons. The inscription of Guangren Temple records that “i (Emperor
Kangxi) survey the terrain and choose a good place to build the Buddhist temple.”” In
the case of Pule Temple, for the temple location, which is between Anyuan Temple

and Chui Peak (ZV#), it is said in the temple inscription that Emperor Qianlong “felt

! See Chongguo Si beiwen HEFWMIL [The inscription of Chongguo Temple], written in the 60" year of the
reign of Kangxi (1721), in Lamajlas beike, 304-305; Zifu Yuan belji WHEBZIEIC [The inscription of Zifu
Temple), written in the 60°° year of the reign of Kangxi (1721), in Lamajiao beike, 302-303.

* Guangren Si beiwengyin Lamajiao beike, 267.
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that the space between Anyuan Temple and the Chui Peak was rather empty.”” An
analysis based on some temple locations and the background of the Qing regime is
compatible with this evidence from the documents. With thirteen suits of armors left
by his father, Nurhachi led his clansmen to fight other Manchu tribes and the great
Ming Empire. In due course, Nurhachi unified the whole Manchu area and took the
Liaodong area from the Ming afier some intense battles. After Nurhachi, his fourth
son Hong Taiji won the fierce power struggle among the Manchu nobles and became
the new Manchu leader. Years later, Hong Taiji officially established the Qing Empire
and built up an advantage for the Manchus in the war with the Ming Empire. Both
Nurhachi and Hong Taiji were powerful leaders. The Seven Great Temples were built
to the east of the capital, ﬁctu Ala, one year before Nurhachi officially established his
Later Jin regime. After their completion, some high lamas from Mongol were invited
by the Manchu leader to hold their opening ceremony. Some scholars consider this
group of temples to be one of the preparations for the establishment of the Later Jin
regime, especially in the spiritual aspect®. It was stressed in the state documents that
the group of temples was constructed “on the east of the capital” “in the direction of

the sun rising”’

. The accehtuation of the temples’ location and the connection of the
location with “sun” does make one consider the very significance of the temple to the

Hetu Ala city. The same care 1n the selection of the temple site can be seen in the case

of the four Shengjing Temples. With the construction meant for protecting the capital

5 Pule Si beifi, in Lamajiao beike, 416-418.

§ See Li Qinpy, “Dajin lama fashi baoji beiwen”.

? In Manzhou labdang, cited from Li Qinpy, “Wolu Da’erhan Nangsu” (2), 13. Some scholars consider that
Nurhachi believed in heaven. See Lu Haiying, “Nurhachi chongtian xintian™; Xue Hongbo, “Nurhachi tianming
guan”; etc.
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as well as the regime, which was clearly expressed in the temple inscriptions®, these
four temples were located in four directions of the capital city of Hong Taiji,
Shengjing, and their stipas were set up right at the cardinal points of the capital city.
Surrounding the capital at these strategic and symbolic points, the four temples
formed a spatial diagram that would possess the power to influence and protect the
capital city. It would be hard to believe that, as powerful leaders, Nurhachi and Hong
Taiji were not involved in the location consideration of the temples, which seem to
mean a lot to their capitals as well as their regime. This is evident by the work of
Zhang Yuxin who points out that *Nurhachi was very concemed about the
construction of his temples even during the battles™,

The participation of the Qing monarchs in the design of the temples is also
expected based on the records which show the concem of the monarchs about design
details and form of other building types or objects. The predilection of Qing monarchs
with the supernatural can be seen in the imperial constructions of Emperor Shunzhi,
who completed the Shangditan ( L # }%, Altar for Heaven) with an unusual
orientation and form despite the criticism of the officials'®, and expressed his
enthusiasm for paying homage to super-natural powers very clearly''. With these

examples that show Shunzhi’s decision making interest in construction projects and

* See the inscriptions of the four temples in Shengjing, which are fully recorded in Li Qinpu’s “Shengjing Sisi
manzhouyu beiwen” and “Shengjing Sisi zangyu beiwen".

S Zhang Yuxin, Qing zhengfu yu lamajiao, 5. But, Zhang Yuxin does not mention the sources for the conclusion.

¥ In the 14" year of his reign {(1657), Emperor Shunzhi built an alter to the east of Fengxian Hall (Z5E8) in the
Forbidden City named *Shangditan” to worship Heaven and adoepted for it a west-east axis, which was uncommon
in Han-Chinese ritual construction. The altar was completed despite the eriticism of the officials on its construction
iden ag well as its form, and it was soon destroyed after Emperor Shunzhi died. For the case of Shangditian, see
Zhu Qingzheng, “Shunzhi chao Shangditan™.

I “There is no rite more important than paying homage te Heaven and there is no filial piety above respecting
parents” (Qing Shizu Shilu WAL T [Memoir of Qing Shizu], vol. 107, cited from Zhu Qingzheng, “Shunzhi
chao Shangdi Tan”, 75).
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their architectural forms, and from his interest in Tibetan Buddhist temples as the
places where he could pay homage to the super-natural powers, it is not unusual for
Emperor Shunzhi to play an active role in the construction of Tibetan Buddhist
temples.

More so than other monarchs, there are a great number of records showing that
emperors Yongzheng and Qianlong were very concemned about design details and the
form of an object. Take Emperor Qianlong as an example, in a project for the making
of Babao (/\ %, eight propitious articles in Tibetan Buddhism), the following text

suggests his direct involvement:

On the 10" day, Yuanwailang ( ##hER, a subordinate official) Si De (/1
#8) at el submitted to Emperor Qianlong the Babao for review, which
included an ivory umbrella, a silver and enamel water jar, a silver and
enamel lotus, a silver and enamel pot, a silver and enamel trumpet shell, a
silver intestine-style sculpture, a silver and enamel bell with a cover, a silver
and enamel mirror with a handle. Emperor Qianlong gave an order that:
according to the ivory umbrella, make a new silver and enamel bigger
umbrella with a silver and enamel seat, make a new smaller silver and
enamel lotus with a silver and enamel seat; according to the water jar, make
a new silver and enamel water jar higher and bigger, with a silver and
enamel seat. Have the drawings of all these changes for review before
making.

On the 17" day, Yuanwailang Di De at el submitted the ivory umbrella
and submiftted the drawings of the new umbrella, lotus and water jar for
review. Emperor Qianlong gave his order that: according to the drawings,
make the new umbrella and water jar; make the lotus smaller again and
have the drawing of the changed lotus for review.

On the 18™ day, Yuanwailang Si De at el submitted the drawing of
smaller lotus for review. Emperor Qianlong gave an order that: put the leaf
undemneath and the lotus on top, and have a new drawing of the change for
review.

On the 19™ day, Yuanwailang Si De at el submitted the new drawing of
the changed lotus for review. Emperor gave his order that: make the lotus
according to the drawing.

On the 9™ day of the 5™ month of the 45" year of the reign of Qianlong
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(1780), Yuanwailang Si De at el put the completed new umbrella, lotus and
water jar in Fengsan Wusi Hall for the emperor to review. The emperor gave
his order to change the seats of the lotus and water jar to be wooden and
submit them to the Buddha Hall after their completion.'?

The Eight Treasures were designed and constructed after a total of five sessions of
review, and Emperor Qianlong instructed all the changes himself. Records like this
could be seen frequently in the documents of Huoji dang (i&+t14, Docu .ents of
Craftworks) during the periods of Yongzheng and Qianlong”. Sometimes, they
designed the object’s form themselves, for example, Yongzheng ‘cmce designed a cloth
for himself'**.

It could be expected for the emperors who were concemed about details to be
involved in the decision process of their temples’ form. If they did not do that, there
must be some special reason for them not doing that. In fact, there were several
records in Liushi Banchan chaojin dang ‘an xuanbian (FStt B ERENRY R ik 4m, The
collection of records about the coming of the 6™ Panchan Lama), in which Qianlong
instructed the temple construction in details, such as three layers of gilt be applied to
the surface of the roof of the halls, the changes of architectural form, etc. These
records also mentioned that Tangyang (3&#¥, detailed architectural model) had to be
produced for the emperor to review for all buildings or architectural changes under
Qianlong’s instructions before they were constructed. From the above discussion, this

author is inclined to think that not only was the project planning of the Tibetan

‘2 Liushi Banchan chaojin dang’an xuanbian NIHFEHEIMRYEIELR [The collection of records about the
coming of the 6 Panchan Lama], 113-114, Item 145 (hereafter cited as Banchan dang 'an).

" Luo Wenhua fully quotes a number of records from Fuoji dang during the Qianlong time which recorded the
instructions of Qianlong on objects’ form. See Luo wenhua, Longpao ke jiasha. Such kind of records could also be
seen frequently in Banchan dang’an. Yang Qiqiao quotes tens records from Huojf dang of the Yongzheng reign to
show Yongzheng's detailed instructions about the making of the objects. See yang Qiqiao, Jiekai Yongzheng
huangdt yinmi de miansha. :

14 See the item of the 28" day of the 3™ month of the 9% year of the reign of Yongzheng (1731} in Huoji dang,
cited from Wei Qingyuan, “Pingjie Yang Qiqiso zhu Jiekai Yongzheng huangdi yinmi de miansha”, 102.
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Buddhist temples tightly controlled by the Qing monarchs, but also their architectural
charactenistics—location, layout or form, decorations and ritual implements might

also be influenced by the monarchs.

6.3 Cultural Factor for Qianlong Temple Construction

Culture is another factor influencing the construction of the temples. It seems to
be even more remarkable among all the factors for the temple construction during the
rei:gn of Qianlong. Firstly, most probably as a cultural symbol, temples were absorbed
into Qianlong’s imperial gardens in large numbers. Secondly, to beautify the cities as
well as to preserve the cultural heritage, many city temples were ordered by the
emperor to be renewed. For example, in the middle of his reign, Emperor Qianlong
‘ordered a thorough investigation into Beljing’s temples, which included all the
temples in the four city areas of northwest, northeast, southwest and southeast and
those along main avenues within fifteen miles outside the city. Then, among all the
two thousand plus temples which were reported by the survey, more than one hundred
temples which had serious damage but were of great antiquity were rebuilt by the
Imperial Household Department, some small run-down common temples had been
demolished, and other temples were required to do repairs by themselves.'” From
how Emperor Qianlong treated these temples—rebuilding and demolishing temples

iy
along main avenues, the renewal of Beijing temples in about the 20" year of the reign

1> See Wu Zhaobo, “Qingdai Beijing simiao jiqi jiazhi".
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of Qianlong (1755) could be regarded as a part of Beijing city renewal, which was to
beautify the city and at the same time, to preserve valuable culture sources. Under the
renewal, a large number of city temples were reconstructed, and some of them were
Tibetan Buddhist temples.

The impressive expression of culture values and tradition in Qianlong’s Tibetan
Buddhist temples also indi%ate the expanding meaning carried by these temples. Not
only the temples with the meaning of filial piety, specifically te pray for longevity of
the empress dowager, grew rapidly in number during the period, but also many
temples started to be built under the wish for the reigning emperor’s longevity. Thus,
it could be considered that due to the increasing desire for cultural expression, the
Qing Tibetan Buddhist temple construction Yeached its peak during the reign of
Qianlong, even when the importance of befriending Mongol tribes became weakened
with the submission of nearly ali Mongol tribes and the Qing Empire reaching its

zenith at that time.
6.4 Personal Character of the Emperors

As the individual impetus from Emperor Qianlong is considered to be involved
in the cultural expression in the Tibetan Buddhist temples of the reign of Qianlong,

we also see the reflection of some of Emperor Yongzheng’s personal modes in Tibetan

Buddhist temple constructions during his reign. Emperor Yongzheng consciously
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imitated his father Emperor Kangxi in many aspects'®, and often rebuilt buildings
which Emperor Kangxi had rebuilt or visited'’. In his Tibetan Buddhist temples, we
see that the repair of Xihuang Temple in the 1* year of the reign of Yongzheng (1723)
was to remember Emperor Kangxi'®; Shanyin Temple of Dolon-nuur was just built
next to Huizong Temple of Emperor Kangxi and was regarded as being built after the
manner of Emperor Kangxi’s building of Huizong Temple; Guangtong Temple, which
Yongzheng rebuilt, was especially mentioned in its rebuilding inscription that it had
been reconstructed during the Kangxi period'g. Emperor Yongzheng was acquainted
with the 2™ Zhangjia Living Buddha since he was a young prince. He often discussed
Buddhist philosophies with the Living Buddha. Because of his friendship with the 2"
Zhangjia Living Buddha, Emperor Yongzheng treated his reincamation, that is the 3"
Zhangjia Living Buddha®®, very well. Not only did Emperor Yongzheng protect the
reincarnation and his temple from damage during the Lob Ysangdanjin Rebellion
while he killed a large number of lamas and destroyed many Tibetan Buddhist

monasteries in Qinghai’', but also let him study together with his favorite son Hongli

'6 ‘Take handwriting as an example. Emperor Yongzheng worked hard to imitate Emperor Kangxi in handwriting
and won a commendation from Emperor Kangxt for his perfect imitation when he was a prince. Emperor Kangxi
required Prince Yong to write on Chinese fans and bestowed the fans to his officials. The total number of these
fans was no less than one hundred every year. For detailed information, see Yan Chongnian, *“Yongzheng di yu
Yuanmingyuan”, 8.

1" Several such cases are recorded in documents. For instance, he added a new library building in Guanyin Temple
(M) close to Guangniag Gate (J T11) of Beijing. Emperor Yongzheng claimed in the inscription in
cerebration of the construction of the new library building that one of the reasons for the project is that Emperor
Kangxi once visited the temple. See Daci Guanyin Si bei KEREFM [The inscription of Guanyin Temple],
written by Emperor Yongzheng, and editor’s additional information about the inscription, in Lamajiao beike,
323-324.

" See Xthuang St beiwe WML {The inscription of Xihuang Templel, in Lamajiao beike, 309-310.

'* See Guangtong Chansi beiwen | H#FW 3L [The inscription of Guangtong Templel, in Lamajiao beike,
327-329; Chongxiu Guangtong Si bei ¥ <M [The inscription of the rebuilding of Guangtong Temple],
written in the S1* year of the reign of Kangxi (1712), in Lamajiao beike, 279-280.

% |.cang skya Rol—pavi—to—rje (2. FHHH, 1717—1786).

2! For more details, see Wang Xiangyun, “Qingchao huangshi, Zhangjia Huofo yu lama simiao™.
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(3L 15, the future Emperor Qianlong) after he was sent to Beijing.?? In the Tibetan
Buddhist temples of Yongzheng, the Songzhu Temple and Fayuan Temple of Beijing
were the residences of the Zhangjia Living Buddha when he visited Beijing.
chgzheng had a big interest in Buddhist thought and studied it deeply. In
accordance with this, in many inscriptions of his Tibetan Buddhist temples,
Yongzheng mentioned the influence of Buddhism for the good and set forth his views
of Buddhist philosophies at great length. The inscriptions of Longfu Temple, Huiyuan
Temple and Guangtong Temple™ were such cases. The income of the national
treasury increased quickly during the reign of Yongzheng. It reached 62,183,349 taels
in the 8" year of the reign (1730) from 32,622,421 taels in the 60 year of the reign of
Kangxi _(1721)24. However, very few Tibetan Buddhist temples were constructed
during the reign of Yongzheng and that matched well with the situation of the time

when few religious structures were sponsored by the imperial coffer.
6.5 Qing Emperors’ Tibetan Buddhist Faith

How much was the construction of Qing Tibetan Buddhist temples influenced by
the personal and intimate relationship of Qing monarchs with Tibetan Buddhism? To

be more specific, whether these Qing monarchs believed in Tibetan Buddhism and

2 See Chen Qingying, “Zhangjia Ruobiduoji yu qingchao huangshi xingjian de fama siyuan”; Wang Xiangyun,
“Qingchao huangshi, Zhangjia Huofo yu lama simiao”.

B See Longfu Si betwen MEAMFBEX [The inscription of Longfu Temple] and editor’s additional information
about the inscription, in Lamajiac betke, 310-311; Huiyuan Miao beiwen and editor’s additional information about
the inscription, in Lamagjiao beike, 315-318; Guangtong Chansi betwen and editor’s additional information about
the inscription, in Lamajiao beike, 327-329; ete.

# Lu Jian, “Kang Yong Qian hubu yinku”.

B
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how would that faith impact the desire for patronizing Tibetan Buddhist temples? We
do not find many obvious signs in the founding of these temples to show an obvious
relationship of the Qing monarchs with Tibetan Buddhism except for Emperor
Qianlong, based on the locations and backgrounds of the temples he patronized.

Before looking into the case of Emperor Qianlong, let us first examine the cases
of earlier Qing monarchs. The Tibetan Buddhist temple ordered by Nurhachi at Hetu
Ala was only one in the group of seven temples of various religions. The building
time of the temples in the reigns of Shunzhi exactly overlapped with important
political events connected with Mongols. As for Yongzheng, as we have discussed
before, the backgrounds of Yongzheng’s Tibetan Buddhist temples were connected
with the emperor’s political purposes, the behavior mode of following the manner of
Emperor Kangxi, a friendly relationship with the Zhangjia Living Buddha, the
affirmation Iand interest of Buddhist thought, etc., but there was no sign of Emperor
Yongzheng building Tibetan Buddhist temples due to his devotion to Tibetan
Buddhism. On the contrary, Emperor Yongzheng had not constructed any Tibetan
Buddhist building in Yuanmingyuan Garden where he lived during most of his rule.
Thus we can conclude that there is little evidence to support the argument that
personal beltef of the Qing monarchs from Nurhachi till Yongzheng resulted in the
construction of Tibetan Buddhist temples as an expression of the monarchs’ faith in
the religion.

If we look into the faith of different monarchs of the Qing, it is apparent that

their purpose for patronizing, and the resulting architectural forms, must be directly

117



related to their personal faith or relationship with different religions including Tibetan
Buddhism. There were fewer records about the very early Manchu leﬁders, Nurhachi
and Hong Taiji. We do know, Nurhachi and Hong Taiji did not hold their most
significant rituals in the Tibetan Buddhist temples, instead, Nurhachi held the most
majestic rituals for going out for a battle and a triumphant return in Tangzi of
Shamanism®, and Hong Taiji sent his princes and ministers to pray in Tangzi and the
royal ancestral temple for his serious iliness®®.

The founding emperor of the Qing, Emperor Shunzhi, seemed to have more
personal relationship with Chan Buddhism then Tibetan Buddhism. He was
acquainted with many Chan masters such as Yulin Tongxiu (EBiEBE), Muchen
Daogian (ABFi#& %) and Zhuxi Xingseng (4T #5); he let Zhuxi Xingseng held
old rituals of cremation of his most beloved Imperial Consort Dong’e (%} 42) and
himself; he built Wanshan Hall (J7 # &) at the site of the original Chongzhi Hall (5
% B) of the Ming Dynasty, appointed another of his‘ favourite monks, Hanpu
Xingcong (BEBEYEEE), as the abbot of the Chongzhi Hall, and bestowed a lot of
money, paintings and Buddhist scriptures to the monks of the Wanshan Hall; and so
on.?’ Because of the affinity between Emperor Shunzhi and Chan Buddhism, there
even was a rumor that Emperor Shunzhi did not die of illness but became a monk.

Embracing Han-Chinese culture almost wholeheartedly, Emperor Kangxi ruled

the whole of China using the pragmatic Neo-Confucianism and preferred simplicity

3 See Bai Hongxi, “Qinggong Tangzi”, 78-80.

¥ See Huang Taijt yanyan Yila Gukesan deng, in Dalai dang'an, 8, Item 7; Qing Taizong shilu, vol. 28, cited in
Zhang Yuxin, Qing zhengfu yu lamajiao, 22-23.

¥ See Huang Chunhe, “Shunzhi huangdi weihe taochan™; Yin Shumei, “Shunzhi chujia le ma®; Long Xiaoyun,
Fosi yu fotang, 143-146.
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and efficiency in his rule®®, and thus Kangxi is regarded by the historical scholars as a
Confucianist emperor. In addition, in regards to the emperor’s attitude towards
Tibetan Buddhism and its leaders from the historical documents such as the letters
between Kangxi and the Dalai Lama, one can find no personal homage to the Dalai
Lama as well as Tibetan Buddhism from Emperor Kangxi but rather a political
wrestling relationship between them. Indeed, not only the lamas in Tibet but Emperor

Kangxi also treated the lamas in Beijing very strictly” and regarded them as political

pawns’®,

As for Emperor Yongzheng, he is generally considered to be more interested in
various forms of religion. He called himself “Layperson Yuanming” (B8 /E 1) or
“Layperson Puchen” (BZ:fE1). He wrote books on Chan Buddhism, compiled
quotations of well-known Chan masters, published classics of Buddhism, spent a lot
of time with monks and even intervened in Buddhist matters through administrative
devices.’! Seeing that Emperor Yongzheng felt a strong affinity to Buddhism
especially the Chan School, some scholars regard Emperor Yongzheng as a monk

living at home®’. While Emperor Yongzheng practiced Chan Buddhism, he was also

# For more information, see Sun Fuxuan, “ *Zunxue zhiyong’™; Chen Junling, “Daotong, zhitong zhi heying”;
Zhang Jian, “Kangxi de shixue sixiang™, Zhao Bingzhong, “Kangxi di yu rujia xueshuo”; Huang Aiping, “Kang
Yong Qian sandi de tongzhi sixiang yu wenhuz xuanze™, Wang Juncai, “Qingchu tongzhi sixiang”, etc.
Neo-Confucianism is developed by Zhu Xi (%%£) from traditional Confucianism.
» See Lifanyuan shangshu Kalantu deng wei chabac Zhulagi Gelong cong Dalai Lama chu daihui lama shi tiben
EE T B 1 100 22 ER R A T AR SR ST I TR BRAL A [EI WS X [The report by the minister of the Board of
General Affairs of Mongolia, Tibet, etc., Kalantu, about the investigation on Zhulagi Lama bring lamas from the
Dalai Lama)], November 11 of the Chinese lunar calendar, the 5% year of the reign of Kangxi (1666), in Dalai
dang ‘an, 64-66, ltem 117.
3 See Kangxi di wei gao Dalai Lama yuanji yiyou shiliu nian deng gingxing gei huangtaizi chiyu HERRR R 5%
PWNEEDH T EGMBE B FEH [The imperial decree of Emperor Kangxi to Crown Prince to tell
him the news of that the Dalai Lama has died for sixteen years], March 10 of the Chinese lunar calendar, the 36"
?'enr of the reign of Kangxi (1697), in Dalai dang'an, 195-198, Item 272,

! For a detailed discussion about Yongzheng’s relationship with Buddhism, see Feng Erkang, “Yongzheng di
chongfo™; Ma Tianxiang, “Yongzheng yu gingchu chanxue”.
32 Feng Erkang, “Yongzheng di chongfo™. To be more precise, the “monk” of Yongzheng is considered by the
author of this dissertation as the one doing things of great benefit to the whole world and much different from
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in close relationship with Daoism. Yongzheng built Daoist buildings and conducted
Daoist activities in the Yuanmingyuan Garden®, where he lived and dealt with
political affairs most of the year, and in the Forbidden City**. From constructing
Daoist building complexes to asking Daoists for help when he was ilI** and throwing
himself into making pills of immortality, all sorts of actions of Emperor Yongzheng
suggest that he had a close interaction with and kept getting closer to Daoism. Since
Emperor Qianlong banished Daoists from the Yuanmingyuan Garden as soon as
Emperor Yongzheng died and asked them not to say anything about the
Yuanmingyuan Garden, some scholars even think the stern view of Daoists taken by
Emperor Qianlong might reflect the fact that Emperor Yongzheng died of an overdose
of these pills which contained mercury®. It was not a conflict to Emperor Yongzheng

to maintain the intimate relation with both Buddhism and Daoism since he highly

those ordinary monks who only cultivated themselves according to religious doctrines. Such perception was
clearly revealed in a letter Emperor Yongzheng wrote to one of his close officials Nian Gengyao: “There was a
well-known Daoist with the sumame Liu in Beijing. He told everyone that he was a few hundred years old. When
Prince Yi ({f3€ ) met him the other day, he told Prince Yi that Prince Yi was a Daoist in his past-life. I laughed at
the news and asked Prince Yi why you Daoist came to exert yourself to help me the monk. Prince Yi could not
answer. | said the real Buddha or faerie or saint just focuses his attention on benefiting all human beings and does
not take care who he is ne matter a monk or a Daoist. Only the ordinary practicer classes him as monk or Daoist.
Then we all laughed.” (Nian Gengyao zouzhe zhuanji, cited from Feng Brkang, “Yongzheng di chongfo™, 27. This
passage is also included in Ma Tianxiang, “Yongzheng yu qingchu chanxue”, 104) From the letter, we also see the
high value of Yongzheng of the syncratism of all religions such as Buddhism and Daoism under the thought of
Chan Buddhism.

3 After ascending the throne, Emperor Yongzheng firstly repaired the imperial garden Changchunyuan (%% 6),
which was built by Emperor Kangxi, so that his mother could live, and then expanded his personal garden
Yuanmingyuan. The Yuanmingyuan Garden then became the place where he lived and dealt with political affairs
most of the year. He built many religious buildings in Yuenmingyvan Garden, such as “Ritian Linyu” (H X¥$),
“Pengdao Yaotai” (k&) and “Shewei Cheng” (% L), There was a wide variety of religious buildings in
Yuanmingyuan Garden during the Yongzheng period. Among them, “Ritian Linyu”, “Pengdao Yactai" and the
Guangyu Palace (J"W &) were the Daoist building complexes. Some documents reveal the fact that Emperor
Yongzheng was engeged in Daocist activity in Yuanmingyuan Garden. Emperor Yongzheng set up new altars near
his living palace and ordered articles relating to making pilis of immortality. The construction of these Daoist alters
is recorded in the entry of 27 January (Chinese lunar calendar) of the 9 year of the reign of Yongzheng (1731) in
Huofl dang &% [Documents of handicraft works}, cited from Fang Xisofeng, “Yuanmingyuan zongjiao
jianzhu", 44.

¥ Por example, Emperor Yongzheng rebuilt Da Guangming Hall (3613 #2) and often used Qin'an Hall (# =K.
Both are located in the Forbidden City and devoted to Daoist deities. For more details, see Xigu Liangfu,
“Yongzheng chao de Zhengyi Jiao™, 20.

* Xigu Liangfu in “Yongzheng chao de Zhengyi Jiao" enumerates some examples of Emperor Yongzheng asking
Daoists for help when he was ill.

3 See Yan Chongnian, “Yongzheng di yu Yuanmingyuan”, 88.
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valued and furthered the syncretism of Buddhism and Daoism under the thought of
Chan Buddhism. While Emperor Yongzheng kept a close relationship with both Chan
Buddhism and Daocism®’, there was no sign of Emperor Yongzheng paying special
attention to Tibetan Buddhism except his close personal relationship with the
Zhangjia Living Buddha.

Finally, Emperor Qianlong seemed to have devoted the most attention to Tibetan
Buddhism, surpassing all of his predecessors. This can be attested by some
characteristics of the Tibetan Buddhist temple construction during his reign. Firstly,
among all the temples that Qianlong sponsored for their construction, Tibetan
Buddhist temples got more patronage than others®®, The more remarkable sign is that
the emperor ordered the building of a large number halls and chambers for
worshipping Tibetan Buddhist Buddhas in his palaces and imperial gardens, of which
some are right inide his sleeping quarters and study rooms (see Chapter 7 of this
dissertation). Because of this proliferation of Tibetan Buddhist sites both within the
private living space of Emperor Qianlong and many central China locations, one has
reason to believe that Emperor Qianlong held to a personal belief in Tibetan
Buddhism which played a major role in his daily life. His interest and care about the
faith can be demonstrated through his wish to work out a comprehensive

understanding of the religious meaning of the complex lineage of Tibetan Buddhist

¥ Among all the Dacist schools, Emperor Yongzheng specially treated especially well the Zhengyi Sect (IE—#),
whose thought was close to Chan Buddhism. He put an essay of Zhang Boduan (3K{813), the founder of the
Zhengyi Sect, into his collection of quotations of well-known monks, felt a strong affinity to Daoist Lou Jihuan (25
) from the Zhengyi Sect, bestowed resources on the Zhengyi Sect to rebuild its temples on Mount Lenghu (&
1), awarded the high Daoists of the Zhengyi Sect on Mount Longhu official titles, and so on. For more details,
see Xigu Liangfu, “Yongzheng chao de Zhengyi Jiac”, 17-20.

* See IHDL.
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deities. Qianlong enthusiasm of this work is translated into systematic arrangements
of Thangkas, Buddha statues and ritual articles in those Tibetan Buddhist halls and
chambers. Thus, the discussion about the influence of the Qing monarchs’ personal
attitude to the construction of the Tibetan Buddhist temples would not only be
significant in the understanding of the construction and its development, but also be a
benefit to and enrich the knowledge about the monarchs’ personal beliefs with the
findings obtained till now, especially for the current argument about Qianlong’s

personal belief in Tibetan Buddhism.

6.6 Participants of the Temple Construction

The design and construction of these Tibetan Buddhist temples in central China
involved many people who must have a direct influence on the form of their
architecture. For example, Lama Pi Lig Thu Nang So (¥ % BA75) designed the
Buddha statues and stilpas of the Four Shengjing Temples of Hong Taiji. Many Han
crafismen and several other lamas are also listed in the worker list of the temples.*
While it is not certain how these people might have influenced the architecture of the
temples, it might be reasonable to suggest that lamas such as Pt Lig Thu Nang So
would most probably offered designs of Tibetan style, and those Han-Chinese worker
the typical Han-Chinese style. In the Puren Temple of Kangxi, we also see the case

that because of the participation of some Kerk Mongolian workers, some Buddha

¥ See Shengjing Lianhua Jingtu Shisheng Si flancheng Huang Taiji ginwang xingli shangel, in Dalai dang'an; the
Chinese translation of the inscriptions of the Four Shengjing Temples from Tibetan, Li Qinpu, “Shengjing Sisi
zangyu beiwen”, 104,
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statues in the temple showed the features of a Nepalese style’®. However, to those
characteristics mainly discussed in this dissertation, such as location and layout of the
temples, the role and influence of monarchs and officials in charge of the construction
projects are perhaps more crucial. For example, while a typical Han-Chinese temple
layout was seen in Hong Taiji’s Tibetan Buddhist temples, all the other imperial
constructions during his time, such as palaces and the capital city, were given a
symmetrical arrangement, which was a significant change from the asymmetry in the
palace and capital city during the Nurhachi period*'. Also, after the temple layout of
typical Han-Chinese of the Kangxi period, some patterns, which were popular in
Tibetan monasteries and expressed the complicated Tibetan Buddhist meanings,
appeared to take the leading place in the layout of some Qianlong’s Tibetan Buddhist
temples. We cannot imagine such systemic changes could be made by common
workers without the permission of emperors. Therefore, such system changes should
be made under the emperors’ direction within the context of the politics and culture of

the time.

6.7 Development of the Temple Construction and Its Influencing Factors

On the whole, from the Nurhachi peniod to the Qianlong period, Qing Tibetan

Buddhist temples grew in the scale of the temple complexes as well as the size of their

“ See Luo Wenhua, Longpao yu fiasha, 332-339.

* The detailed descriptions and drawings of the layouts of palaces and capital cities of Nurhachi and Hong Taiji
could be seen in Liang Zhenjing's “Hetu Ala cheng ‘Zunhao Tai'", Liu Chang’s “Qingdai qiangi gongshi™ and “Fo
Ala".
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individual building (Table 6.1) and this is in line with the increasing national strength.

Table 6.1: Summary of the Early and Middle Qing Tibetan Buddhist Temples in Central China

Decreed by the Qing Monarchs
Reign No. | Main Notable Potential main meanings Architectural
sites location layout
characteristics
Nurhachi 2 Hetu Ala, | East of the city | Strengthening the alliance Unknown
Xingjing with Mongols; Praying for
divine blessing
Hong Taiji | 6 Shengjing | On city axes Strengthening the alliance Tibetan stlipas
with Mongols; Praying for and Chinese
divine blessing courtyards
Shunzhi 13 | Beijing High ground Political concern of Tibetan stipas
near the palace | Mongols; Praying for divine | and Chinese
blessing; Filial piety courtyards
Kangxi 22 | Mount Political concern of Han-Chinese
Wutai, Mongols; Ruling people with | temple layout
Beijing, their conventions; Filial piety
Chengde
Yongzheng | 6 Beijing Following Kangxi’s manner; | Han-Chinese
Helping the rule with temple layout
Buddhist thought; Political
concern of Mongols
Qianlong 45 | Beijing, Inside and Representation of cultural Han-Chinese
: Chengde | around imperial | symbol and meaning; Filial temple layout
gardens piety; Political concern of and Tibetan
Mongols pattern

In the general trend of increasing patronage of Tibetan temples, the period of

Yongzheng is the only declining section. Facing the rebellion of Qinghai Mongols and

the Tibetan Civil War (B#{4%), the demand for the submission of the Mongol

tribes to the Qing was still strong in this period. Nor can the factor of economics be

considered as the most responsible force for the decline, since the income of the

national treasury increased to 62,183,349 taels in the 8™ year of the reign of

Yongzheng (1730) from 32,622,421 taels in the 60" year of the reign of Kangxi

1721)*2. By comparison, thirteen constructions and reconstructions, which is more
P

2 Lu Jian, “Kang Yong Qian hubu yinku®.
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than twice in the reign of Yongzheng, were completed during the reign of Shunzhi
even though the state coffer was rather empty at the beginning of the dynasty and
fighting for unifying the entire country was still going on*’. The main factor for the
decline of the whole construction scale in the reign of Yongzheng might be the
personal character of the emperor, who showed little interest in Buddhist tempie
construction while he studied deeply the Buddhist thoughts. During the period of
Qianlong, cultural expression appeared to be the most noticeable factor to have
influenced temple construction. And at this time, the number of projects to build or
rebuild Tibetan Buddhist temple reached its peak, even when the importance of
befriending Mongol tribes became weakened with the submission of nearly all
Mongol tribes and the Qing Empire reaching tts zenith at this time. The top motive for
patronizing Tibetan Buddhist temple can be said to have changed from mainly
political to predominantly cultural reasons. New meanings also had been added in the
temple construction based on the change of the social culture. The first Qing Tibetan
Buddhist temple having the meaning of filial piety, which was a popular concept of
Confucianism in the Han-Chinese culture, appeared fifteen years later after the Qing
regime entered central China. It appeared in the period when the Qing court was more
and more influenced by Han-Chinese culture, seen in cases such as Shunzhi accepting
the idea of the Han officials based on the ritual consideration of Confucianism not to
meet the Dalai Lama outside Beijing in the 9™ year of his reign. We could attribute the

appearance of the first Tibetan Buddhist temple built with the meaning of filial piety

4 See Li Junjia, “Huguang jiaofu™; Wei Qingyuan, “Shunzhi chao lizhi"; etc. There are some other scholars
consider that the economical policies such as tax cuts proposed by Duo’ergun and Shunzhi existed only in name
(Yang Tao, “Caizheng weiji™; Zhao Yi, “Shezheng shiqi de shehui jingji"; etc.).
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to the increasing influence of the Han-Chinese culture. With the increasingly deeper
understanding of the Han-Chinese culture, Qing emperors increasingly appreciate
Han-Chinese reason for temple sponsorship. While the personal character of Emperor
Yongzheng is considered to be the most responsible factor for the decline in the whoie
construction scale of the Tibetan Buddhist temples in that period, the personal belief
of Emperor Qianlong in Tibetan Buddhism and his enthusiasm for presenting Tibetan
Buddhist culture could also be regarded as the reason for the phenomenon that many
temples ordered by the emperor contained the architectural features of Tibetan style*.
Whereas, the controlled use of such architectural features in the central part of the
royal palaces and imperial gardens may indicate the subordinate position of such
features in the consideration for the construction of the major and most important
building complexes of the empire.

Multiple factors from politics, economy, culture, religion, and the backgrounds
and characters of the builders influenced the construction of the early and middle
Qing Tibetan Buddhist temples. These factors varied in their combination in different
periods and influenced the temple construction by their interacting force. Sometimes,
one or several factors among all the influential ones stood out to be the most
important in their influence. The changes of the factors’ conditions with time were
also reflected in the temple construction. With these changes, the temple construction

developed and changed in its scale, characteristics and meaning,

“ For more information about the closer cultural exchange between Beijing and Tibet during the Qianlong period,
see Luo Wenhua, Longpao yu fiasha.
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Chapter 7 Architectural Features of Imperial sponsored Tibetan Buddhist

Temples

Since many of the Tibetan Buddhist temples decreed by Qing monarchs from
Nurhachi till Kangxi have been destroyed, and nearly all the extant temples had been
rebuilt during the reign of Qianlong, it is not certain what their original architectura!
forms were. Moreover, hardly any record exists that might give any information about
the architectural form of these temples when first built. This dissertation will therefore
discuss the architectural features of these early and middle Qing Tibetan Buddhist
temples focusing on their building layouts primarily based mainly on the plans as

described in historical documents avatlable.

7.1 Han-Chinese Laybut of Tibetan Buddhist Temples

Except for Nurhachi’s temples, which were unknown because of the lack of

records, some drawings or descriptions of the layouts of the temples which were

decreed by the Qing monarchs from Hong Taiji to Qianlong could be found in some

documents. Shown by these drawings or descriptions, most of the layouts could be
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classed as a typical Han-Chinese temple layout', or at least having a part which was
arranged in the typical Han-Chinese temple layout. Specifically, nearly all of the
layouts were arranged with courtyards. In the courtyards, usually there was a Temple
Gate (L1!7]), a Heavenly King Hall (X E£J&) and a Main Hall (X) located one
behind another on the axis, two side halls built on each side of the Main Hall, and Bell
Tower (£##) and Drum Tower (§#) on each side before the Heavenly King Hall.
Judging by the axis, the symmetrical arrangement of the temple and the components
of the temple such as the Temple Gate, the Heavenly King Hall, the Main Hall, the
Bell Tower and the Drum Tower, most of the layouts could be said as having a typical
Han-Chinese temple layout. For example, the layout of Hong Taiji’s Shisheng Temple
was described in a record of that time that there was a Temple Gate, Heavenly King
Hall and Main Hall located one behind another and two side halls were built on each
side of the Main Hall?. Ito Chuta of Japan draws a general plan of The Four Temples
of Shengjing. In the general plan, the four temples had a similar layout with each
other: all temple had an north-south axis; a Temple Gate, Heavenly King Hall and
Main Hall of the temple were located one behind another; a bell tower and a drum

tower were put on each side before the Heavenly King Hall while two stone-stele

! For a detailed introduction of the typical Han-Chinese temple layout, see Zhang Yuhuan, Zhongguo fojiao siyuan
Jianzhu, 27-84.

? See Shengjing Lianhua Jingtu Shisheng Si jiancheng Huang Taifi ginwang xingli shangci BHIEIES T LM
Ml 8 AKEEETH XM [Hong Thiji worshipping in Shisheng Temple after its completion], in Dalai dang ‘an,
3-6, Item 3.
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pavilions were sitnated on each side before the Main Hall (Figure 4.1). Although till
now it has not been certain that the pians were the original ones, one cannot exclude
the possibility that they were and this author is inclined to believe in the plans’
originality according to the case of Shisheng Temple. The Four Shengjing Temples
not only had a similar layout with each other, but also showed a similar layout with
Shisheng Temple.

Likewise, the form of Baita Temple located on Qionghua Island of the imperial
garden founded by Emperor Shunzhi might have been in the Han-Chinese courtyard
form. The temple was represented in the Plan of Beijing drawn in the 15" year of the
reign of Qi:nlong (1750). Since no record of its reconstruction can be found in the
- periods of Kangxi and Yongzheng®, its first repair initiated during the period of
Qianlong was in the 16™ year of his reign (1751)°, one year later than the Plan of
Beijing (1750) was drawn, thus we could believe that the plan of the temple in the
Plan of Beijing (1750) represents what the temple looked like when it was first
constructed. In the Plan, Baita Temple is seen to have consisted of a central

axis-symmetrical layout arranged with courtyards and buildings, including the arches,

' See Jiamo Qianlong Jingcheng Quantu MU N &2 B [Re-traced master pian of Beijing city in the
Qianlong period), 1996. Jiamo Qianlong Jingcheng Quantu is the reprinting of the master plan of Beijing city
drawn in the 15"™ year of the reign of Qianlong (1750) with some lines re-traced.

* Emperor Yongzheng ordered the repair of the pagoda in the 8" year of his reign {1730). See Baita Chongxiu
beiwen B3MEREMIC [The inscription about the reconstruction of the White Pagoda], written in thel1™ year of
the reign of Yongzheng (1733), and editor’s additional information about the inscription, in Lamajiao beike,
324-325.

* See “The List of Tibetan Buddhist Temples Built or Rebuilt by the Imperial Household Department in the
Qianlong Time"” (IHDL).
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Temple Gate, Bell Tower, Drum Tower, Main Hall, side halls, etc. (Figure 7.1).
Similar layout can also be seen in Puren Temple in Chengde, decreed by
Bmperor Kangxi in the 52" year of his reign (1713). Since it is not seen in any
available rebuilding lists after Kangxi’s rule, it may not have been much altered after
Kangxi and the existing temple layout might be the original one as founded. In the
layout, on the north-south axis, there is a Temple Gate, Heavenly King Hall, Main
Hall and Rear Hall situated one behind another; a bell tower and a drum tower were
set wp on either side of the Heavenly King Hall; two side halls facing each other were
located on both sides of the Main Hall and the Rear Hall respectively (Figure 7.2).
Later examples of Hongren Temple and Songzhu Temple are also represented in
the Plan of Beijing (1750) (Figure 7.3-4). There is no record about Hongren Temple’s
reconstruction in the Yongzheng peniod and its first repair recorded in the Qianlong
period is in the 25™ year of the reign (1760)°, ten years later than the Plan was drawn.
Songzhu Temple was built in the 51% year of the reign of Kangxi (1712). In the 12"
year of the reign of Yongzheng (1734), it was repaired®. Since this repair was so soon

after its building and there are no commemorative texts of this repair’, we could

§ See IHDL.
7 Chen Qiangyi points out in “Songzhu Si yu Zhangjia Huofo™ (42) that the temple was built in the 50" year of the
reign of Kangxl (171}) and narmed as “Songzhu” the following year, but without any source indicated. Zhang Fan
indicates in “Songzhu Si cehui ji shijian niandai” the source of the document in which the Songzhu Temple was
recorded to be built in the 51% year of the reign of Kangxi (1712).
¥ See Zhang Fan, “Songzhu Si cehui ji shijian niandai”, 21.

¥ One or several inscriptions are usually written after a construction or a grand reconstruction to cerebrate it as
well as record the construction or reconstruction reason.
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regard it as mainly works of maintenance nature. Therefore the layouts of Hongren
Temple and Songzhu Temple shown in the Plan of Beijing (1750) could be regarded
as the original ones as founded in the Kangxi period. The layouts are similar with
Puren Temple’s. Besides, the Puren Temple, Hongren Temple and Songzhu Temple
were laid out to face south, which was the typical orientation of Han-Chinese temples.
In the 1* year of the reign of Yongzheng (1723), Longfu Temple in Beijing was
ordered by the emperor to be rebuilt. In the temple inscnption for celebrating the
reconstruction, ¥ongzheng wrote that he “rebuilt the temple gate, restored the archway,
repaired and redecorated the main halls from fromt to back and their side halls.”'®
According to the description of the temple layout in the inscription, which dealt with
the temple gate, archway, main halls from front to back and their side halls, the layout
of the rebuiit Longfu Temple could be considered as a Han-Chinese tempie layout
(Figure 7.5). Fayuan Temple was also a similar case {(Figure 7.6). During the reign of
Qianlong, either in temples that were converted from other building types, such as
Yonghegong, which was converted from a prince’s mansion, or in newly built temples,
such as Chanfu Temple in Xiyuan, a typical Han-Chinese temple layout is seen
(Figure 7.7-8). Most Tibetan Buddhist temples in the impenal gardens duning the

period were also arranged in such a layout (Figure 5.1).

'® Longfut Si beiwen, in Lamajiao beike, 310-31).
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Figure 7.1: Plan of Baita Temple on Qionghua Island in Figure 7.2: Plan of Puren Temple, from
Xiyuan, in Jiamo Qianlong Jingcheng Quantu ¥R Chengde gu jianzhu, 241, Figure 327

RE 5354 B - [Re-traced master plan of Beijing city of
the Qianlong Time, 1996] which is the reprinting of the
master plan of Beijing city in the 15" year of the reign of
Qianlong (1750) with some lines re-traced

Figure ?.3: Plan of iiongrcn Temple, Figure 7.4: Plan of Songzhu Temple, in
in Jiamo Qianlong Jingcheng Quantu 2 Jiamo Qianlong Jingcheng Quantu
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Figure 7.6: Plan of Fayuan
Temple, in Jiamo Qianlong
Jingcheng Quantu

Figure 7.5: Plan of Longfu Temple, in Jiamo
Qianlong Jingcheng Quantu
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Figure 7.8: Plan of Chanfu
Figure 7.7: Plan of Yonghegong, in Jiamo Qianlong Temple, in Jiamo Qianlong
Jingcheng Quantu Jingcheng Quantu
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7.2 Non-Han-Chinese Features of Tibetan Buddhist Temples

While the early and middle Qing Tibetan Buddhist temples were basically
arranged in a Han-Chinese temple layout, some of them had some special
characteristics which the Han-Chinese temples usually did not possess. At the same
time, these characteristics developed in the temples over time. For example, the
stand-alone Tibetan Buddhist stipa was the most remarkable characteristic for the
very early Qing Tibetan Buddhist temples. It was seen in the fc;ur Shengjing temples
of I:Iong Taiji, the Baita Temple of Shunzhi and the Hongren Temple of Kangxi
(Figure 4.1; 7.1, 7.3)."

~ While the stlipa combined with these temples, it also changed its position to the
temple building part of the temples. For the Four Shengjing Temples, the pagodas
were located beside their temple building parts and exactly at the cardinal points of
the Shengjing city. The great white Buddhist stiipa ordered by Shunzh was built on
the peak of the island hill, known now as Qionghua Island, in Xiyuan. In the layout of
the temple with the stiipa located to the rear of the main temple halls, one can see the
following charactelfistiés: the temple is symmetrically arranged along a strong central

axis with many halls and three courtyards; and the stiipa is placed at the end serving

"' The first stiipa mentioned in the Qing Dynas;y is the Buddhist stipa of Nangsu Lama. Since we have not much
information about it, the stipa is not included in this discussion.
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as the focal point of the temple axis. In Hongren Temple, the very early Tibetan

-

Buddhist temple of Emperor Kangxi, the stiipa is located in the middle of the rear
courtyard and seemed to rather small in scale. From the four Shengjing temples of
Hong Taiji to the Baita Temple of Shunzhi to the Hongren Temple of Kangxi, we see
the change in the position of the Tibetan stiipa vis-a-vis the temple buildings, that is
from a position béside the main temple buildings, onto the axis of the temple and be
its focal point, and thereby integrated further into the building complex. After
Hongren Temple, these Tibetan-style stipas never appeared in Qing Tibetan temples
in central China again. Hongren Temple is the temple discussed in the last chapter as
the last Qing Tibetan Buddhist temple for the Qing monarchs to emphasize individual
powers of the divinities and the first Qing Tibetan Buddhist temple to propose,
explain and praise the good social influence of the Buddhist thought in its temple
inscription. From this discussion, the period when the Hongren Temple was built is
considered as the point of transition for the Qing monarchs’ perception of how their
rule could be helped by the temple construction. Before this time, temples with a
purpose of praying for divine blessing on the refrime might be regarded by the Qing
monarchs as the powerful objects which would take part in the job of protecting the

regime and the stpas of the temples as the most responsiwfor this. After

this time, temples were built mainly in the recognition of the Qing monarchs for the
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good social influence of Buddhist thought. Therefore, with this analysigs the
disappearance of the stiipa in the Qing Tibetan Buddhist temples can be considered to
happen at the same time as the change of the Qing monarchs’ perception about the
role of the temples. Besides, the movement of the stiipa onto the temple axis is
supposed to be under the influence of Han-Chinese architectural culture that
emphasized symmetry'Z.

Qianlong’s Tibetan Buddhist temples contained more architectural features
which the typical Han-Chinese usually did not possess which were mainly regarded as
Tibetan monastic style. Among them, the most outstanding one is a temple layout
known as the “Xumi Universe” (ZR5Kitt 7}) pattern appearing during the early years
of the Qianlong reign'>. 1t is first seen in the Xiangyan Zongyin Temple, which was
built in Qingyiyuan Garden in the 16™ year of the reign of Qianlong (1751)'* (Figure

5.2). Four years later, Puning Temple of Chengde was also built with the pattern in its

12 For 4 Han-Chinese monastery, the stpa was commonly located on its central axis and inside it. In the earliest
period of the Han Buddhist monastic architecture, the stipa was usually at the center of the monasteries (e.g.
Yongning Temple (7K 5*5F] of the Beiwei [{E#] Dynasty, which was located in Luoyang [#&F]). From the
Southern and Northern Dynasties {Hg-L#) till the Tang {/f) Dynasty, the stiipa was usually before the Main Hail
and after the Heavenly King Hail {¢.g. Guangsheng Monastery [/ #5¥] in Hongdong {¥}i#] of Shanxi [1i 78],
Gu Zhulin Monastery {5 75k<£] of Mount Wutai, etc.). After the Tang Dynasty, the stfpa was moved to behind
the Main Hall {(e.g. Tayuan Monastery [# %] of Mount Wutai, Guanyin Monastery (%%} in County Ji [Bi)
of Hebei [k}, etc.). For the stdpa outside the monastery, they were usuaily at three locations: before the Termple
Gate on the central axis, north of the temple on the central axis or in the southeast of the monastery at an angle of
35 to the central axis, which was #id as an suspicious and favorable direction. More discussion and examples
about the stipa’s location in Han-Chinese monasteries could be seen in Zhang Yuhuan, Zhongguo fojiae siyuan
Jianzhuzhu, 63-69,

13 The “Xumi Universe” pattern is the representation of the Xumi Universe (Zl8R1lt ), which is the perception of
the world in Tibetan Buddhism. This pattern was often used in Tibetan monasteries, such as Samye Monastery,
Tuolin Monastery and Baiju Monastery.

4 For the construction date of the Xiangyan Zongyin Temple, see Wang Xiangyun, “Qingchao huangshi, Zhangjia
Huofo yu lama simiao™, 118; Chen Qingying, “Zhangjia Ruobiduoji yu gingchao huangshi xingjian de lama
siyuan”, 98; Chen Qingying and Wang Wenjing, “Zhaomiao Qianlong yuzhi shibei”, 44.

137



rear par_t (Figure 7.9). After Puning Temple, the “Xumi Universe” pattern did not
show up again in the Qing Tibetan Buddhist temple layouts, instead, a giant main hall
that is arranged in a “[B]” plan began to be seen in later temples. The Qing rulers
called this arrangement Dugang Fashi (#4975, or Dugang style)'’. Most Chengde
Tibetan Buddhist temples after Puning Temple, such as Puyou Temple, Anyuan
Temple'®, Pule Temple, Putuczongsheng Temple and Xumifushou Temple, were such
cases. Each of their main halls, the Falun Hall (X4 B) of Puyou Temple, the Pudu
Tower (¥ ER) of Anyuan Temple, the Xuguang Pavilion (J& 48]} of Pule Temple,
the Wanfa Guiyi Hall (5¥:J3—) of Putuozongsheng Temple and the Miaogao
Zhuangyan Hall (%% /= B) of Xumifushou Temple, was arranged in the “[&” plan.

(Figure 7.10-14)"

'S “Dugang Fashi” was mentioned by Yunli (f64l) in his Xizang riji (FGREFI2, The diary in Tibet) end by
Emperor Qianlong in severel Chengde temple inscriptions. “The sutra hall design, as a creation of Tibetan
architecture, is that: while the sutra hall rises its flat roof in its middle to let light to enter the space, the hall is
surrounded by accessory buildings and that makes the plan of the sutra hall as “[E" paitern...... Because the
Tibetan pronunciation of “sutra hall” is “Dugang”, the Chinese documents title this fixed pattern as “Dugang
Feshi.” (Labrang Monastery, 15, cited from Zhang Yuxiao, Xizang zangchuan fojiao siyuan jianzhu xingzhi, 36)
For the detailed introduction and discussion of the “[2]” plan of the main halls of the Tibetan monasteries, see Xu
Zongwei, Xizang chuantong flanzhu, 16-76; Zhang Yuxiao, Xizang zangchuan fojiao sivuan jianzhu, 5-12, 29-38.
That is the flat roof of the sutra hall rises in its middle to be the light resource for the room

“[B]" pattern is also used in the Buddha halis of the monasteries in Tibet.

16 The front part of Anyuan Temple was nonexistence, but it was very likely a patter of “Jialan Qitang” according
to other existing cases such as Puyou Temple. °

'” There is no major construction or reconstruction of Qing Tibetan Buddhist temples after the reign of Qianlong,
These existing temples, originally built in the reign of Qianlong, could be regarded as having their layouts from the
Qianlong period.
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Figure 7.9: Plan of Puning Temple, cited from Figure 7.10: Plan of Puyou Temple, cited from
Cehngde gu jianzhu, 245, Figure 333 Chengde gu jianzhu, 266, Figure 376
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Figure 7.11: Plan of Anyuan Temple, cited from Figure 7.12: Plan of Pule Temple, cited from
Chengde gu jianzhu, 270, Figure 383 Chengde gu jianzhu, 276, Figure 392
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Figure 7.13: Plan of Putuozongsheng Temple, cited from Figure 7.14: Plan of
Chengde gu jianzhu, 284, Figure 407 Xumifushou Temple, cited
' from Chengde gu jianzhu, 308,
Figure 448
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Before the giant main hall with a “[8]” plan showed in the Qing Tibetan Buddhist
temples in central China in the reign of Qianlong, it used to be seen m the temples
ordered by the Qing emperor in the areas immediately adjacent to central China,
where Mongolians and Tibetans lived, particularly during the reign of Yongzheng.
Koubei Santing Zhi (46 =T &, The Chronicle of Koubei) recorded in volume four
that: “The Shanyin Temple was located southwest of Huizong Temple, about one /i
away. It was built by Emperor Yongzheng to house the Zhangjia Living Buddha in the
9™ year of his reign (1731). The temple was constructed on Dugang Fashi which the
Dalai Lama of Tibet adopted as his residential palace. ‘Dugang’ means the sutra hall

in Chinese. The layout of the Shanyin Temple was that: inside the gate, a bell tower

0
and a drum tower as well as a pavilion of stone s . \
' | N A
stele with a Manchu inscription and a pavilron of !
stone stele with a Chinese inscription were set up un 44
on both sides. There were two main halls. The ”Li_': ]
§
front main hall was a building with eighty one 3.3 ]
9_ibx
bays. All the halls were covered with yellow
) Figure 7.15: Plan of the extant
glazed tiles and a stone wall surrounded the Shanyin Temple, cited from Gao Yali
and Liu Qingbo, “Duolun Huizong

_ Si”, 16, Figure 2
whole temple. ‘Shanyin’ was the name of the
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gorgeous temple.””'® (Figure 7.15) The Prince Guo Yunli (B E £4.)"° who
z;ccompanied the 7% Dalai Lama to the Huiyuan Temple from Lhasa described
Huiyuan Temple in his Xizang riji (P8 Hic, The diary in Tibet): “...... The
Huiyuan Temple was located in the northwest of the city. Facing south, a building
with three floors was built in Dugang Fashi. It was rectangular and had a flat roof. On
the flat roof, religious banners stood. Qutside, windows were in the middie of the wall
and a gate in front. Inside, all thc pillars could be seen and a patio allowed access of
daylight.’ Thére also was a corridor toward the west wing which had several rooms for
the Dalai Lama to live.”"?° However, before Yongzheng, no traces show that there was

any tempie ordered by the Qing monarchs,

neither in central China nor outside central China,

design in the Dugang Fashi. For example, we do

not find the form in the Huizong Temple, the

very important temple ordered by Emperor

&n?;r‘ | mmams |
H

| g |

O

Kangxi in Inner Mongolia (Figure 7.16). With -l [un ]

the use of Dugang Fashi in the layout of i T

e L

. . . Figure 7.16: Remains of Huizong
Chengde Tibetan Buddhist temples instead of the Temple, cited from Gao Yali and

Liu Qingbo, “Duolun Huizong Si”,
15, Figure 1

18 Shanyin Si beiwen, in Lamajiao beike, 318-319.
' Yunli (1697-1738) is the 17" son of Emperor Kangxi.
® Yunli, Xizang riji, 22.
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“Xumi Universe” pattern from the middle period of the reign of Qianlong, decorations
and components with Tibetan monastic style can also be seen in the main building of
the temple. For example, small Tibetan stilpas were also put on the roof ridge of
ceniral halls, as well as the tempie éate, the Heavenly King Hall and the Zongyin Hall
(3RENER) of Pule Temple; windows with Tibetan style also appeared in the front part
of the temple such as the Temple Gate, the Wuta Gate (Five Pagoda Gate, T13%E[7)
and the Bai Tai (White Platform, H &) of Putuozongsheng Temple; and so on. With
these two changes—the adoption of Dugang Fashi instead of *“Xumi Universe”
pattern and additional Tibetan ornaments, the design of these Tibetan Buddhist
Temples in Central China appears to fit into the Han-Chinese architectural form
increasingly. In summary, Emperor Qianlong made his Tibetan Buddhist temples in a

more syncretic combination of the architectural features of Han-Chinese and Tibetan

style.

Many temples with many architectural features of Tibetan monastic style

\

!
mcluding these syncretic features were c}rdered by Emperor Qianlong in Chengde. In

|

fact, except for a couple of temples in Beijing, few such temples were built outside
{f
Chengde. Some scholars proposes that the Chengde landscape was a representation of

the landscape of the whole great Qing Empire under Emperor Qianlong, and in the

representation, the Tibetan Buddhist tempies with the architectural features of Tibetan
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monastic style were intended to represent Tibetan features’'. Considering the
construction method of imitating that was often used by Emperor Qianlong® and the
joy he could gain from representing the landscape of his entire empire, the point of
view seems acceptable. However, since this view is based on an observation of the
visual pattern of the Bishushanzhuang complex without any historic documents to
support it, this author would rather regard the proposal as a potential possibility.

Based on the available documents and discussion, this author would propose that
the use of the architectural features of Tibetan monastic style in these temples in
Chengde might be attributed to a mixed influence of several factors. Firstly, most
Chengde Tibetan Buddhist temples could be regarded as “monuments” since they
were built mainly to coincide with military or political victories relating to i;he
Mongol tribes and taking place in areas of Tibet and Junggar. The temples founded for
such purpose include Puning Temple, Anyuan Temple, Putuozongcheng Temple, and
Xumifushou Temple. Puning Temple, was built in the 20" year of the reign of
Qianlong (1755) patterned on the earliest Tibetan temple at Samye, to commemorate
the subjugation of the Junggar Mongols™. Anyuan Temple, built on the east bank of

the Wulie River in the 29™ year of the reign of Qianlong (1764), was for the twelve

2! See Forét, Mapping Chengde.

2 gee Section 5.5 of Chapter Five of this dissertation.

B See Puning St beiwen W IFBIL [The inscription of Puning Temple], written by Emperor Qianlong in the

20" year of the reign of Qianlong (1755), in Lamayiao beike, 383-385; Zhangjia Ruobiduoji zhuang . HFHE

#4% [Biography of Zhangjia. Rolpai Dorje], chapter 13; Chen Qingying, “Zhangjia Ruobiducji yu gingchao

huangshi xingjian de lama siyuan”, 98; Chen Qingying and Wang Wenjing, *Zhaomiso Qianlong yuzhi shibei”, 44,
144



thousands former Junggars resettled by Emperor Qianlong at Chengde. It is modeled
on the Ghulja (Kulja) Temple ([& /R #LJ&), which stood on the Yili River before it was
destroyed by the Qing army in the 21% year of the reign of Qianlong (1756) during the
Junggar campaigns.2* South of the Anyuan Temple and across the Wulie River, Pule
Temple was conétructed from 31% year to the 32" year of the reign of Qianlong
(1766-7) for the Mongols who came to Chengde every year to pay homage to the
Qing emperor.”> Putuozongcheng Temple was Emperor Qianlong’s homage to the
Dalai Lama’s Potala Palace at Lhasa. The construction of this vast and ambitious
complex west of the Wulie River and north of the garden wall of Bishushanzhuang
began in the 32" year of the reign of Qianlong (1767) and was completed in four
years later (1771). Completed to coincide with Emperor Qianlong’s 60™ (1770) and
his mother’s 80™ birthday (1771), the temple also celebrated the visits and gifts of
various Mongol groups, including the recently subjected Junggars and Torghuts (£ /R
JB4¥) who had just fled to Qing lands from west of the Volga.?® Xumifushou Temple

was constructed in the 45™ year of the reign of Qianlong (1780) to welcome the 6

M See Anyuan Miao zhanli shushi %R AL B# [Notes on worshipping in Anyuan Temple], written by
Emperor Qiantong, in Lamajiao beike, 412-413; Chen Qingying and Wang Wenjing, “Zhaoniao Qianlong yuzhi
shibei”, 44,

B See Pule Si beiji W TFMID [The inscription of Pule Temple), written by Emperor Qianlong in the 32™ year
of his reign (1767}, in Lamajiao beike, 416-418; Chen Qingying, “Zhangjia Ruobiduoji yu gingchao huangshi
xingjien de lama siyuan”, 100. '

% See Putuo Zongsheng Zhi Miao beiji WPt He2 BiBHE [The inscription of Putuozongsheng Temple], written
by Emperor Qianlong, in Lamajiao beike, 430-432; Chen Qingying, “Zhangjia Ruobiduoji yu qingehao huan
xingjian de lamna sivuan™, 100; Chen Qingying and Wang Wenjing, “Zhaomiao Qianlong yuzhi shibet”, 44. )
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Panchan Lama’s visit to Chengde’’. Several stone steles recording the events and
victories stood right inside the monasteries. Chengde was such a place where the Qing
emperors communicated with the Mongolians and Tibetans and therefore it was a
fitting place for the construction of these Tibetan Buddhist temples as monuments
relating to the Mongolians and Tibetans. Decorating the “monuments” with the
architectural styles of the areas where the victories happened or were related to no
doubt could please the winner, Emperor Qianlong. Therefore, it is not hard to
understand why ethnic architectural style, mainly Tibetan, was adopted in the
“monuments”.

At the same time, these Tibetan Buddhist temples could perform the function of
demonstrating Emperor Qianlong’s friendship for the Mongolians and Tibetans. The
temples can be seen as the gift of Emperor Qianlong to these people that they revered
most, and at the same time satisfied their religious need when staying in Chengde.
Further, the appearance of the architectural elements which were popular in the
hometowns of these Mongolians and Tibetans would appease them more and
definitely show Emperor Qianlong’s friendship better to them. On this point, Emperor
Qianlong expressly said several times to the 6™ Panchan Lama that he constructed

Xumifushou Temple modeled after Tashilhunpo Temple, which was the 6™ Panchan

¥ See Xumi Fushou Zhi Miao beiji F5FR% 2 MEMIC [The inscription of Xumifushou Temple], written by
Bmperor Qianlong in the 45™ year of his reign {1780), in Lamajiao beike, 462-464; Chen Qingying and Wang
Wenjing, “Zhaomiac Qiantong yuzhi shibei”, 44.
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Lama’s palace in Tibet, to welcome his visit?®; and Anyuan Temple was modeled on
the Ghulja Temple, the temple in the hometown of the Junggars who were resettled by
Qianlong. Therefore, it might be the role of Chengde as the place where the Qing
emperors communicated with the Mongolians and Tibetans to be the main reason for
these temples containing many architectural features of Tibetan monastic style to be
bult at Chengde.

With respect to the Chengde temples which had many architectural features of
Tibetan monastic style, there is another phenomenon worthy of note. That is all of
them were built on the surrounding hills outside the central area of Bishushanzhuang,
in other words, no temples with such features were located inside the central scene of

the Bishushanzhuang,.

7.3 Tibetan Buddhist Buildings in the Forbidden City

The controlled use of the architectural features of Tibetan style was also shown
in the Forbidden City. Emperor Qianlong not only decreed the building of Tibetan
Buddhist temples, but also ordered the building of many Tibetan Buddhist halls or

chambers, which were mainly situated in the Forbidden City and the imperial gardens.

¥ See Banchan dang'an.
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Though these halls and chambers are not temples and thus not included in the major
discussion of this dissertation, this author would like to mention them here as a
reference for the discussion of the controlied use of the architectural features of
Tibetan style.

In the Forbidden City, there were six Tibetan Buddhist areas of such halls and
chambers during the time of Qianlong: the Zhongzheng Hall (¥ [E B) area consisting
of Zhongzheng Rear Hall (*h [EJ& /5 ), the east and west side hall of Zhongzheng
Hall, Xiangyun Pavilion (% z %), Bachua Hall (F %), Fanzong Tower (3£ F %),
Yuhua Pavilion (FI7EI&) and the east and west side tower of Yuhua Pavilion; the
Jianfu Palace (B#8 &) imperial garden area which had the Tibetan Buddhist halls and

| pavilions of Huiyao Tower (HBER), Jiyun Tower (& &%), Guangsheng Tower (J~
4= #%), Ninghui Tower (£tEH%) and Jingshen Hall (#{{E#5); the Cining Palace (&7
) area which had the Tibetan Buddhist halls of the Great Buddha Hall (X&) and
Yinghua Hall (J£48%); the Cining Palace imperial garden area which had the Tibetan
Buddhist halls and pavilions of Ciyin Tower (R TH#£), Baoxiang Tower (EA8HE),
Xianruo Hall (J#3518) and Linxi Pavilion (I ®); the Imperial Garden (417£ )
area which had the Tibetan Buddhist pavilions of Qiangiu Pavilion (T#XZ) and
Chengrun Pavilion (¥#%5%); and the Ningshou Palace (7% &) area which had the

Tibetan Buddhist halls and pavilions of Fori Tower (i H ), Fanhua Tower (BE4#4%),
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Yanghe Hall (F5 155 &), Cuishang Tower (¥ ##) and Yi Hall (#13). (Figure 7.17)

The sum of the halls and pavilions was thirty five in the six Tibetan Buddhist areas.

The Imperial Garden
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Ningshou Palace

Figure 7.17: Locations of the Six Tibetan Buddhist Areas in the Forbidden City

In addition to these free-standing halls, there were also quite a number of Tibetan

Buddhist chambers which were situated inside many of the main halls of the

Forbidden City. Some of them were within the six Tibetan Buddhist areas while some

outside these areas. The former included the east and west chambers of Yangxing Hall

(GRYEM ZS TG BE 1)), the east and west chambers of Yangxin Hall (570 7R 7O R 18)),
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the east chamber of Ningshou Palace (77 5 ZRR% ), the east chamber of Yihe Hall

(BRFNE Z<BE &) on the second floor of Ningshou Palace, the charber of Yanchun
Pavilion (3E# ), the chamber of Jingsheng Hall (Al£#5), etc. The latter included
the east and west chambers of Chongjing Hall (524 B /R FGE &), the east chamber
of Shoukang Hall (% i E 7<% &), the east and west chambers of Baoben Hall (8
B % FERE I8]), etc.”® Nearly all theser six Tibetan Buddhist areas and other Buddhist
chambers in the Forbidden City were built during the reign of Qianlong. Therefore,
though Emperor Kangxi turned the Zhongzheng Hall (* IEER) area into a Tibetan
Buddhist site where lamas chanted Tibetan Buddhist scriptures regularly, it was
Emperor Qianlong who was the first Qing emperor to set up numerous sites for
| worshipping the Buddha of Tibetan Buddhism in the imperial palaces. Most of the
Tibetan Buddhist sites were inside the space of Emperor Qianlong’s daily life. For
instance, the garden of Jianfu Palace was the place where Emperor Qianlong usually
amused himself by strolling about and holding feasts after the day’s work; the
Ningshou Palace was built by Emperor Qianlong for his dwelling afler adjudicating
the throne to his son; the wé:st chamber of Yangxin Hall (FfCrEX TG A% ) which was
the sleeping hall of Emperor Qianlong as well as the place where he attended to the

state affairs daily.

¥ Zhang Yuxin, Zangzu wenhua zai Beijing.
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The numerous halls and chambers for worshiping Buddha of Tibetan Buddhism
existing in the private living space of Emperor Qianlong indicates his personal faith in
Tibetan Buddhism as well as the importance of Tibetan Buddhism in his daily life.
The emperor’s personal enthusiasm for Tibetan Buddhism is also supported by the
thorough understanding of the religious meaning of the complex lineage of deities in
Tibetan Buddhism and the enthusiasm to systemize the lineagem, that was shown in
the ordered arrangement of Thangkas, Buddha statues and ritual articles in those
Tibetan Buddhist halls and chambers. For examples, in Huiyao Tower, which was
built in the garden of Jianfu Palace in the 23™ year of the reign of Qianlong (1758)
and was finished with its interior decoration three years later, a full construction and
reorganization of Mijiao Sibu Shenxi (¥ VU4 &, the four Buddha lineages in
Exoteric Buddhism) was completed through an ordered arrangement of the Thangkas,
Buddhi:st statues and ritual appliances.’’ In the chamber of Yangxi Hall (35-0oBALRE),
which was built in the 11™ year of the reign of Qianlong (1746), the Wufang Fo (177
%, the Buddhas of Five Directions) Thangkas were arranged around the Amitayus

Tower (GBI, Tower of Infinite Life), which was said to ensure Emperor

Qianlong’s longevity®. The chamber of Yangxing Hall (FE?%#), built in the 41® year
g

' The arrangements of Thangkas, Buddha statues and ritual articles in several Tibetan Buddhist halls and
chambers in the Forbidden City and their religious meaning are fully discussed in “Qinggong liupin folou moshi de
xingcheng” by Luo Wenhua.

* For the building history and interior arrangement of the Huiyao Tower, see Zhang Shuxian, “Jianfu Gong
Huanyuan jianzhu”.

3 See Wang Xiangyun, “Qingchao huangshi, Zhangjia Huofo yu lama simiag™.
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of the reign of Qianlong (1776), had a similar arrangement with the Thangkas of the
Buddhas of Five Directions and Amitayus Tower. In such spiritual places that are full
of religious meanings, Emperor Qianlong must have been more pacified.

However, while a large number of halls and chambers for worshiping Buddha of
Tibetan Buddhism were set up in the Forbidden City and nearly all of them showed a
thorough understanding of the religious meaning of the complex lineage of the deities
in Tibetan Buddhism and the enthusiasm to systemize the lineage by ordered
arrangement of Thangkas, Buddha statues and nitual articles in their interiors, hardly
any of them showed architectural features with Tibetan monastic style in their
architectural form. Including Huiyao Tower, the chamber of Yangxin Hall and the
chamber of Yangxing Hall, nearly all the Tibetan Buddhist halls and chambers in the
Forbidden City were typical Han-Chinese in architectural form and that was
harmonious with their surroundings. From the Bishushanzhuang to the Forbidden City,
we see a controlled use of the architectural features of Tibetan style in the central area
of the imperial palaces and gardens.

Generally speaking, based on the drawings and descriptions from available
historical documents, most of the layouts of the early and middle Qing Tibetan

Buddhist temples could be classed as a typical Han-Chinese temple layout, or at least

having a part which was arranged as a typical Han-Chinese temple layout. However,
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they contained some elements of Tibetan monastic style, which were obvious in
certain periods. The first period of that is from the reign of Hong Taiji till the very
early reign of Kangxi. During this period, the most remarkable element is the Tibetan
stipa. Its building might be connected with the perception of the Qing rulers of the
time that the temples were regarded as the powerful objects for protecting the state
and the stitpas were the parts of the temples most responsible for the job. The second
period is the reign of Qianlong. The “Xumi Universe” pattern and the Dugang Fashi
could each be counted as the most outstanding elements in the early and middle
periods of the Qianlong reign respectively. The latter layout first appeared in the
temples founded by Emperor Yongzheng in the areas immediately adjacent to central
China and finally entered the temples within central China in the middle period of
Qianlong reign. At the same time with the Dugang Fashi’s being introduced into the
Qianlong temples, these temples, which had many architectural features of Tibetan
style both in layout and form, became more integrated in the merging of the
Han-Chinese architectural features and the Tibetan style. Moreover, although the
Qianlong temples contained many architectural features of Tibetan style, a controlied
use of these features in the central part of the imperial palaces and gardens is

suggested by the findings in the distribution of the temples with many such features.
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Chapter 8 Conclusion

This dissertation aims for an understanding of Qing Tibetan Buddhist temples in
central China decreed by the monarchs during the early and middle Qing Dynasty
from an architectural perspective. After surveying the characteristics of construction
and the architecture of the many temples, this dissertation has analyzed the context in
which these temples were decreed thereby elucidated the meanings of the temples,
and probed the factors influencing these characteristics and meanings.

1t is found in the research that the most apparent reason for the building of these
temples was to pacify the Mongols and pray for divine blessing on the state. When
these purposes and meanings were expressed in some temple inscriptions, the
characteristics of construction and architecture of the temples further support these
purposes. In the early period of the Qing hegemony, these temples were located at
Isites closely related to Mongolian affairs and frequently built around the events
related to Mongols or to satisfy the Mongol people. There were occasions that Tibetan
Buddhist temples were decreed to be butlt in this early period for the protection of the
State. With this purpose, the temples were arranged at specific locations relative to the
capitals or imperial palaces. Such physical positioning might imply that the temple or
the idea of the temples as having substantial powers of protection. The disappearance
of the specificity in location during the very early period of the Kangxi reign, co‘upled
with the differences of the contents between the temple inscriptions of that time and
those previous ones, also indicate the change of the perception of the Qing rulers

about the role of the temples in their function to protect the state.
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This dissertation also examines the many Tibetan Buddhist temples that were
built in imperial gardens during the Qianlong period and proposes that these temples
were used as cultural symbols. Their representational qualities as well as the way they
were utilized all suggested that Qianlong intended to express, through these and many
other temples located in the city of Beijing, that he was a learned connoisseur of all
culture and religion within his empire. In this role, Qianlong’s temples distinguished
themselves from those earlier temples, which could be considered to be mainly
founded for political reasons. The proposal of explaining these temples as cultural
icons can also be applied to temples decreed to be built in the Summer Palace at
Chengde. In fact, it is during the reign of Qianlong that we see a huge explosion of the
number of temples decreed by the emperor. The construction of Tibetan Buddhist
temple reached its peak at this time, even though the demand of the Qing court to ally
with the Mongols was reduced since all Mongol tribes had submitted to the Qing
before the middle of the Qianlong reign.

This dissertation also demonstrates that the purpose for temple patronage has a
direct relationship with the architectural layout and form of the temple architecture of
the Qing penod. For the Shunzhi reign, the temples were designed to reflect an
alignment with Han-Chinese culture, likewise the form. In the long period of Kangxi,
many warfares with the Mongols resulted in the fact that the temples were founded
primarily for purposes of political appeasement. The personal nature of Yongzheng
emperor can be seen in the idiosyncratic nature of the temple architecture. Finally, the

Qianlong emperor’s preference for all things culture meant that the forms of these
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temples are varied and thereby presenting a multi-dimensional view of Tibetan

temples.

With the presentation of the characteristics of construction and the architecture of
the Tibetan temples, the discussion of the meanings revealed from these
characteristics, this dissertation provides a multi-layered understanding of these early
and middle Qing Tibetan Buddhist temples. The elaboration of the ways of how the
meanings were reflected and shown in the architectural patterns of the temples, and
the clarification of the influence of the varied factors on the characteristics of
construction and architecture of the temples, illustrate the detailed context of the
interaction between the construction and architecture of the temples, the meanings of
the temples and the influencing social factors. With these efforts and findings, this
dissertation offers a basis for future study about the Qing Tibetan Buddhist temples
from the architectural angle, and contributes to the study of the relationship between

architecture and society by providing a case study.
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*Chongxin Zhengjue 5i beiwen THEIF RIFHI [The inscription

7 Zhengjue Beijing The carly of the reign | The 16® year of the
Temple (IE% of Yongle reign of Qianlong of the rebuilding of Zhengjue Temple}, written by Emperor
%, or Great (1751)"; The 26* Qianlong,
Zhengjue wn.m_. of the reign _mm *Ming Xianzong yuzhi Zhenjue Si Jingang Baozuo jilue WEFR
Temple _U‘nﬂmR Qianlong (1761) | HREFEMEECRE [The note on the Jin Gang Throne of
5¥F), or Zhenjue Zhenjue Temple by Xianzong of the Ming Dynasty]"’.
Temple [
#], or Wuta
Temple (T8
%} called by the
local people)

8 Yongyou Chengde, In The 17" year of the * Yongyou Si beiwen JKAEZFRIL [The inscription of Yongyou
Temple (74 |Bishushanzhuan | reign of Qianlong Temple], written by Emperor Qianlong in the 17* year of the reign
#) g Garden (17sp™ of Qianlong (1752).

9 Miaoying Beijing, The8® yearof the | The 18" year of the | The 27* year of the +Chongxiu Miaaying Si bei B MSFR [The inscription of the
Temple (B® | Near Fucheng Zhiyuan (EFC)  |reign of Qianlong | reign of Kangxi rebuilding of Miaoying Temple], written by Emperor Qianiong in
5%, called Baita |50 (BRI reign of Hubilei (B |(1753)" {1688)" the 18" year of the reign of Qianlong (1753).

- 13

Temple [White £FD (1271} =During the reconstruction of the tempke in the 18* year of the
Pagods Temple, reign of Qianlong (1753), some Tibetan Buddhist scriptures and
B H#SF] by the offerings were put in the White Pagoda.”®
local people)

10 [Puning Temple |Chengde The 20* year of the «Modeled on Samye | *Figure: The Ovenali *Puning 5i betwen 5 F 3L [The inscription of Puning
(#7F) reign of Qianlong Temple (BBEF)in | View of Puning Tempie | Temple], written by Emperor Qianiong in the 20* year of the reign

(1755)" of Qianlong (1755).
*Rixia jiuwen koo E T IEMG% [The collection and research of
old records), vol. 78, 1301

il  |Hongren Tempie | Beijing, Tothe [The 5™ yearofthe | The 25® year of the *Chongxiu Hongren Si beiwen B 347X [The inscription
(ZF or E |westof Hill Jing |reign of Kangxi reign of Qianlong of the rebuilding of Hongren Temple}, written by Emperor
=3 (1666)2 (1760) Qianlong in the 25* yesr of the reign of Qianlong (1760).

' Huang Hao, 2af Beljing de zongzu wermw, 25.
" Zhang Yioun, Qlng shengfi: yu lamajiao, 308.

* Zhang Yimnin, Oing zhengfic yui iamajico, 308; Luo Wenhua, Longpao he fiasha, 366.
U The note is mentioned by Huang Hao in Zaf Baffing de zangze wenwu (25).

" Yongyou ST befwen, 1752,

M See Shergrhi rgflan Shifia sheli lingtong zhi i betwen ERNRWBAHRR L IR T [The inscription of the building of Use pagoda for relics of Sakyn on the Emperor's decree] , writien by Xiang Mui (MU of the Yoan Dyaxsty, i Dazang fing (X RUR, Tripitaks). Miooying Si
beiven PEIBR —._.rn..ﬂ.ugﬂa_.rn-oﬁnw._,nn!nuBnuaﬁ.&g?gﬂnﬂw-l_.Egsﬁ_xn:n__.rnauluiﬂ.uwnﬁnﬂ&numgﬁﬁson.rnEﬁnuiag?gﬁcqﬁgnﬂﬂlti&igr
Migoying S beifi of the Qing Dynaty is in acconding to Shevgzhi tefian Shijin sheli lingrong zhi ta bejwen of the Yumn Dynasty.

" Chongin Micoying I bel, 1753,
"7 Miaqying 51 beiwen.

" Huang Hao, Za Beffing de tangz: wenua, 6.

¥ Puning St betwen, 1755.

* Thid.

| oo Wenhea, Longpa he flathe, 27, Figure 19.
= Hongren SI helwen, 1666,

D hongoiu Hongren 5 beiwen, 1760,
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Appendix 6: The List of Ttbetan Buddhist Temples Bullt or Rebuilt by the Imperiat Houschold Department in the Qianloag Period ({HDL.)

Temple Name Site Construction or Reconstruction Time and Expendlture (taels) Total Expenditure (tacls)

Chanfu Temple ¢ifl =Between the 8* and the 10™ year of the reign of Qianlong (1743-1745), construct | 74,856.,19

] buildings and the temple wall of Chanfu Temple: 19,810.00 {not included:
+In the 11™ year of the reign of Qianlong (1746), construct Chanfu Temple: §,291.66 | +In the 44™ year of the reign
*In the 28 year of the reign of Qianiong (1763), repair Chanfu Temple: 12,614.43 of Qianlong (1779}, plant
*In the 32" year of the reign of Qianlong (1 767), repair the archway before the grass in Xiannong Altar,
temple gate of Chanfu Temple: 26,389.38 Chanfu Temple, lile Warld
*In the 44" year of the reign of Qianlong (1779}, plant grass in Xisnnong Altar (5 and inside Sheshan Gates
#4E), Chanfu Temple, Jile World ({& SF AL ) and inside Sheshan Gate (B d1i7): 10,873,77)
10,872.77
«In the 44" year of the reign of Qianlong (1779), repair the archway of Chanfu
Temple: 1,082.49
*In the 45® year of the reign of Qianlong (1780}, Chenfu Temple: 1,955 25 .

Yonghegong (REF1 *In the 13* year of the reign of Qianlong (1748), Yonghegong: 30,000 46,308.08

) *In the 17* year of the reign of Qianlong (1752), repair the lamas’ rooms of (Not included:
Yonghegong: 803.45 ) «In the 29" year of the reign
=In the 17* year of the reign of Qianlang (1752), repair the halls and lamas® roems of of Qianlong {1 764), add
Yonghegong and the halls and rooms of East Study Courtyard (F:BBH): 2,864.19 offering tables, Buddha
«In the 25® year of the reign of Qianlong (1760), repair Buddha towers and halls of | seats, etc., to Wanfu Pavilion
Yonghegong: 2,832.90 of Yonghegong, Colored
*In the 27* year of the reign of Qianlong (17623, repair East Study Courtyard, the Glaze Pavilionofl Daxitian,
rooms of Buddha Tower, Drum Tower, Bell Tower and the Nagpales of Yonghegong: | AmitAyur Buddha Hall of
16,619.53 Renshou Temple, Hongren
*In the 20" year of the reign of Qianlang (1764), add offering tables, Buddha seats, | Temple: 1,114.81
etc., to Wanfu Pavilion (7748 (8)) of Yonghegong, Colored Glaze Pavilion (BT4f8) | *In the 44™ year of the reign
of Daxitian (XTI X), Amitsyur Buddha Hall (€ Bt #88) of Renshou Temple (=% | of Qianlong (1779), repair
%), Hongren Temple (ZL{°9F): 1,114.81 Yonghegong and Xihuang
*In the 29* year of the reign of Qianlong (1764), repair East Study Courtyard {F=43 | Temple: 944.16)
$%), the rooms of Rear Buddha Tower (/5 #4E) of Yonghegong:6,487.19
+In the 35™ year of the reign of Qianlong (1770), repair the archways of
Yonghegong: 2,900.45
*In the 38" year of the reign of Qianlong (1773), repair the erchways of
Yonghegong: 578.79
*In the 44™ year of the reign of Qiantong (1779}, repair Yonghegong and Xihuang
Temple (34 57): 944.16
*In the 44™ year of the reign of Qianlong (1 779), repair Falun Hall (i:58R) of
Yonghegong: 11,084 95 i
*In the 45" year of the reign of Qianlong {1780}, renewal Falun Hoil and the Yaosh)

y Altar (FiRIIIE) on the east, e.g. change eaves, add sumounding corridors and
= '\\ decorate interior eaves, according to the style of Jietai Hali (J& & J&) on the west.
¢ 185.77

»In the 50" year of the reign of Qianlong {1785), repair three archways, two
flagpoles before Heavenly King Hall and the fence of Yonghegong: 3,570.65
=In the 51" year of the reign of Qianlong (1786), build a pavilion on the plaiform
before the main hall of Yongheyong: 6,268.54

Yong'an Temple (7k *In the 15" year of the reign of Qianlang (1750), plent trees: 206.66 211,198.05 -

£ *In the 16" year of the reign of Qianlong (1751), repair Yong'an Temple: 130,704.20 | (Not included:
+In the 17" year of the reign of Qianlong (1752), repair Yong'an Temple: 22,411.49 | ¢In the 40" year of the reign
«In the 18" year of the reign of Qianlong (1753), add halis, carridors and ponds in of Qianlong {1775), the
the west of the Yong'an Temple: 2,0000 Zhengjue Hall of Yong'an
*111 the 20™ year of the reign of Qiantong (1755), plam mere trees on hills of the Temple and the Shiying
Yong'an Temple: 540.8 ) Palace: 1,566.70)
*1n the 35™ year of the reign of Qiantong (17703, add buildings and rooms and
construct stone caves behind the hill in the Yong'an Temple: 2,826.13 Al _ ]
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«In the 36 year of the reign of Qianlong {1771), repair the Yong’an Temple, stc.:
9,945.44

*In the 37" year of the reign of Qianlong (1772), add buildings, rooms and cormridors
behind the hill in Yong'en Temple: 12,050.2

*In the 39 year of the reign of Qianlong (1774), edd a stone stele in Yinsheng
Pavilion (3| %) and Dini Pavilion (BTG %) respectively: 1,176.01

*In the 40® yesr of the reign of Qianlong (1775), the Zhengjue Hall of Yong'an
Termple and the Shiying Palace: 1,566.70

+In the 41* year of the reign of Qianlong (1776), repair Yong'an Temple: 9,868.88
*In the 46" year of the reign of Qiantong (1781}, repair four archways of Yong’an
Templo: 6§79.6%

*in the 46" year of the reign of Qianlong (1781), repair Yingiai (&) and the
archways of Yong'an Temple: 134.39

*In the 47" year of the reign of Qianlong (1782), repair the pavilions and archways
of Yingtai and Yong'an Temple: 654.16

*In the 26™ year of the reign of Qianlong (1761), build the halls and rooms of
Renshou Temple and the Hongren Temple and make the Buddhe statues: 8,433.59
*In the 29% year of the reign of Qianlong (1764), offering tables, Buddha seats, etc.
in the Wanfu Pavilion of Yonghegong, the Liuti Pavilion of Daxitian (X 16 X Hiz4
(), the Amitgyur Buddha Hall of Renshou Temple, Hongren Temple: 1,114.8¢

* In the 47" year of the reign of Qianlong (1782), repair the Three Scas (Z#}) and
Hongren Temple: 10,912.43

«In the 47" year of the reign of Qianlong (| 782), repair archways of Hongren

Misoying Temple *In the 18" year of the reign of Qianlang (1753), rebuild Misoying Temple: 4,6000 | 58,710.33
(P EYF) +In the 40™ year of the reign of Qianlong (1775), repair Miroying Temple: 7,939.75
»In the 43" year of the reign of Qianlang (1778), repair halls of Minoying Tempie:
4,770.58
Deshou Temple (# | Nenyuan (BT *in the 20™ year of the reign of Qianlong (1755), build Deshou Temple: 49,392 45 73,862.47
N5 w »In the 32 year of the reign of Qianlong (1767), renewal the main hall of Deshou | (Not included:
Temple and the lotus throne in it: 3,376.93 *In the 54" year of the reign
+In the 36™ year of the reign of Qianlong (1 771), repair the two archways before the | of Qianlong (1789), repair
temple gate of Deshou Temple of Nanyuan: 3,285.27 Ningyou Temple, Guandi
»In the 45" year of the reign of Qianlong {} 780), repair the Deshou Temple of Temple, Deshou Temple,
Nanyuen: 17,807.87 Renyou Temple of Nanyuan,
*In the 54" year of the reign of Qianlong (£ 789), repair Ningyou Temple (7' #i5F), | Niangniang Temple on the
Guandi Temple (Jc 5 fli), Deshou Temple, Renyou Temple ({7 /8) of Nanyuan, south peak and Puji Palace
Niangniang Temple (SR KB} on the south peak and Puji Palsce on the middle peak: | on the middle peak:
19,289.59 19,289.59
»In the 54" year of the reign of Qianlong (1789), restore the halls and rooms of In the 54" year of the reign
Ningyou Temple and the archways of Deshou Temple, renewal the colored glaze of Qianlong (1789), restore
roof and piant trees: 6,007.97 the halls and rooms of
Ningyou Temple and the
archways of Deshou Temple,
renewal the colored glaze
roof and plant trees:
6,007.97)
Longfu Temple (& *in the 23" year of the reign of Qianlong {1758), repair the archways of Longfu 18,649.09
H5F) Temple: 5,686.13
i *In the 43™ year of the reign of Qianlong (1778), repair three erchways before
Longfu Temple: 2,427.753
*In the 51 year of the reign of Qianlorig (1786), tum Longfu Temple into 2 Tibetan
Buddhist temple: 9,738.21
*In the 52™ year of the reign of Qianlong (1 787), repair the Bilu Hall (ELIZKY) of
Longfu Temple: 797
Hengren Temple (54 *In the 25" year of the reign of Qianlong (1760), build the halis and reoms of 1,192 .98
=59 Renshou Temple ({Z5F) and Hongren Temple: 100,000 {Not included:

*in the 25" year of the reign
of Qianlong (1760}, build the
hells and rooms of Renshou
Temple and Hongren
Temple: 100,000

*In the 26* year of the reign
of Qianlang {1761), build the
halls and rooms of Renshou
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Temple: 1,192.98

*In the 50 year of the reign of Qianlong (1785), repair the archways before
Shouhuang Hall (% B8 and the monks® rooms of Hongren Temple: 4,000

=In the 55™ year of the reign of Qianlong (1790), repair the monks’ rooms of
Renshou Temple and Hongren Temple: 7,515.07

+In the 60" year of the reign of Qianlong (1795), redecorate the halls and rooms of
Three Seas, Hongren Temple, Yihong Hall (/4L %), eic.: 20,870.37

Ternpie and the Hongren
Tempie and make the
Buddha statues: 8,433.59
*in the 29 year of the reign
of Qianlong (1764), offering
tabies, Buddha seats, etc., in
the Wanfu Pavilion of
Yonghegong, the Liuli
Pavilion of Daxitian, the
Amityur Buddha Hali of
Renshou Temple, Hongren
Temple: £,114.81

*In the 47" year of the reign
of Qianlong (I 782}, repair
the Three Seas and Hongren
Temple: 10,912.43

+In the 50" year of the reign
of Qienlong {1785), repair
the archways before the
Shouhuang Hall and the
monks’ rooms of Hongren
Temple: 4,000 Taels

*In the 55™ year of the reign
of Qienlong (1790), repair
the monks' rooms of
Renshou Temple and
Hongren Temple: 7,515.07
in the 60™ year of the reign
of Qianlong {1795),
redecorate the halls and
rooms of Three Seas,
Hongren Temple, Yibong
Hall, etc.: 20,870.37)

Zhantan Temple (5§ *In the 25* year of the reign of Qianlong (1760), repair the hails and raoms of 300,000
Hi=g) Zhantan Temple: 300,000
Yongmu Tempte (3k +In the 28" year of the reign of Qianlong (1763), repair Yuanling Palace (&R &)
B) and Yongmu Temple (5K 8¥%) of Nanyuan: 51,753.27
*in the 31* year of the reign of Qienlong (1786), repair the halls in Yuanfing Palace,
Yongmu Temple, Zhenguo Temple (#{EH 5F), ete.: 10,403.66
Baodi Temple (E i *In the 35™ year of the reign of Qianlong (1770}, repair the halls and rooms of Beadi | 23,172.88
¥ Temple: 23,172.88
Xihuang Temgple (7% Between the 8* and the 10 year of the reign of Qianlong (1743-1745): 1,784.88 16,368.45
M, or Dalai Lama *In the 35" year of the reign of Qianlong (1770), repair the halls and rooms of (Not included:
Temple [iESmN Xihuang Temple snd the rooms of Longwang Pavilion (¢ %) of Tangquan ($8): | *In the 35* year of the reign
[51))] 28,408.90 of Qianlong (1 770), repair

*In the 36" year of the reign of Qianlong (1771), add a stele pavilion in Xihuang
Temple: 3,062.72

=In the 44" year of the reign of Qianlang (1779), repair Yonghegong (HEHIE) and
the Xihuang Temple: 944.16

«In the 45" year of the reign of Qianlong {1 780), make tablets for Donghuang
Temple and Xihuang Temple: 383.28

«In the 55" year of the reign of Qianlong {1 790), repair the surrounding buildings,
stele pavilion and walls of Xihuang Temple (i ¥ 37): 8,684.67

+In the 56" year of the reign of Qianlong {1791), repair Daisi Lama Tower (X kA0
W) including changing the pletform and painting the main hall: 2,836.18

the halls and rooms of
Xihuang Temple and the
rooms of Langwang Pavilion
of Tangquan: 28,408.90

+In the 44 year of the reign
of Qianlong (1779}, repair
Yonghegong and Xihuang
Temple: 944,16

*In the 45* year of the reign
of Qianlong (1780), make
lablets for Donghuang
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Temple and Xihuang

Temple: 383.38

Songzhu Temple (% *In the 37" year of the reign of Qianleng (1772), repair the temple gate, balls, drum | 16,111.76
bR tower, bell tower and side rooms of Songzhu Temple: 11,470.76

*In the 48™ year of the mign of Qianlong (1783), repair Songzhu Temple: 4,641
Maha Gala Templs =In the 41" year of the reign of Qianlong (1 776), repair the main hall of Maha Gala | §,520.35
RN H RS, or Temple: 5,491.14 (Not included:
Pudu Temple [ 5 =In the 48" year of the reign of Qianlong (1783), repair the halls of Pudu Temple: *In the 56" year of the reign
%' 1,862.04 of Qianlong (1791), repair

*In the 49" year of the reign of Qianlong {1784}, repair the halis of Pudu Temple and
buy trees; 191.29

*In the 56 year of the reign of Qianlong (1791}, repair the halls and monks' reoms
of Pudu Temple and Fanxiang Temple (3£ 5F): 5,917.15

+In the 56° year of the reign of Qianlong (1791, repair the halls and monks' rooms
of Pudu Temple: 975.88

the halls and monks' rooms
of Pudu Temple and
Fanxiang Temple: 5,917.15)

Fanxiang Templa *In the 44™ year of the reign of Qianlong (1779), repair Fanxiang Temple: 3,399,643 3.539.6: —
RE *In the 46" year of the reign of Qianlong (1781), repair the halls of Fanxiang {Not included:
Temple: 140.01 [n the 56™ year of the reign
*In the 56" yesr of the reign of Qianlong (179 1), repair the halls and rooms of Pudu of Qienlong (1791), repair
Temple and Fanxiang Temple: 5,917.15 the halls and rooms of Pudu
Temple and Fanxiang
Temple: 5,917.15)
Donghuang Temple *In the 45 year of the reign of Qianiong (1 780), make tablets for Donghuang
(R W) Temple and Xihuang Temple: 383.38
New Manchu To the east of | =In the 49" year of the reign of Qianlong (1 784), repair Longfu Temple and build a
Tibetan Buddhist the tlemporary | new Tibetan Buddhist temple to the east of the travelling palace: 41,680.7t
temple palace
Longfu Temple (B | At Bastemn +In the 49* year of the reign of Qianlong (| 784), repair Longfu Temple at Eastern 20,000
L imperial Imperial Mausoleum of the Qing Dynasty: 20,000 {Not included:
Mausoleum of | ¢In the 49® year of the reign of Qianlong (| 784), repair Longfu Temple and the new | *In the 49" year of the reign
the Qing Meanchu Tibetan Buddhist temple to the east of the travelling palace: 41,680.71 of Qianlong {1784), repair
) Dynasty sIn the 55™ year of the reign of Qianlong (1 790), repair Tachua Temple (BE4ESF) of | Longfu Temple and the new
Pan Hill (& ilt), Longfu Temple, etc.: 9,000 Meanchu Tibetan Buddhist
temple to the east of the
travelling palsce: 41,680.7)
[n the 55" year of the reign
of Qianlong {1 790}, repair
Tachua Temple of Pan Hill,
Longfu Temple, otc.: 9,000)
Yongfu Temple (& | Lianggezhuang | *In the 53" year of the reign of Qianlong (1788), build Yongiu Temple at 20,479.90
W= (RE&R) Lianggezhuang: 16,100.94
*In the 55" year of the reign of Qisnlong (1790}, repair Yongfu Temple: 4,178.96
Zhengjue Temple *In the 54" year of (he reign of Qiantong (1789}, rebuild the halls and monks’ rooms | 1,738.95
(IE%F) of Wanshou Tempte (/7 2% and Zhengjue Temple: 37,154.47 (Not included:
*In the 54" year of the reign of Qianlong (1789}, rebuild the halls and rooms of sIn the 54" year of the reign
Zhengjue Temple: 1,738.95 of Qiantong (1 789), rebuild
the halls and menks' rooms
of Wanshou Temple and
Zhengjue Temple:
37.154.47)
Jingzhu Temple (¥ *In the 32* year of the reign of Qianlong (1767), repair and redecorate the halls, 17,875.94
#9 roermas and walls of Jingzhu Temple: 17,875.94
Huacheng Temple «In the 32 year of the reign of Qianlong (1767), repair and redecorate the halls, 26,389.38

! The Muha Gala Temple was renamed ns Pudu Temple in the 41% year of the reign of Qianlong {1 776). See Zhanp Yuxin, Zanrgzu werbum i Beljing, 151,
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rooms and walls of Huacheng Temple: 26,389.38

Fuyou Temple (#1465 »In the 32™ year of the rign of Qianlong (1767), repair the cast and west archway 4,017.38
¥) before Fuyou Temple: 4,017.38
Sanfo Temple (=8 | Outside «In the 39" year of the reign of Qisnlong (1774), repair the holls of Sanfo Temple: 4,479.86
) Chaoyang 78204
Gate (WHIE1T) | *In the 39" year of the reign of Qianlong (1t 774), repair the halls of Sanfo Temple:
3,697.72
Wanshou Temple *In the 54" yesr of the reign of Qiantang (1789), rebuild the halls, rooms of 4,788.23
(77 <) Wanshou Temple and Zhengjue Temple (EBETF): 37,154 47 (Not included:
*In the 54 year of the reign of Qianiong (1 789), rebuild the halls and rooms of *In the 54 year of the reign
Wanshou Temnple: 4,788.23 of Qianlong, (1789) rebuild
the halls, rooms of Wanshou
Temple and Zhengjue
Temple: 37,154.47)
Hall Name Site Construction or Reconstruction Time and Expenditure (taets) Total Expenditure {tnels)
Zhongzheng Heil =In the 14" year of the reign of Qiantong (1749), build Zhongzheng Hall and Yuhua | 890.42
¢ IE ) Pavilion (R 7EM): 22,311.64 {Not included:
*In the 31" year of the reign of Qianlong {1 766), add buildings to Zhongzheng Hall | *In the 14™ year of the reign
and uhua Pavilion: 5,726 46 of Qiantong (1749), build
*In the 15" year of the reign of Qianlong (1770), add the cast and west side room to Zhongzheng Hall and Yuhua
Zhongzheng Hall outside the two comer doors of the Rear Tower (/5 48): 890.42 Pavilion: 22,311 64
*In the 31" year of the reign
of Qianlong (1766), add
buildings to Zhongzheng
Hall and the Yuhua Pavilion:
5,726.46)
Yuhua Pavilion (B «In the 14" yesr of the reign of Qianlong (1749, build Zhongzheng Hall and Yuhua | 7,386.2
iEMm Pavilion: 22,311 64 (Mot included:
*In the 14" year of the reign of Qisntong {1749), build Yuhua Pavition: 4,231.08 *In the 14™ year of the reign
«In the 21" yesr of the reign of Qisnlong (1756): 1,459.74 of Qianlong (1749}, build
*In the 25" year of the reign of Qianlong (1769), repair Yuhus Pavilion: 1,695.38 Zhongzheng Hsll and Yuhua
*In the 31" year of the reign of Qisnlong (1765), add buildings to Zhongzheng Hall | Pavilion: 22,311.64
and Yuhua Pavilion: 5,726.46 In the 31® year of the reign
of Qianlong {1763), add
buildings to Zhongzheng
Hail and Yuhua Pavilion:
5,726.46)
Daxitian (KXTG %) *In the 16* year of the reign of Qianlong (1751), decorate the halls: 53.52 93824581
»In the 20" year of the reign of Qianlong (1755), build the colored glaze pagods in {Not included:

Daxitian: 50,000

*In the 21" year of the reign of Qianlong {1756), add halls and rooms in eastern
Daxitian and add Luchan Hall {33 8) in the westem Daxitian: 177,616.45

*In the 21" year of the reign of Qianfong (1756), add a colored gluze archway before
the gate of Daxitian and a colored glaze Yingbi (f£5E) before Luchan Hall:
33.490.13

*In the 21" year of the reign of Qianiong {1 756), add two stele pavilions and 1wo
stone sleles before the colored glaze pagodo to Daxitian: 32,863.67

sIn the 22" year of the reign of Qianlong (1757), build a colared glaze pagoda in
Daxitian: 450, 770.40

*In the 24" year of the reign of Qianlong (1759), construct a cupreous pagoda in
Daxitian: 465.25

*In the 25™ year of the reign of Qianlong (1760), build halls, pavilions and rooms for
Daxitian: 158,213.48

*In the 29* yesr of the reign of Qianlong (1764), offering tables, Buddha seats, etc.,
in Wanfu Pavilion of Yonghegong, Liuli Pavilion of Daxitian, Amitdyur Buddha

*1n the 29" year of the reign
of Qianlong (1764), offering
lablas, Buddha seats, etc., in
Wanfu Pavilion of
Yonghegong, Liuli Pavilion
of Daxitian, Amitdyur
Buddha Hall of Renshou
Temple, Hongren Tempie:
1,114.81}
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Buddha Hall of Renshou Templa), Hongren Temple: 1,114.81

=In the 44" year of the reign of Qianlong (1779), repair the Buddha Hall in western
Daxitian: 13,875.77

*In the 51* year of the reign of Qianlong (1 786), repair Daci Zhenhe Hall (JOE I
M) of Daxitian: 5,000

=ln the $1* year of the reign of Qianlong (1786), repair Daci Zhenhe Hall of
Daxitian: 15,897.14

Jile World (45 5 (Lt *ln the 33" year of the reign of Qianlong (1 768), build Buddba Hall of the lile 272, 778.44
m World: 272,778.44 (Not included:
=In the 44" year of the reign of Qienlong {1779), plant grasses on hills of Xiannong | In the 44* year of the reign
Alter, Chanfu Temple, the Jile World and inside Sheshan Gawe: 10,873.77 of Qianlong {1779}, plant
grasses on hills of Xiannong
Altar, Chanfu Temple, Jile
World and inside Sheshan
Gate: 10,872.77}
Wanfo Tower (F7 8 *In the 38" year of the reign of Qianlong (1773), repair Wanfo Tower: 178,317.97 1783 17,97“
)

1.1]




Bibliography

Architecture Department of Tianjin University, Chengde Municipal Administration of
Cultural Heritag, eds. Chengde gu jianzhu: Bishushanzhuang he Waibamiao 718 & 3
. & \LEMS /U [The historical buildings of Chengde: Bishushanzhuang and
Outer Eight Temples]. Beijing: China Architecture and Building Press, Hong Kong;
Joint Publishing (H.K.), 1982.

Ba, Yintu B2 & and Zhang Chengye FkmXJ\. Mengguzu jindai zhanzheng shi ¥
H I F £ [Mongolian modern war history]. Shenyang: Liaoning minzu
chubanshe i T R}k HR+t, 2005

Bai, Hongxi H#t#%. “Qinggong Tangzi jisi yanjiu” & 2 & FEIEW T [The study
of sacrificing in Tangzi in the Qing palace]. Etho-national Studies, no. 4 (1996):
78-83.

Chayet, Anne. “Architectural wonderland: an empire of fictions.” In New Qing
Imperial History: The Making of Inner Asian Empire at Qing Chengde, edited by
James A. Millward, et al., 33-52. London: RoutledgeCurzon, 2004.

Chen, Baosen BRERR. Chengde Bishushanzhuang Waibamiao AREEE LFES N
J& [Bishushanzhuang and its surrounding temples at Chengde]. Beijing: China
Architecture and Building Press, 1995.

Chen, Jifu PR2EIE. “Chengde Pule Si Xuguang Ge xiushan jishu” A 53F AN
®) B4R [The techniques used in the repairing of Xuguang Pavilion of Pule
Temple in Chengde]. Traditional Chinese Architecture and Gardens, no. 1 (2004):
30-32; 40.

Chen, Jinyun [R& =, ed. Chengde Bishushanzhuang yu Waibamiao 8BS LF
5%\l [Bishushanzhuang and Outer Eight Temples in Chengde]. Hong Kong:
Cosmos Books, 2002.

Chen, Junling PR#RIS. “Xiji daotong, zhitong zhi heying-—Kangxi Xuanye duzun
Cheng Zhu lixue de wenhua xuanze tanji” HHIELK . HFKEZ S W —FRE LMW
TR AR BB % FEIRB [Hope for the unity of monarchism and statesmanship:
On Cheng-Zhu's Neo-Confucianism as orthodox state ideology of the Kangxi
Emperor's cultural choice]. Manchu Minority Research, no. 2 (2001): 58-62.

Chen, Qiangyi BR#4{X. “Cong lama miao dao liuxuesheng huodong jidi” A8k
B|W FA BB B [Being turned from a Lamaist temple into a base for overseas
students). Beijing Archives, no. 5 (1997): 42-43.

. “Fuyou Si yu Jiushi Banchan” #6555 L 31# [The Fuyou Temple and
the 9" Panchan Lama]. Beijing Archives, no. 9 (1996): 45.

. “Hongren Si yu qingdai Lama Yinwu Chu” 3417 3 55 1% X8 W B £ &b
{The Hongren Temple and the Qing Publishing House). Beijing Archives, no. 6 (1996):

181



42.

. “Huguo Si” $# 3¢ [The Huguo Temple). Beijing Archives, no. 5 (1996):
42,

. “Miaoying Si Baita” ¥R H3¥ [The White Pagoda of the Miaoying
Temple]. Beijing Archives, no. 3 (1996): 42.

. “Nanyuan Deshou Si—Qingdi zai jing ?hguwu Xizang huofo zhichu” #i%h
WHFF—HWHEREEEMEMHZ A4 [The Deshou Temple of Nanyuan—The
place where the Qing emperor first met the Tibetan Living Buddha). Beijing Archives,
no. 12 (1996): 33.

. “Songzhu Si yu Zhangjia Huofo” #5555 ®E ¥ iEM [The Songzhu
Temple and the Zhangjia Living Buddha)]. Beijing Archives, no. 7 (1996): 42-43.

. “Zongjingdazhao Zhi Miao—Wei Liushi Banchan xiujian de xiaji zhuxi di”
FHKBZBE-ANUBERECENIFZHH M [The Zongjingdazhao
Temple—Built for the 6™ Panchan Lama as his summer residence]. Beijing Archives,
no. 11 (1996): 41.

Chen, Qingying BR/KZ. “Zhangjia Ruobiduoji yu Qianlong huangdi” #HEE 1%
#HEWE 2T [Zhangjia Ruobiduoji and Emperor Qianlong). China Tibetology, no.
1 (1988): 121-130.

. “Zhangjia Ruobiduoji yu gingchao huangshi xingjian de lama siyuan” # 3.
FLEEEEBEZNEBAWKFHR [Zhangjia Ruobiduoji and the Lamaist
monastenies built by the Qing royal family). Qinghai Social Science, no. 5 (1987):
95-103.

Chen, Qingying PRKI and Wang Wenjing T X #. “Beijing Xiangshan Zhaomiao
Qianlong yuzhi shibei jilue” 150 tli R Jd B2 RE 0 6 W B8 12 B&  [Notes on the poem
stele of the Zhao Temple on Mount Xiang of Beijing). Journal of Qinghai
Nationalities Institute, no. 2 (1988): 43-48.

Chen, Qiao PEHF. “Pusading yu Kangxi yubi” FH{ETRS BEELMH% [Pusading and
Kangxi’s writing]. Forbidden City Magazine, no. 4 (1991): 38.

Chen, Zuorong BR{ESR. “Lun Duo’ergun shezheng zhi lishi de he geren de tiaojian”
WERERBZH SN A& [Historical and personal conditions for the
regency of Duo’ergun)]. Journal of Northeast Normal University (Social Science), no.
3 (1981): 84-89.

Chi, Li #8%]. “Cideng Si zongjiao hanyi kaoshi” REITF5R#HH X ER [On the
religious meanming of the Cideng Temple]. Cultural Relics and Archaeology in Inner
Mongolia, no. 1 (2007): 61-64.

Cui, Wenkui # . “Wutaishan yu Wutaitw” HE LS5 L E LR [Mount Wutai
and the painting of Mount Wutai]. Mt Wutai Researches, no. 2 (2004): 17-23.

Cui, Zhengsen £ IF #. “Zhenghai Si fojiao jianshi” 4RH#FFMEE £ (The history

, 182



of the Zhenhai Temple]. Mt Wutai Researches, no. 4 (2003): 5-14.

Cuntian Zhilang +MHGBER. #¥H © 33 (Historical remains of Manchu]. Tokyo:
BEAETITE, 1944,

Dai, Yi M. “Lun Qianlong” %/ [On Qianlong). Studies in Qing History, no. 1
(1992): 1-15.

Du, Jianye #:# Mk and others, eds. Yonghegong #EFIE [Yonghegong]. Hong Kong:
Asian Art Publishing, 1993.

Edmonds, Richard. Northern Frontiers of Qing China and Tokugawa Japan: a
Comparative Study of Frontier Policy. 1llinois: The Department of Geography, the
University of Chicago, 1985.

Fang, Hua 77%. “Tianxia mingshan seng zhan duo” K F 4 L% 5% [Monks
occupying most of the famous mountains]. Map, no. 3 (2002): 30-37.

Fang, Jianchang /S &. “1978 nian yilai guowai de Zhongguo bianjiang shidi
yanjiu” 1978 LUK E MY E il 88 R HBEFIT [Overseas studies about Chinese
frontiers since 1978), in Zhongguo binajing shidi lunwen ji F E Q58 HHiGHE [The
paper collection about Chinese frontiers], 528-560. Ha’erbin: Heilongjiang jiaoyu
chubanshe MR JETL# # HARAL, 1991.

Fang, Xiaofeng 77#%& M. “Yuanmingyuan zongjiao jianzhu yanjiu” [F8A ER R
#3T (The Study on religious architecture in Yuanmingyuan]. Palace Museum
Journal, no. 1 (2002): 39-49.

Feng, Erkang /B/RfE. “Qianlong chuzheng yu Qianlong di xingge” ¥ [ME¥IB L
B % 8% [Initial governing strategy of Emperor Qianlong and his character].
Journal of Tianjin Normal University (Social Science), no. 3 (2007): 35-41,

. “Yongzheng di chongfo” % IF # % % [The worshipping Buddha of
Emperor Yongzheng). Forbidden City, no. 3 (1982): 27-29.

Forét, Philippe C. Making an Imperial Landscape in Chengde, Jehol: The Manchu
Landscape Enterprise. Dissertation of University of Chicago, 1992.

~————. Mapping Chengde: The Qing Landscape Enterprise. University of Hawar’l
Press, 2000.

Gao, Huanting Hi#t/#. “Qingdai Dagao Dian weixiu yu shiyong de wenxian jizai”
WA KBRS 5 (F A M CBRC#, [Historical records about the maintenance and
application of the Dagao Hall in the Qing Dynasty]. Palace Museum Journal, no. 4
(2003): 85-91.

Gao, Yali ®#| and Liu Yingbo X}i%#. “Duolun Huizong Si de Xingjian jigi
yanbian” HRICRIFHINE KX I MWE [The building and changing of Huizong
Temple of Duolun). Wenwu chungiuv X#% K, no. 5 (2004). 14-19.

Guo, Zhicheng. “Wutai Shan—A Museum of Chinese Temples.” C.-ientations 27, no.
5 (1996): 64-66.

183



He, Xiangling %7 #. Chapter Four: Expenditure of the Emperor Qianlong on
Temples. In Patronage of the Emperor Qianlong on Beijing Temples. Dissertation of
University of Dongwu, Taiwan, 1992.

He, Zhongyi {TE X and Zeng Zhaofen %4AR#F. “Changchunyuan de fuxing he
Xiyang Lou yizhi zhengxiu” <% #) 5 XA E#MEE ¥4 [The reconstruction
of the Changchunyuan Garden and the refit of the Xiyang Tower). Yuanmingyuan, No.
3 (1984): 25-33.

Hedin, Sven. Jehol: City of Emperors. Translated from the Sedish by E. G. Nash,
New York: E. P. Dutton & Company, INC, 1933.

. The Chinese Lama Temple: Potala of Jehol. Chicago: A century of Progress
Exposition, 1932.

Hua, Li #37. “Jinri Riben xusjie yanjiu Zhongguo beilu Eianjiang shi gaikuang” it
HHA&ERAGAFERRGLEEBMA [Review of the recent studies on Chinese

inland frontiers in Japan}, in Zhongguo bianjiang shidi lunwen ji, 561. Ha’erbin:
Heilongjiang chubanshe, 1991.

Huang, Aiping ¥ % °F. “Qingdai Kang Yong Qian sandi de tongzhi sixiang yu
wenhua xuanze” i 1B FE ¥ = % (148 6 AR 5 304k #F [Ruling thought and
cultural choice of Emperors Kangxi, Yongzheng and Qianlong of the Qing Dynasty].
Academic Journal Graduate School Chinese Academy of Social Sciences, no. 4
(2001): 58-66.

Huang, Chongwen 3 5% 3. “Chengde Puren Si de jianli yu Kangxi de dui menggu
zhengee” ABBIFHRIERENITE LB [The building of the Puren
Temple and the policy of Emperor Kangxi toward Mongolia]. Journal of Historical
Science, No. 3 (1985): 34-40.

. Lidai Banchan yu Yonghegong iAXHI# 'S#EME [The panchan Lama and
Yonghegong]. Beijing: The Ethnic Publishing House, 2004.

Huang, Chunhe & f. “Shunzhi huangdi weihe taochan” I y& B % ¥ {a] gk &4
[Why Emperor Shunzhi turns to Chan). The Religious Culture in the World, no. 2
(2002): 41-42,

Huang, Gongyuan ¥ %% JT. “Yongzheng huangdi yu Yongming Yanshou chanshi” %
IER W S5KWERFBIT (Bmperor Yongzheng and the Chan Master Yongming
Yanshou]. Journal of Hangzhou Normal University (Social Sciences Edition), no. 3
(2006): 89-94,

Huang, Hao #B%. “Wushi Dalai Liushi Banchan yu Nanyuan jiugong Deshou Si
guanxi kaolue” HiEM. AtHHMBERMAEINE. EHEFHXEXZIE [Research on
the relationship between the 5" Dalai Lama and the 6" Panchan Lama and the old
palace of Nanyuan and the Deshou Temple}. Tibetan Studies, no. 3 (1985): 63-68.

. Zai Beijing de zangzu wenwu TEIL G BOBIKSCY [Tibetan historical relics

184



in Beijing}. Beijing: The Ethnic Publishing House, 1993.

Hungjia yuanyou jianzau: Qingi sneji yuhuayuan BZRILEFN. ZHHBMBIER
[Architecture in imperial Gardens] Taiwan: Guangfu Press, Beijing: China
Architecture and Building Press, 1992,

Huang, Taopeng HHBAA and Huang Zhongjun #4P48, eds. Yuanmingyuan [B 8
[Yuanmingyuan)]. Hong Kong: Joint Publishing, 1985.

Huangjia yuanyou jianzhu: Qingi sheji yuhuayuan 2FEEREA: FHH BHEER
[The architecture of royal gardens]. Taibei: the ijngfu P}éss, 1992.

Ji, Wei £24%. “Qianxi Yonghegong Falun Dian jianzhu yishu ji gouzao” iRTZEM S
R Z KEHiE [An analysis on architecture and construction of the Falun
Hall of Yonghegong]. Traditional Chinese Architecture and Gardens, No. 2 (2000):
12-14.

Jiao, Xiong #E#E. “Changchunyuan yuanlin jianzhu” & # R E#RES [The garden
architecture of the Changchunyuan Garden]. Yuanmingyuan 3 (1984): 12-20.

Jin, Shufeng % #i3. “Yuanmingyuan Xiyang Lou pingxi” [Bl 7 f2 74 & &8 vE #7
[Discussion on the Xiyang Tower of Yuanmingyuan]. Yuanmingyuan 3 (1984). 21-24.
Jin, Xiucheng &1& . Mingqging zhiji zangchuan fojiao zai menggu diqu de chuanbo
B 2 R b B E B A b X 4% 4% [The propagation of Tibetan Buddhism in
Mongolia during the Ming and Qing Dynasties]. Beijing: Social Sciences Academic
Press, 2006.

Lai, Huimin 3 8. “Qing Qianlong shidai de Yonghegong” E ¥ ERHEMNE
[Yonghegong in the Qianlong time]. History Attested by Documents: The 2
International Symposium on Qing Archives.

Larsen, Knud and Amund Sinding-Larsen. Lasa lishi chengshi ditu ji HiF [ 8231
Hh 4 [Mapping the traditional Lhasa city]. Translated by Li Ge Z=f%. Beijing:
China Architecture and Building Press, 2005

Lattimore, Owen. Manchuria: Cradle of Conflict. New York: The Macmillan
Company, 1932.

. Mongol Journeys. London: Jonathan Cape, 1941.
. The Mongols of Manchuria. New York: Howard Fertig, 1969.

Lee, Robert. G The Manchurian Frontier in Ch’ing History. Cambridge: Havard
University Press, 1970.

Lessing, Ferdinard. Yung-ho-kung, an iconography of the Lamaist cathedral in Peking,
with notes on Lamaist mythology and cult. Stockholm: Goteborg, Elanders
boktryckeri aktiebolag, 1942.

Li, Baowen ZE{R3L. “Shunzhi huangdi yaoqing di wushi Dalai Lama kao” fiy& £ %
i P At A EMI % {On Emperor Shunzhi inviting the 5" Dalai Lama). Tibetan
Studies, no. 1 (2006): 17-28. '

185



Li, Guorong ZEE 3. “Lun Yongzheng di de wushi sixiang” & %E IF 77 BI4% S& BAR
[The pragmatic thought of Emperor Yongzheng]. Palace Museum Journal, no. 1
(1998): 46-53.

Li, Haitao #F#¥. “ ‘Waibamiao® jianzhu yu zangchan fojiao” ‘4h\Jii* B 5
£ # [The architecture of Outer Eight Temples and Tibetan Buddhism]. The
Religious Cultures in the World, no. 2 (1997): 42-44.

Li, Junjia =42 F¥. “Shunzhi nianjian gingchao de huguang jiaofu he junxiang gongji”
JlvE S RFFRARIEA T BT F EAR4E4S [The military operation and soldiers’ pay and
provisions of the Qing army in areas of Hunan and Guangdong during the reign of
Shunzhi}. The Journal of Chinese Social and Economic History, no. 2 (2602): 26-33.
Li, Qinpu ZE®HBE. “Liaoyang Dajin lama fashi baoji beiwen yanjiu” TFH (K&
BRZIMEIC) BEICFR (The study on the inscription of Notes of the great lama of
the Great Jin of Liaoyang]. Manchu Studies, no. 2 (1995): 96-105.

. “Shengjing Sisi manzhouyu beiwen jiaoyi” &% 5% VU3 7 P IE MR L X%
[Collation and transiation of the Manchu inscriptions of the Shengjing Four Temples}.
Manchu Studies, no. 2 (1998): 90-100.

. “Shengjing Sisi zangyu beiwen jiaoyi” &5 VQ5FiiEM K 1E [Collation
and translation of the Tibetan inscriptions of the Shengjing Four Temples). Liaohai
wenwu xuekan ¥ HF T, no. 1 (1997): 98-107.

. “Wolu Da’erhan Nangsu: Qingchao zangchuan fojiao kaishan kao” E#RFT
ILFBE: AL HEIT L% [Orlug Darqan Nangsu: the beginning of Tibetan
Buddhism in the Qing Dynasty]. Mongolian Studies Information, no. 3 (2002): 17-29.

. “Wolu Da’erhan Nangsu: Qingchao zangchuan fojiao kaishan kao” B4RFT
JLFERR: BEHEAEHEIT L% [Orlug Dargan Nangsu: the beginning of Tibetan

Buddhism in the Qiﬁg Dynasty] (2). Mongolian Studies Information, no. 4 (2002):
12-24.

. “Wolu Da’erhan Nangsu: Qingchao zangchuan fojiao kaishan kad” 4334T
ILVERE: WPREHREITILE [Orlug Dargan Nangsu: the beginning of Tibetan

Buddhism in the Qing Dynasty] (3). Mongolian Studizs Information, no. 1 (2003):
36-43.

. “Wolu Da’erhan Nangsu qingchao zangchuan fojiao kaishan kao” ##r#T
JLE%? 1 BRI A BT L% [Orlug Darqan Nangsu: the beginning of Tibetan

Buddhism in the Qing Dynasty] (4). Mongolian Studies Information, no. 2 (2003):
17-21; 29.

Lian, Kaowen &% 3. “Wutai Shan simiao lansheng” A& WSFEHME [Temples
on Mount Wuth.tL(l). Mt Wutai Researches, no. 4 (1992): 20-24.

Liang, Zhenjing ¥R . “Hetu Ala cheng ‘Zunhao Tai’ yizhi jianzhu geju jigi
xiangguan wenti taolun” #E IR “H S &> St F L/ EEMARRHiTiE

186



[The architectural arrangement of the Hetuala “Zunhaotai” site and realted questions].
Palace Museum Journal, no. 5 (2002): 54-60
Liu, Chang Xl4%. “Fo Ala jiu laocheng hanwang gongshi chuyi” kP $i7 1H Z 38 £

B Z A1 [On the Khan palace of Fo Ala). Palace Museum Journal, no. 3 (2002):
41-48.

. “Qingdai gianqi gongshi geju ji shinei geju taolun” FHXFHEERRBRE
A RITi [The layouts of the palaces and their interior arrangements in the early
Qing Dynasty). Traditional Chinese Architecture and Gardens, no. 1 (2003): 36-43.
Liu, Lu XJi#%. “Lun Qianlong Huangdi de shirenhua gingxiang” WH.EEH/HLA
AL{BL1a] [On the literati orientation of Emperor Qianlong]. Chinese Culture Research,
no. 25 (1999): 54-62. .

Liu, Qingyu X|BK5. “Huang Taiji fojiao zhengce tanyan” 2 AR AR HB SR
[On the Buddhist policy of Hong Taiji|. Social Science Journal, no. 4 (2008):
127-133.

Liu, Shizhe 'X| tf ¥ . “Manzhou (Manju) guohao kao” i ¥ Manju) E & %
[Exploring the state title of Manju). World Ethno-National Studies, no. 4 (1990):
52-57. “

Lin, Tingfeng XEER. Zhongguo yuanlin zhilu FEFEMZIE [A trip to Chinese
gardens]. Beijing: China Architecture and Building Press, 2004.

Liu, Wei XJ24. “Qingchao shizheng Xizang jiqi yanjin™ ¥ 38 B 76 &% 5 H 0P 9%
[Analyzing the administrative policies of the Qing government on Tibet]. Chinas
Borderland History and Geography Studies, no. 2 (1992): 92-103.

Long, Xiaoyun '8 =. Beijing huanggong yuyuan de fosi yu fotang It 2 B30

. BFSF 5% E [The Buddhist temples and halls in imperial palaces and gardens in
Beijing]. Beijing: Huawen chubanshe %30 HiRR4t, 2004.

Lu, Haiying [E#83Z. “Nurhachi chongtian xintian jigi yingxiang” #%/Ri§#RERR{E
KEHE® [Nurhachi’s belief in Heaven and its influence]. Studies in Qing History,
no. 2 (1999): 79-82.
Lu, Jian & . “Kang Yong Qian hubu yinku linian cunyin shu” BRZES: - ERER
FEFFRY [The yearly sums of silver in the Board of Revenue and Population during
the reigns of Kangxi, Yongzheng and Qianlong). Historical Archives, no. 4 {(1984):
19-21,
‘Luo, Wenhua B'3C%. Longpao he jiasha J&H0F128% [Dragon robe and cassocki].
Beijing: Zijincheng chubanshe AR M AR AL, 2005.

—, “Qinggong liupin folou moshi de xingcheng” #§E 7S M HBEEIHIHE K

[The forming of the ;attem of Liupin Buddhist Tower in the Qing palaces]. Palace

Museum Journal, no. 4 (2000): 64-79.

Ma, Jia B{¥. Qingdai Beijing zangchuan fojiao siyuan yanjiu i AI0 R AL 2

187



FRrHTH [Study on Tibetan Buddhist monasteries during the Qing Dynasty in
Beijing]. Dissertation for the Master Degree of Philosophy or Religion, The
Northwest University for Nationalities, 2006. '

" Ma, Jun BZE. Wutai Shan simiao huanjing jingguan xingtai yanjiv T £ \LFHE
WERMLAWI [A study of the environmental landscape of Wu Tai Mountain
temples]. Dissertation for the Master Degree of Architectural Design and Theory,
Shenzhen University, 2004.

Ma, Lin E#k. “Yongzheng di zhizang sixiang chutan” % [F % /& L EARYIEE [On
the ruling thought of Emperor Yongzheng towards Tibet]. China Tibetology, no. 3
(1988): 50-61.

Ma, Tianxiang KX #¥. “Yongzheng yu qingchu chanxue zhi xingshuai” % F 57
W7 X3 [Emperor Yongzheng and the rise and fall of the Chan study in the
early Qing Dynasty]. Huibei Social Sciences, no. 9 (2007): 103-106; 125.

Ma, Xiurong #K35% and Bo. Shaobu # - /077, “Fuyu Zhengjie Si wenwu guji
diaocha” B EEF XYW HEAE [The investigation of the cultural relics of the
Zhengjie Temple in Fuyu]. Heilongjiang National Series, no. 1 (1998): 87-92.
Mingging huangcheng W7 238 [The imperal city of Ming and Qing dynasties].
Beijing: Beijing chubanshe JbZ kR, 2005.

Millward, James. “New Perspectives on the Qing Frontier.” In Remapping China:
Fissures in Historical Terrain, edited by Gail Hershatter, et al., 113-129. Stanford:
Stanford University Press, 1996.

Millward, James and others, eds. New Qing Imperial History: The Making of Inner
Asia Empire at Qing Chengde. London and New York: RoutledgeCurzon, 2004.

Niu, Song 440, ed. Yonghegong HEME [Yonghegong]. Beijing: JbH: Dangdai
Zhongguo chubanshe 294X, & H{fR #t, 2002.

Qiao, Yun J74]. “Zhongliu jingxia hui Yuanming—Yuanmingyuan sishi jing yijing
chutan” Ak ¥i 3£ T C & B — B A5 [ [0 -+ & B AKX [Exploring the artistic
conceptions of the forty scenes of Yuanmingyuan)]. Yuanmingyuar 5 (1992): 113-135.
Shi, Song 2#4. “Yongzheng yanjiu lungang” #EIEBFRIEH [Outline of the studies
on Yongzheng). Studies in Qing History, no. 2 (1993): 68-78.

- Song, Cunrun A1, “Da Qing guohao kao” Ai#[E ‘S % [Exploring the state title
of Great Qing). Translated by Wang Guiliang T #E R. Social Science Journal, no. 1
(1987): 71-74.

Su, Bai 78 H. Zangchuan fojiao siyuan kaogu #AEREFFE & [Archeology of
Tibetan Buddhist monasteries]. Beijing: Wenwu chubanshe 347 HiiR 4, 1996.

Sun, Dazhang Fh K. Chengde Puning Si A B ¥ 75 [Puning Temple of
Chengde]. Beijing: China Architecture and Building Press, 2008.

Sun, Fuxuan #HEFF. “ ‘Zunxue zhiyong® yu Kangxi de fuxue guan” ‘B2 ¥ A 5

188



REMIR M [Honor the classics and extend to practice and Kang Xi’s idea of ode].
Studies of Ethnic Literature, no. 4 (2007): 51-54.
The 1* Historical Archives of China, The China Tibetology Research Center. Liushi

Banchan chaojin dang’an xuanbian 7N HEABAPIRYRIELR [The collection of
selected documents about the coming of the 6" Panchan Lama to Beijing]. China

Tibetology Publishing House, 1996.

. Qingchu Wushi Dalai Lama dang’an shiliao xuanbian ¥ %) T tH 12 3 500
RYSE RIS [The collection of historical ddcuments about the 5™ Dalai Lama in
the early Qing Dynasty]. China Tibetology Publishing House, 1998.

Tong, Xun #&i#. “Banchan yu zangchuan fojiao shengdi Xihuang Si” PEHS 5 {%
XM P HF [The Panchan Lama and the West Yellow Temple]. Journal of
Beijing Union University, no. 4 (1997): 55-60. :

Tuguan, Luosang Quejixiang Nima . /& E B 5. Zhangjia guoshi Ruobi
Duoji zhuan % BEEITE %% & & [Biography of National Master Zhangjia Ruobi
Duoji]. Translated by Chen Qingying BRFKZE and Ma Lianlong D% #. Beijing: The
Ethnic Publishing House, 1988.

Wang, Daorui T 18%. “Yongzheng qinding Shifang Pujue Si” ZEF4kE+ 5 &4
%F [Yongzheng and his authorized Shifang Pujue Temple]. Forbidden City, no. 5
(1983): 35.

Wang, Dian E R . Yonghegong de aumi PE A1 B i) B [The secrets of
Yonghegong]. Beijing: Zijincheng chubanshe, 1986.

Wang, Jiapeng FZM§. “Zhongzheng Dian yu qingkong zangchuan fojiao” = iF B
558 B #4% %% [The Zhongzheng Hall and Tibetan Buddhism in the Qing palace].
Palace Museum Journal, no. 3 (1991): 58-71; 35.

Wang, Juncai E27". “Lun qingchu tongzhi sixiang de yanbian” i #]4ti4 BAE
HIBAE [On the changing of the ruling idea in the early Qing Dynasty]. Journal of
Hebei Normal University (Social Science Edition), no. 1 (1999): 66-70; 86.

Wang, Junzhong EAR ™. Zhengjiao jian de hezuo yu jiujie: Mingmo gingchu Xizang
gelu pai zhangquan guocheng zhong de Zang, Meng, Manzhu guanxi zhi yanjiu BUH
R SHFEENE: BREVERESREPCIRTOME. 2. BHNXERZHR
[Cooperation and tanglement between politics and religion: The study on the
relationship among Tibet, Mongol and Manchu during the period of Gelukpa School
getting the power]. Master Dissertation, The Institution of History, Taiwan University,
Taibei, 1997.

Wang, Ln EB%. “Wutai Shan yu Xizang” A& L5 7E# [Mount Wutai and Tibet).
Mt Watai Researches, no. 4 (1995): 22-29.

Wang, Mingzhen E4£3. “Beijing Huguo Si de biangian” b5 EFHZIF [The
change of the Huguo Temple of Beijing). Beijing Archives, no. 10 (2004): 46-47.

189



Wang, Xianming F % 8. “Changchunyuan Enyou Si” % B4 5F [The Enyou
Temple of Changchunyuan). Forbidden City, no. 3 (2001): 34-38.

Wang, Xiangyun ¥ #iZ. “Qingchao huangshi, Zhangjia Huofo yu lama simiao” ¥
ARE, EXEHB WM [The Qing royalty, Zhangjia Living Buddha and
Lamaist monasteries]. Tibetan Studies, no. 2 (1995): 114-119.

Wang, Zilin FF#R. “Yangxin Dian xianlou fotang ji Tangka fenxi” &R lA%
E R &= [On the Buddhist chamber and Tangkas of the Yangxin Hall]. Palace
Museum Journal, no. 3 (2002): 28-40.

Wei, Kaizhao ¥ JF % . Yonghegong maniu ZEFAE & F [About Yonghegong].
Zhengzhou: Henan renmin chubanshe 9]75 A K iR L, 1985.

Wei, Qingyuan 35 [KiEZ. “Bolan dangjuan qiu xinshi, lunxi Yongzheng gongli
shen—Pingjie Yang Qiqiao zhu Jiekai Yongzheng huangdi yinmi de miansha” 18 3845
HBREE, R ETEHE SN HERE B EELFBMNTEY) [Review
of Yang Qiqiao’s Jiekai Yongzheng huangdi yinmi de Miansha). Collected Papers of
History Studies, no. 1 (2003): 100-106.

. “Lun Yongzheng qiren” £ZEIF H A [On Yongzheng). Collected Papers of
History Studies, no. 3 (2008): 29-37.

———. “Ming Qing dang’an yu Shunzhi chao lizhi” {(BHiEHYE)Y GHISEHER
[Archives of the Ming and Qing Dynasties and the official management in the reign of
shunzhi]. Social Science Journal, no. 6 (1994): §8-99.

Wong, Young-tsu ¥E5R1H. Zhuixun shiluo de Yuanmingyuan B3 KEHNE AR (A
Paradise Lost: The Imperial Garden Yuanming Yuan). Nanjing: Jiangsu jiaoyu
chubanshe LH#H HAR#E, 2005.

Wu, Zhaobo RIE#E. “Kangxi di yu fojiao” FERETH 5@ [Emperor Kangxi and
Buddhism]. Historical Archives, no. 1 (2005): 38-44.

. “Qingchao huangdi xixun Wutai Shan—Cong qinggong cang Wutai Shan
dang’an shiliao tanqi” HHEFAKAS L —NFEMES LA E R
[The visiting of the Qing emperors west to Mount Wutai—Based on the archives

about Mount Wutai in the Qing palaces)]. The Culture of Buddhism, no. 4 (1998):
15-17.

. “Qingdai Beijing stmiao jiqi jiazhi” HAILRFEEHM{E [The temples
in Beijing in the Qing time and their values). Yanhuang chungiv # &K, no. 10
(2005): 77-80.

. “Qianlong huangdi yu Beihai Qionghua Dao” EEEF 5iLEEES
{Emperor Qianlong and the Qionghua Island of Beihai Garden]. Beijing Archives, no.
9 (2005): 46-48.

Xiao, Yu H ™. “Qingchao zhudi yu Wutai Shan” {E§EF S5 H S L [The Qing
emperors and Mount Wutai] (3). Mt Wutai Researches, no. 2 (1986): 11-15.

190



Xiao, Yu 3¥). “Wutai Shan lidai xiujian de simiao jiqi jianzhu tedian” H & 1F1X
BERAFHEAEEBHARA [Temples built on Mount Wutai in different times and
their architectural characteristics], Mt Wutai Researches, no. 4 (1998): 29-36.

Xie, Xiaohua /P4, ed. “Qian Jia nianjian Wutai Shan simiao xinggong xiushan
gongcheng shiliao” FHEFEB LG ILSFHBITELE TR L E! [Historical resources
about the repairing of the temples and the imperial palaces for short stays on Mount
Wautai during the reigns of Qianlong and Jiaging)] (I). Historical Archives, no. 3 (2001):
31-44.

———. “Qian Jia nianjian Wutai Shan simiao xinggong xiushan gongcheng shiliao”
BEEREGIFHEITESSE TR SR [Historical resources about the repairing
of the temples and the imperial palaces for short stays on Mount Wutai during the
reigns of Qianlong and Jiaqing] (I). Historical Archives, no. 4 (2001): 25-35.

Xigu, Liangfu 44 B K. “Yongzheng chao de Zhengyi Jiao—Yi Faguan Lou
Jinyuan wei zhongxin” ZEIEEAM)IE —H-—- LU BERIFE HF 0 [Zhengyi Sect in
the reign of Yongzheng—With a fc;cus on Faguan Lou Jinyuan). Translated by Zhang
Hongze ki, Religious Studies, no. Z1 (1994): 17-26.

Xu, huili B ¥). “Xishan lanruo zhi guan—Shifang Pujue Si” 7 1L “%ZE—+
FHEXES [Number one in the temples of the West Mountain—The Shifang Pujue
Temple). Forbidden City, no. 1 (1986): 26-29; 37.

Xue, Hong B¥4I and Liu Housheng XE 4. “Jiu Manzhou dang suo ji Da Qing
jianhao gian de guohao” (IBMIMINY FREKIEBSHIMES [The state titles
before the title of Great Qing recorded in the Old Manchu Records]. Social Science
Journal, No. 2 (1990): 83-90,

Xue, Hongbo #¥¥t{. “Sumanjiao dui Nurhachi tianmingguan de yingxiang” &%
B REHKRRBMA YW [The influence of Shamanism on the belief of
Nurhachi in fate]. Manchu Minority Research, No. 2 (2007): 99-102.

Xu, Zongwei R REY, ed. Xizang chuantong Jianzhu daoze B4i{% 51 H 5 N
[The gufde rule of Tibetan traditional architecture]. Beijing: China Architecture and
Building Press, 2004. ‘

Yan, Chongnian [&42%E. “Kangxi huangdi yu Mulan Weichang” fEEE 2% 5K 2
% (Emperor Kangxi and Mulan Hunting Ground]. Palace Museum Journal, no. 2
(1994): 3-13,

. “Yongzheng di yu Yuanmingyuan” % F#% 5B (Emperor Yongzheng
and Yuanmingyuan]. Chinese Heritage, no. 5 (2006): 84-89.

Yang, Boda #{Hi4. “Qing Qianlong huangdi yuqi guan chutan” 1% 5% E28 71
#I4R [Exploring the idea of Emperor Qianlong of the Qing Dynasty on jade article].
Palace Museum Journal, no. 4 (1993): 60-70.

Yang, Tao #3¥. “Qingchu Shunzhi chac de caizheng weiji yu lianfu cuoshi” 7 %]

191



RN BUEN S8URFEHE [The financial crisis and measures for tax collection in
the reign of Shunzhi in the early Qing Dynasty]. Journal of Yunnan Normal University
(Humanities and Social Sciences), no. 3 (1990): 19-25.

Yang, Xuandi #%i%&#%. “Qingchao dui Menggu diqu shixing fazhi tongzhi de jige
wenti” 1B HI% 2 K FAT B4 8 19 JLA M BB [Several questions about the
rule of the Qing govemment in Mongol areas with a legal system], in Zhongguo
bianjiang shidi lunwen ji, 250-263. Ha’erbin: Heilongjiang Jiaoyu chubanshe, 1991.
Yin, Shumei F#IHF. “Shunzhi chujia le ma” JFMH %K T8 [Did Shunzhi become
a monk]. Inside and Outside Tailan, no. 2 (2007): 13.

Yang, Qigiao /5 1. Jiekai Yongzheng huangdi yinmi de miansha R ITHEIF L%
HIE 2P [Re-understanding Emperor Yongzheng]. Hong Kong: The Commercial
Press (H.K), 2000. _

Yuan, Senpo I 7K M. Bishushanzhuang yu Waibamiaco B2 U F 5 4} A\
[Bishushanzhuang and Outer Eight Temples]. Beijing: Beijing chubanshe 1t AR
1, 1981.

Yunli f83l. Xizang riji G55 ic [A diary about Tibet]. Taibei: Guangwen shuju /-
XA, 1926.

Zhang, Fan FK1A. “Songzhu Si cehui ji shijian niandai yanjiv” EHL ML RIGRE
{XHF 5 [The investigation and measurement of the Songzhu Temple and the study of
its construction time]. Traditional Chinese Architecture and Gardens, no. 4 (2008):
17-24. )

Zhang, Hanjie 7K. “Lun Qianlong tuogai Shengjing huanggong de tese” iL# &
R S RSB [On the characteristics of the addition and reconstruction of
the imperial palace in Shengjing by Qianlong). Manchu Minority Research, no. 3
(1999): 82-88. :

Zhang, Jian FKBX. “Kangxi de shixue sixiang he zongjiao zhengce” FEREf{)5L % B A0
MRBHHE [The thought of real learning and religious policy of Emperor Kangxi].
Journal of Kaifeng University, no.4 (1998): 71-78.

Zhang, Renshan 3K{”3. “Lun Qianlong de dengji lunli guannian jiqi weihu dengji
lunli de cuoshi” REERSRCEN SR KA SREEEEH [On Qianlong’s
gr’aduated and ethical conceptions and measures for upholding the conceptions].
Palace Museum Journal, no. 3 (1988): 23-28; 69.

Zhang, Long . Qianlong shigi Qingyiyuan shanshui geju Jenxi ji jianzhu buju
chutan B RN SR W K& BT R R M RPIE [Exploring the Shanshui
style and architectural layout of the Qingyiyuan Garden in the Qianlong time]. Master
Dissertation, Tianjin University, 2006.

Zhang, Shuxian KA. “Jianfu Gong Huanyuan jianzhu lishi yange kao” B E 1%
A LHFEZE [The historical evolution of the architecture of the Jianfu Palace

192



Garden]. Palace Museum Journal, no. 5 (2005): 157-171.

Zhang, Yanhua 3K#i4 “Waibamiao huanjing yishu shangxi” $h/\JEMHEZAREMNT

[Appreciation of the environmental art of Outer Eight Temples]. Traditional Chinese

" Architecture and Gardens, no. 1 (2001): 42-44. _

Zhang, Ying % & . Chuantong jianzhu 1% 45 & % [Traditional - architecture}.
Shanghai: Renmin chubanshe AR $ihi 4, 2009.

Zhang, Yuhuan FKIVBE. Zhongguo fojiao siyuan jianzhujiangzuo "F'@‘Eﬂ:ﬁ#l%ui%
HHRE [Lecture of the Chinese Buddhist monastic architecture]. Beijing: Dangdai
zhongguo chubanshe, 2008.

Zhang Yuxiao 5K#KEE. Shilun xizang zangchuan fojiao siyuan jianzhu xingzhi de lishi
yanbian R T MBME R R SFIRBER L SIMHLHEDE [On the historical
development of the Tibetan Buddhist' monastic architectural design in Tibet]. The
thesis for the Master Degree, The Department of Architecture, Tsinghua University,
Beijing, 1994.

Zhang, Yuxin FKJIFf. “Kangxi zai jiagiang guojia tongyi de guocheng zhong shi
ruhe dvidai lamajiao de” /B 7E N 58 B 5K 45— 03 32 o B 4 4a] Sof 43 il e % 119
[How Kangxi treats Lamaism in the course of China’s unity]. Journal of Tibet
Nationalities Institute (Philosophy and Social Sciences Edition), no. 2 (1985): 55-70.

- ——. “Maha Gala—Yuanchao de huguo shen—Cong Liu Guan de Huguo Si
beiming tanqi” MW —TTHIMIF EH AT (PEFHE) KiE [Maha
Gala—the Protection God of the Yuan Empire—Based on Liu Guan’s The Inscription
of Huguo Temple). Studies in World religions, no. 1 (1997): 30-37.

. Qing zhengfu yu lamajiao EBIT SWIWKE [The Qing government and

Lamaism). Qingdai lamajiao beike lu YVEX WK BEZIR [The list of Lamaist

inscriptions in the Qing Dynasty] is appended in the rear. Lhasa: Tibetan Publishing,

1988.

Zhang, Yuxin 5K¥I#r and others, eds. Zangzu wenhua zai Beijing R STALTEILE

[Tibetan culture in Betjmg] Beijing: Zhongguo zangxue chubanshe = [ #% H AR 4,

2008.

Zhang, Yuxing 7K E . “Duo’ergun yongli Fulin kaoshi” # /RZE 748 sk

[Examination on Duo’ergun supporting Fulin to be the emperor]. Palace Museum

Journal, no. 1 (1984): 25-32. :

Zhao, Bingzhong #X T . “Kangxi di yu rujia xueshuo” FEEEH 5@ FK %%

(Emperor Kangxi and Confucianism]. Journal Liaoning Normal University (Social

Science Edition), no. 5 (1999): 61-65.

Zhao, Gaiping &P and Hou Huiming &4 8A. “Luelun qingdai qianqi de Wutai

Shan zangchuan fojiao” ERSIEEI A R & LAFE 2L [Briefly on Tibetan

Buddhism of Mount Wutai in the early Qing Dynasty]. Religious Studies, no. 3 (2006):

193



190-195.

. “Jianlun qingdai qianqi de Wutai Shan zangchuan fojiao” & i85 {CRTHEEY
A& LA E [On Tibetan Buddhism of Mount Wutai in the early Qing Dynasty].

Journal of Tibet Nationalities Institute (Philosophy and Social Sciences Edlrzon) no.
1 (2006): 28-32.

Zhao, Guanghua (B®J£#). “Changchunyuan jianzhu ji yuaniin huamu zhi yixie
ziliao” KHFBBH L EKRIEARZ —2 %% [Some documents on the architecture
and plants of Changchunyuan Garden]. Yuanmingyuan 3 (1984): 1-11.

Zhao, Yi B4ZR. “Qingchu shezheng shiqi de shehui jingji—Jianping shezhengwang
Guo’ergun” HHIBE A HIKH S L PR ES /KK [The social economy
in Duo’ergun regency in the early Qing Dynasty—Also commenting on Prince
Regent Duo’ergun]. Journal of Northeast Normal University (Philosophy and Social
Sciences), no. 1 (1991): 27-34.

Zhao, Zhizhong B &EH. Qing wangchao yu Xizang X5 # [The Qing
Dynasty and Tibet]. Beijing: Huawen chubanshe #£30 HjR#t, 2000.

Zheng, Peng #Fi¥ and Gao, Xiaoyan A%, “Qianlong shiqi liji Taishan de gizhen
babao™ ¥ MR HAFLRR WLH-E2 \E [Qizhen Babao for worshiping Mount Tai in
the Qianlong time]. Art Market, no. 9 (2005): 92-93.

Zheng, Xuejun ¥PHZE, “Kangxi yu Putuo Shan Fayu Chansi” FEER 5% BE LER
#<F [Kangxi and the Fayu Chan Temple on Mount Putuo]. Journal of Zhejiang
Ocean University (Humanities Sciences), no. 1 (2002): 18-20.

Zhou, Weiquan J& 4 #0. “Qingyiyuan shilue” 35 ¥ @ ¥ B [The history of
Yingyiyuan Garden in brief]. Yuanmingyuan 3 (1984): 137-149.

. “Yuanmingyuan—Yizuo bei huimie le de mingyuan shengyuan” [ 84 fel-—

—BHBRK T A MBS [Yuanmingyuan—A destroyed illustrious garden]. In
Yuanmingyuan, compiled by Huang Taopeng B8R and Huang Zhongjun #4434,

65-83. Hong Kong: Joint Publishing (HK), 1985.

. Zhongguo gudai yuanli shi P E # @A $ [The history of Chinese

" classic gardens]. Beijing: Tsinghua University Press, second edition, 1999.

. Zhou, Xiaoguang JE#%Y5. “Lun Duo’ergun—Duoze lianmeng yu Shunzhi chunian
zhengju” L /RR—FZFBHEFIHEYFEB/R [On the alliance between

. Duo’ergun and Duoze and the political situation in the early years of the reign of

Shunzhi). Palace Museum Journal, no. 2 (1994): 24-28.

Zhou Zhuying &3, “Qingdai zhudi yu Wenshu Shili pusa” &% % 53 H M

F|¥FEE [The Qing emperors and Mafijusii Bodhisattva). Religious Studies, no. 4

(2007): 114-118.

Zhu, Fengrong SRR and Gao Jianjun BEZE. “Gucha Pudu Si” HFIYEF
[The ancient temple Pudu]. Beijing Archives, no. 4 (2004): 44-45,

194



Zhu, Qingzheng %R PE4E. “Shunzhi chao Shangdi Tan” NFI&E1 L %15 [The God
Altar in the reign of Shunzhi). Palace Museum Journal, no. 4 (1999): 74-81.

195



