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Waleed Ahmed Himli

An Annotated Collection of Folktales from Southern Saudi Arabia (Jizan region)

This thesis contains a collection of folktales that was the result of intensive fieldwork in
2008 in the region of Jizan in southern Saudi Arabia. I have traveled to Jizan several times in
order to meet people from there to sit and document their folktales. I visited people in different
places, including their homes and outside their homes, with the intention of writing down their
oral traditional tales. Even if I had encountered many obstacles and challenges, such as the
geographical difficulties and different customs of my informants, I successfully completed my

research.

After I did the fieldwork, I started to revise the tales and realized that they were not clear
in their dialect, so I translated the tales into Modern Standard Arabic (MSA). Later I further
translated them from MSA into English to prepare them for academic study. I classified the
folktales into three genres, which are: fantasy, humorous narratives/jokes, and belief
legends/memorates. In each of these general chapters, I have done a study of each of the folktale
types and motifs. In addition, I have added a coda to some of the tales, in square brackets at their
conclusion. Along with the comments on each tale, there has been done an intensive study to see

if it appears either in other parts of Saudi Arabia, or other parts of the Arab world.

The thesis contains three chapters according to the genre of the folktales, and a chapter on
the notes; in these notes I describe how I studied the folktale types, the motifs and the existence

of the folktales in other parts of the Arab World. Moreover, it includes a list of each of the



informants that contains information about who they are, and the context of their performance of
narrating the tale. Finally, the chapter called “The Methodology” contains information on how I

gathered my research, the difficulties I encountered during and after I finished the fieldwork.

Folktales are mirrors of people’s lives, and so they are a rich source of customs,
traditions, and beliefs that one can draw from to understand the culture. The tales presented here
in this thesis reflect in an interesting way the Jizani culture and heritage, and how these shape
their daily lives according to their beliefs, and have for many years. The folktales in the chapter
on fantasy tales give examples and reflect some of the local beliefs in the Jinn, and evil creatures,
in addition to the kinship dramas. The folktales in the chapter on Humorous Narratives/Jokes
illustrate a satirical comic style where deception is the dominant theme. The religious beliefs
and tribal fanaticism and the unity of relatives, in addition to some customs and traditions, such
as generosity, are the secondary themes of the folktales. The tales in the chapter on Belief

Legends/Memorates reflect some of the folk beliefs of legendary creatures in the region of Jizan.

This thesis focuses on the collection and translation of folktales, and not on the
epistemological theorizing of these tales. I collected the tales in order to study them in an
academic manner to be presented for scholarly purposes. Moreover, I present these tales as a
representation of folklore in the Jizan region, and to serve as a motivation for my future research

and inspiration for other scholars of folklore in the region.
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Introduction

I am submitting this thesis in order to obtain a Master's degree in folklore from the
Department of Folklore and Ethnomusicology at Indiana University in Bloomington. This thesis
is a result of intensive fieldwork to collect folktales directly from the mouths of locals in
southern Saudi Arabia (Jizan region), which I then transcribed from colloquial Arabic into
Modern Standard Arabic, and then into English. The thesis proposed here is entitled, “An
Annotated Collection of Folktales from southern Saudi Arabia (Jizan region).” My area of
interest is folklore in general and folk narratives specifically. Folk narrative as an academic
topic is the most interesting topic in the field to me in that it has attracted my curiosity since I

started my graduate studies in folklore.

I chose for my Master’s Thesis in Folklore to do an intensive study of folktale type and
motif on twenty folktales that I had collected from the region of Jizan in 2008. I had many goals
when I approached my thesis, and one goal was to present folktales, which are a large part of my
own culture, to people in different cultures in an academic form. It was not my intention to
analyze the tales using folklore theories yet, but rather to focus on the collection, documentation,
and translation and transliteration process of the research. If I continue my education to the
Ph.D. level then I would like to employ more of these theories in my work. In addition, I aim to
draw a path for folklorists or people interested in folktales in the Kingdom of Saudi Arabia
(KSA) to encourage them to get involved and contribute effectively in the movement of

collecting and studying prose narratives. Generally, people in the Arab World and the KSA



specifically, are fascinated by Western culture, and so having an accepted thesis in the West

should inspire the movement of studying Arabian folktales.

I have been fascinated with folktales since my youth, but since I started my studies in
Arabic literature and language, 1 became interested in the idea of collecting and studying
folktales in Jizani society that has not been a subject of academic studies. I chose the folktales in
the region to be my subject of study since the society in the Jizan has various social and cultural

identity markers that I believe are uniquely different from the rest of the country.

Jizan is a culturally rich area of oral heritage and popular narratives, which has been the
result of the blending of different races and cultures that have inhabited the region and
accumulated over time. In addition, the region is located on the trade route linking Yemen to
Iraq, which the merchant caravans travel through frequently. Therefore locals in Jizan have had
contact with different people who come from different cultures, some of which have inhabited
the area and have passed their culture, tradition and popular narrative to the people in the region.
In addition, the long border with the Republic of Yemen has greatly affected the diversity of

local culture and popular narratives amongst locals in Jizan.

The methodology that has been employed to conduct this study is an ethnographic
approach to research, and a comparative analysis of folktale types and motifs. During this
comparative analysis, a brief note associated with each folktale will be added to show some of
the traditions, customs, folk life, and folk beliefs of locals in the region. In addition, an effort to

conduct a practical classification of the folktales according to their genres is attempted.



Historically, there were many attempts to classify the Arab folktale, and since the
formation of folklore as a discipline, the genre of Arabian literature has formed its own
subculture. For example, Professor Saleh, R. Ahmed in his book, Funoon Al-Adab Al Shaabi
(The Arts of Folk Literature), has classified the folktales into two categories which are: rural
tales and urban tales. Professor Morsi A. Ahmed in his book, Min Mathoratena El-Shaabiyyah
(From Our Folklore), classified the folktales into: legend, heroic tales, and the entertainment tale
types. In addition, Ibrahim, Nabilah in her book, Al-Butulah fi Al-Qasas Al-Shaabi (The Hero in
the Folktales), classified the folktales into: Legend, Al-hawadite (Fairy tales), and the living life
folktales. The most sufficient classification of folk narratives has been provided by Professor
Hasan El-Shamy. He has classified prose folk narratives as he named them into five main
genres, which are: Fantasy narratives (haddutah, khurraifah, hujwah, hikdayah), Humorous
narratives (nuktah, nddirah, hadditah), Knowledge narratives (gissah, 'usturah, sirah, tarikh),

Didactic narratives (mathal, hikmah, gissah), and Belief narratives (gissah, maw izah, 'ustiirah).

I have adopted the classification of the folktales provided by Hasan EL-Shamy in order to
classify the folktales in this thesis. The folktales have been divided based upon their genres into
three chapters that include Fantasy Folktales, Humorous Narratives and Jokes, and Belief

Legends/Memorate Narratives.

The first chapter is the fantasy tales, and seven folktales are discussed with comments for
each of them. The folktales in this chapter were narrated by three men and two women who are:
Rawiah Qulaila (woman), Hasan ElOagee (man), Mossa Al-Qahtani (man), Nema Amshanaq

(woman), and Jaber Al-Wadani (man).



Rawiah narrated the tale of “The Boy and the Three Maxims,” while Nema narrated the
story of El-Bolbol El-Saiyyah, and the tale of Ehssenieah Bent Ehssan. Hasan El-Oagee narrated
two stories which are: Hussieniah and Her Ugly One-Eyed Sister, and Saffajalaah and Life's
Injustice; while Mossa narrated just one tale under this genre which is, Abdulkaleq and His Sister

Shams Al Mashareq. Woraight Al-Hennah was the tale that was narrated by Jaber Al-Wadani.

Some of the titles or the names of the tales in this chapter were provided by the narrators,
such as the title of The Boy and The Three Maxims, which was entitled by Rawiah, while some
titles were chosen by me. I had to title some of them, such as the story of Hessienia and Her
Ugly One-Eyed Sister, because some tales were not given a title by their narrators, and so I

named them depending on the main characters of the tales.

For each story I introduce the narrators of the tales, and then after that I describe the
context of the performance of it. After this I added some comments about the tale, and then
finally present the tale itself. In a separate chapter, I studied the tales to find their tale types and

motifs, and also studied the existence of the tale in other parts of the Arab World.

The first story is, “The Tale of The Boy and The Three Maxims,” narrated by Rawiah
Quilala. This tale deals with the theme that shows the importance of the advice or wisdom that
saves a boy from certain death. The narrator told this tale with passion and she insisted on the
importance of the maxims that became undesirable topics for locals in the region of Jizan. My
comments on this tale take note of the importance of certain maxims that have become degraded
over time in this region. A study of the types and motifs has been done on this tale and other
ones in this chapter, in addition to a discussion of the existence of the tales in Saudi Arabia, and

regions around the Arab world. The interesting point relating to this part is that the storytellers



from different regions may deliberately remove something known to them, and this changes the

narrative and it may be told in a brief form.

The second folktale is the story of “Hussienia and Her Ugly One-Eyed Sister”; the tale
was narrated by Hasan El-Oagee. As a male narrator Hasan narrated this tale in a loud voice,
and he liked this particular tale, because it reflected his personal experiences in life. The tale
illustrates an interesting theme, which is the hostility of a stepmother toward her stepdaughter,
and it is common amongst locals in the areas of Jizan region. One interesting topic that was
discussed relating to the tale is the polygamous marriage that left many stepmothers to treat with
hostility their stepdaughters; this is very common amongst locals in Jizan. The tale is widely
spread in Saudi Arabia, where some narrators may invoke some of the main characters of the tale

to make an example of beauty tied with intelligence, and ugliness tied with stupidity.

The third tale is the narrative of “Saffarjalaah and Life’s Injustice,” which was named by
Hasan El-Oagee who is the narrator of the tale. The belief in a magician’s ability to treat an
infertility problem, and the helpful (to humans) bird (lark) were the two comments on the tale; in
addition, there is the theme of the hostility of a mother-in-law toward her son’s wife. The tale is
narrated widely by locals who may replace by substitute some of the characters in the tale with
others that are more common in the region of Jizan. For example, the bird in the tale (lark) may

be substituted with a dove that is a common bird in the region.

The fourth story is the tale of “Abdulkaleq and Shams Al-Mashareq.” The tale was
narrated by an educated person who considers the tale like a mirror to some of his own
experiences. The affection between a sister and brother was the dominant theme of our tale, the

belief of crows as a messenger of a jinx or bad luck, and the dominance of a father upon his



sons’ decisions, are the interesting comments on the tale. The tale is usually narrated in its
original form, but some substitutions of words and characters may be done during the narration

of the tale according to some religious considerations.

The fifth narrative is the story of “El-Bolbol El-Saiyyah,” who is a female peddler; Nema
Amshanaq was the narrator of the tale. Two major sentiments underlie the plot of this tale;
hostility of a mother toward her daughter-in-law and affection between sister and brother.
Locals mostly heard it from some illegal Yemeni immigrants who repeatedly narrated the tale to

them.

The sixth tale in this chapter is “Ehssnieah Bent Ehssan”; it is narrated by Nema
Amshanaq who heard it from her religious father. A religious belief was observed during the
narration of the tale, which is that women are prohibited to sit alone with a man who is not from
her family. Our narrator was concerned to sit alone inside her house with me, so we sat outside
the house where she invited kids to join us to narrate the tale. The tale contains many interesting
themes, such as the common one of affection between sisters and their father. A comment that
was discussed relating to the tale is the cursing act of a supernatural entity (devil). The tale is

widely spread amongst locals who may change the character’s gender in the tale.

The last tale in this chapter is the narrative of “Woraight Al Hennah.” The narrative
revolves around the hostility of a stepmother towards her stepdaughter. The last part of the tale
worth mentioning is the marrying of a girl whose feet could fit in a shoe, and is invoked during
the story of Cinderella, which is one curious comment on the tale. The folktales in this chapter

uniquely reflect the social status of locals, the relationships between the members of families in



the Jizan region, and the folk beliefs of locals and the belief in supernatural entities amongst

locals of the region of Jizan.

The second chapter consists of nine jokes and humorous narratives collected from people
in the region, in addition to comments on each of them. The folktales in this chapter were
narrated by three men and two women, who are Rawiah Qulaila (woman), Hasan ElOagee

(man), Abdullah Khalofah (man), Amenah Himli (woman), and Jaber Al-Wadani (man).

Rawiah narrated the tale of “The Woman and the Donkey are Mine,” while Amenah
narrated the story, “God Bless Jodoree,” “Zambak,” “The Treasure Under My Feet,” and the
story entitled “If I Did Not Come Down...You Would Not Come Up.” Hasan El-Oagee narrated
two stories, which are “The Son of Abu Jaradah,” “The Judge,” and “Stingy Reputation”; while
Abdullah narrated just one tale in this genre, which is “Al Dajaal and The Wife.” “The Bones”

was the tale that was narrated by Jaber Al-Wadani.

The first tale in this chapter is the humorous one of “God Bless Jodree.” This humorous
anecdote is unique in that it discusses the two taboo topics in the Jizan region, which are Islam
and tribal customs, and mixes them within a comical framework that is not mocking to the

religion; this humorous narratives is widely spread in Saudi Arabia.

“Zambak” is the second tale that was narrated by Amenah Himli. The tale discusses its
humorist theme by showing a trickster (a boy) who successfully evaded being buried alive and
tricked a man who had been ordered to bury him by convincing him to bury himself alive to meet

his parents in heaven.



“The Bones” is the third tale in this chapter, and shows how a smart man tricked and
foiled the plan of two cousins to cheat him in clever way. While the fourth tale which is, “If I
Did Not Come Down...You Would Not Come Up,” narrated by Amenah, shows how the

insistence of someone can lead to losing that thing.

“The Treasure Under My Feet” is the fifth joke narrated by Amenah, and shows how a
smart wife successfully tricks a thief and returns her husband’s stolen money by creating a chant
for her husband. The sixth tale, “Al Dajaal and The Wife,” shows how a clever thief tricked a
wife and her husband. A comment I make about this is how men try to not appear foolish in

front of their wives; this is a curious custom with the local men of the Jizan region.

The seventh tale is the story of “The Women and the Donkey are Mine,” narrated by
Rawiah. The main theme of the tale is that of the blind old man tricking and stealing a donkey
and a wife belonging to a man who had helped him. The comment on the tale is about the notion
of the proverb, “Good work, evil received,” that is widely spread amongst locals in the region of

Jizan.

“The Son of Abu Jaradah and the Qadi” is the eighth tale narrated by Hasan who heard it
from a religious sheikh several years ago. A smart Qadi (judge) tricked one of the opponents
who had tried to trick him and denied the charge. The characteristics of a judge in Saudi Arabia

are similar to those of the judge in the tale discussed in our tale.

The last humorous story in this chapter is the narrative of “Stingy Reputation” told by

Hasan. The comical tale shows a miserly reputation stuck in a tribe where they could not get rid



of it. In the tale a unique feature is that the subject and hero is a tribe (group) and not an

individual; this is the only tale like this in the whole thesis.

The folktales in this chapter represent in a satirical comical style many traditions and
themes that are common amongst locals in the region of Jizan; deception is the dominant theme
of the folktales in this chapter. The religious and tribal fanaticism, the unity of relatives, in
addition to some customs and traditions, such as generosity, are secondary themes of these

folktales.

The third chapter is on local belief legends and personal memorate tales, and consists of
three local legends and one memorate. The fourth folktale is discussed in addition to comments
offered on each of them. The folktales in this chapter were narrated by two men and one woman
who are Jaber Al-Wadani (man), Abdul Mohsen El Aredhei, and Amenah Himli (woman).
Amenah narrated the tale of “O Jinne of the Jar, Please Kidnap My Wife!” Jaber Al-Wadani
narrated two stories, which are “Amal and El-Nabash,” and “El-Jarjoof.” “El-Nabash and The

Cemetery Guard” was the memorate that was narrated by Abdul Mohsen El Aredhei.

The first legend presented in this chapter is the tale of “El-Nabash and The Cemetery
Guard” that was narrated by Abdul Mohsen El Aredhei. The educated narrator devoted his life
to figuring out the reality of the existence of a creature called El-Nabash, which is one of the
belief legends that are widely spread amongst the locals of the Jizan region. After traveling to
many places to find out the truth about the existence of this creature, our narrator finally found
an old man who was able to reveal the ambiguity of the legend. Our memorate here shows the
personal experience of the narrator who traveled to meet the old man that gave him what he had

looked for.



The tale “Amal and El Nabash” narrated by Hasan is the second legend in this chapter.
The belief that the legend creature may admire some people whom he would kill or kidnap later
in their lives is discussed in the comments that are related to our tale. The tale shows affection

between a mother and her daughter who was admired and kidnapped by El-Nabash.

“O Jinne of the Jar, Please Kidnap My Wife!” is the third legend in the chapter; the tale
was narrated by Amenah Himli. This belief legend illustrates a source of conflict between a
husband and his wife, and the belief in the Jinne of the Jar is widely spread amongst the locals in
the Jizan region. Our tale shows how a legendary creature (the Jinn of the Jar) kidnaps the man’s

wife after the husband had unwillingly asked him to do so.

The fourth and last legend in this chapter is the tale of “Al-Jarjoof”; locals believe Al
Jarjoof would be helpful to humans sometimes, but the consequences could be severe. Our tale
shows how Al-Jarjoof helps a girl, forces her to marry him, and jails her in his house. The tale
belongs to the Jizan area and is not well-known in other parts of the Arab world. The folktales in
this chapter present three legends that are common amongst locals in the region of Jizan. They
include “El Nabash,” “Al Jarjoof,” and “The Jinne of the Jar.” The folktales here are not known

in the Arab world, or even in other parts of Saudi Arabia.

In addition, this thesis contains a chapter that illustrates the methodology that I employed
during my fieldwork study. Furthermore, the methods that were used to prepare the folktales for
academic study included traveling in the Jizan region in order to collect folktales directly from

locals, and then organizing and analyzing them.

10



In this thesis, I also added a chapter titled, “The Methodology,” where I describe how I
approached my research. I explain how I organized the meta-data after I returned from my
research to clarify the difficulties and challenges that I encountered in my fieldwork. I also
added two chapters that include two indexes, the first for tale types found in the tales presented
here, and the second for motifs found in the tales; in another chapter I discuss the informants that
I interviewed. A glossary is added where I discuss the terms used in the thesis, in addition to a

chapter of the Arabic texts of the folktales that is added at the end of the thesis.
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CHAPTER ONE

THE METHODOLOGY

The discipline of folklore considers the KSA unique in that the culture differs from
province to province; such folklore enriches the Kingdom’s heritage. The cultural heritage of
Saudi Arabia varies from handicrafts to costumes to folk narratives. The diversity of the

Kingdom is shown in its traditions, which describe the historical social life of its locals.

The customs and traditions in Saudi Arabia are inspired by the Islamic and Arab culture,
namely the culture of the Bedouin Arabs in the Arab Peninsula. They differ from one province
to another, especially the dialect, housing patterns, clothing, cuisines, dances, folk songs and
folktales, however. The folklore in Saudi Arabia is based on the theme of unity and groups,
which is comprised of enthusiastic songs and games that express Arab customs and traditions.

Citizens consider folklore as a source of pride that they pass from one generation to the next.

The Kingdom is divided into five main regions that include the East, West, North, South
and Central regions; each of these has its own culture and characteristics. The most unique is the
southern region of Saudi Arabia, particularly Jizan, combining three different environments,
which are the plains, mountains, and coastal areas. Jizan is replete with many types of folklore
genres, such as folktales, folksongs, and folkdance, which vary according to the geographic
diversity of the environment. There has been a lot of trading and commerce from the seas to the
mountains to the deserts, as well as in the plains areas, and each area has a tremendous amount of
historical folktales created by locals or travelers who come through the region. In addition, some

of the cities and villages in Jizan are located near a long border with Yemen, and have many

12



Yemeni immigrants that visit the region for many reasons, especially trading. They have brought
with them their own folktales, heritage, and culture that they have shared, and this has

transformed the local customs and stories in the Jizan region.

In addition, the region of Jizan is located on the main road of the Bedouin camel convoys
that used to be a part of the Silk Road that comes from across the Middle East and Asia,
connecting such places as Yemen, India, Oman, and Qatar. People in these caravans have been
coming across the region for many years for their journeys, whether to Mecca to do pilgrimage,
or to sell their products to pilgrims in Mecca. Therefore, the locals in Jizan have been in contact
with many of these travelers who have exhibited and shared their cultural heritages, and

sometimes narrated some folktales in order to attract the locals to come and buy their products.

The blending of these civilizations has created a unique culture, heritage, and folklore in
the region that has become well-known for its own unique folktales. Therefore, the folktales in
the Jizan region are varied and diverse, and people are encouraged to both view and appreciate
them as well as to participate in narrating them. Perhaps one of the most important
characteristics of the region is that, due to the region’s important strategic location, its ancient
history contains many varieties of folktales that have been passed on through the generations.
The region was the scene of many cultures, battles and historical events, which added to the
variety of folktales. Although the region has rich and interesting folktales, there are no serious

academic studies of them, or any other genre of folklore in the region.

As one of the locals in the region, I have been interested in the variety and richness of
folktales that come from there. Therefore, since I am from there, I visited some of the cities and

villages in the region in order to collect the folktales “from the locals’ mouths.” I had decided to

13



collect folktales from three different cities and villages, which are: Samtah (city), Al Khogarah

(village), and Salla (village), according to the following reasons.

Firstly, I chose one city and two villages that are very close to the border between the
Kingdom and Yemen. This border location has enabled the locals in this city and these villages
to have contact with the locals on the Yemeni side. Most of the locals in this city and these
villages have some relatives or relationships with people in the cities and villages on the Yemeni
side who they visit, and mingle with; therefore, they share with them the folktales that they

brought from their own culture.

Secondly, modern life has had very little impact on the locals in this chosen city and
these villages. In comparison, most of the other cities and villages in the region have given into
modern life and have abandoned the traditional ways of life. The locals in the modern cities and
villages became obsessed with the modern life style and are not interested anymore in telling,
hearing, memorizing, or even collecting folktales. They are not actually even reading paper
books, and they prefer to use their electronic devices whenever they would like to read tales.
Therefore, finding informants that could memorize and narrate folktales in the region was a
challenge in these cities and villages, and I felt defeated after finding only one city and two
villages that had their own traditional style of living. Modern life has a minor effect on these
locals who prefer to hear oral folktales from other locals who memorize and narrate many

interesting folktales, and the majority of these narrators are elders.

To select the informants in the city and the two villages, I had to make several
preliminary visits to them in order to meet locals and figure out who has the richest amount of
folktales that I would later interview, and then document the folktales that they memorized and

told to me. After great efforts, I had access to some informants who are viewed by their peers as

14



good narrators that have memorized, and narrated many folktales. Hasan El Oagee (male),
Mossa Morie Al-Qahtani (male), Abdullah N. Khalifah (male), and Amenah A. Himli (woman)

were the informants and narrators that I met and collected folktales from the city of Samtah.

Rawiah M. Qulaila (female), and Nema Amshanaq (female) were folktale narrators that I
had met in the village of Al-kogarah. Abdul-Mohsen H. El-Aredhei, and Jaber S. Al-Wadani
were the informants that I had met in the village of Salla located on the top of the Al-Aredah
Mountains. Each of the informants have their own special personality and habits, and their own
way of narrating the folktales, and where they preferred to narrate them, whether outside or
inside the home. Some of them insisted to me that they narrate the tales inside their own houses,
while others preferred to narrate their tales outside and in front of other locals who gathered

around the narrators whenever they started to tell the folktales.

I had several visits to Samtah, Al-Kogarah, and Salla in order to collect the folktales
straight from the mouths’ of locals, and these all occurred in 2008. Depending on my budget, I
wanted to visit Samtah as my first destination, which is divided into five districts. The El-Rahha
district is the biggest district in the city, which has the largest and main Mosque of the city, and
attracts locals from the entire city, in addition to locals from villages, and cities around it. The
most interesting activity in the district was the gathering around of two famous narrators after the
Al-Asir Prayer. Locals used to gather around Hasan El Oagee (see informant no. 2) and Amenah
A. Himli (see informant no. 6), who narrated many interesting folktales. Women from different
ages gathered around Amenah A. Himli who was the narrator of the women’s group, while the
men in different ages used to gather around Hasan El Oagee, who was the narrator of the men’s

group. Traditionally, the young women who cover their faces must not be seen by men outside
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their family, so the two groups were located separately and kept a distance between each other.
After the Al-Asir prayer I sat with Hasan (the men’s group narrator), and told him about my
intentions to document some of his folktales, however. He was surprised that no one before had
asked him to document the folktales that he memorized, and so he allowed me to sit with his
group where he narrated many interesting tales that I documented using my notebook. Hasan
used to narrate his tales rapidly, so I had to attend the sessions several times to write down all of

the tales completely.

I was interested in collecting folktales from the women’s group, but Hasan advised me to
not sit with them; he said, “Amenah [the women group narrator] used to narrate my tales, she
stole them from me. In addition, they would not allow a stranger [a man] to sit amongst them.”
Being very interested to collect some of the folktales from Amenah, I asked her son Muhammad
to tell her mother about my intentions to document some of her folktales. Days later Muhammad
called me and told me that I could join the women’s group whenever I would like, but under one
condition, which was that I had to tell the women’s group which day I would like to come, so
that they [the young girls] could wear loose and modest cloths, and cover their faces. I then got
permission and attended several sessions with the women’s group and documented several
folktales that Amenah had narrated to the group. After documenting some of the folktales from
the two groups’ narrators, I had been advised by Hasan to visit Mossa M. Al-Qahtani (see
informant no. 3) who used to narrate many folktales in his big house in the district. Mossa Morie
Al-Qahtani used to tell folktales to his visitors in his house after the Al-Asir prayer. I visited
Mossa in his house where he narrated to me many folktales that he had heard mostly from his
sister. After documenting several folktales from Mossa, I went to one of the fields located

around the city of Samtah to meet my last informant who was Abdullah N. Khalifah (see
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informant no. 7). Abdullah used to narrate his folktales to visitors in the fields where he worked
as a farmer. I collected many folktales narrated by Abdullah who had heard most of them from

old women that he had met during his work as a school guard in one of girls’ school in Samtah.

My second destination was the village of Al-Khogerah, which is located near the Yemeni
border, where most of the locals have both Yemeni and Saudi nationalities. After walking and
going through unpaved and bumpy roads, I finally reached the village, and from the first
impression, it looked far away from a contemporary lifestyle, which clearly appeared in the
village’s houses (cottages and huts) and the villagers’ clothes. 1 directly went to the village’s
mosque that is usually located in the center of the village as in other villages in the region. I met
the two elder female informants who are illiterate, who were Rawiah M. Qulaila (see informant
no. 1) and Nema Amshana (see informant no 4). Rawiah used to tell folktales in front of her hut
on a red carpet, and in the houses that she had visited to vend her products of food, clothing and
accessories to the families. After several visits, I documented many interesting folktales from

Rawiah and Nema.

My last destination was the village of Salla, which is located on the top of one of the
mountains called Al-Aredah Mountains. Locals in Salla have a difficult accent that is hard to
understand by other locals in the region; so, I met Jaber Salamon Al-Wadani (see informant no.
5) and Abdul-Mohsen H. El-Aredhei (see informants no 8) with help from my friend Salamon,
who is an educated man from the town who could translate the dialect into MSA. Jaber told
most of his folktales in front of the village’s mosque, while Abdul-Mohsen narrated his own
experience through memorates in his house, which some of them I documented using my

notebook.
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In my fieldwork, one method was employed for this research, which is the ethnographic
method of extensive interviewing of my informants, and the writing down of the folktales in a
notebook, as well as other notes concerning meta-data; I did not use a recording device, because
the informants were confused and weakly narrated the folktales when I used the recorder.
Therefore, I had to eliminate the recorder from the documentation process and depend totally on
writing down the tales in my notebook. Writing down each folktale completely at the time of
narrating was a challenge, because some of the informants spoke rapidly, and I missed writing
down some parts of the tales. To deal with this challenge, I had to visit some of the narrators
several times to get access to the whole tale that I was writing down. To keep it simple I tried to
avoid writing some of the new additions that the informants may have added during their second

or third times narrating the same stories.

I encountered many challenges and obstacles during and after the documentation process
of my fieldwork. The difficulties of the local dialects and accents, and the hard geographical
terrain of the region, as well as some of the customs and traditions, were issues that I came
across during the fieldwork process. Locals in the region of Jizan have their own dialect that

totally differs from area to area within the region, so this proved to be a challenge, also.

Although 1T am one of the locals from there, I had encountered difficulties in
understanding most of the words, terms and phrases mentioned in the folktales that I collected.
Therefore, I decided to just keep writing the tales exactly how I had heard them, and I would try
to clarify them later by translating them into Modern Standard Arabic after I got done with my
fieldwork. The second challenge that I faced is the hard geographical terrain of the region; most

of roads in Jizan are not paved, especially the roads that led to villages located on the top of Al-
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Aredah Mountains. Several times, I had to leave my car and complete my journey to the villages
by walking on foot. Sometimes I spent days to reach the villages, such as what happened to me
when I decided to visit Salla on the top of the Al-Aredah Mountains, where I spent three days
walking on foot just to reach there. In addition, the walking through these unpaved roads around
which thieves frequented was severely risky and a dangerous adventure. [ was exposed to
several attempts of robbery by bandits during my journey to Al-Kogarah and Salla. I left my
money and valuable things, such as my phone and watch in the car, and just carried my notebook
and several pens in addition to a small amount of money that I would give to the bandits that
would otherwise kill me if they did not find any money with me at all; luckily, I survived and did

my fieldwork successfully.

Some of the other difficulties were gender specific; as a man, I needed permission from
the female orator’s family, and they had to be modestly dressed when they told their tales, but
most of the time I was rejected from these interviews. Also, some of the customs and traditions
included a long and involved hospitality ritual that was time-consuming, and this prevented me
from completing all of the interviews during one session. Being generous with the guest is the
most prominent tradition of locals in the Jizan region, since they organize big feasts for their
guests and invite everyone in the village. Some of the informants (male informants) who made a
huge feast for me had invited me several times. Most of the time they would stop narrating their
tale to invite me to the feast, and I must not refuse their invitation, or I would be considered rude.
Although this tradition was an obstacle that interrupted the documentation process several times,
it gave me the chance to come closer to some informants who would narrate their folktales
without any hesitation. Some of the customs and traditions in the region are inspired by the

Islamic and Arab culture; these include women being prohibited to meet and sit with strangers,
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and they must cover their faces whenever they come across men who are not from their families.
Therefore, I was forbidden from meeting some of the young women who had a rich amount of
folktales, and instead I had to collect the folktales from the old women, but under the condition

that we could not sit alone and we had to sit in public areas according to traditions.

After completing my fieldwork in the Jizan region, I did a quick revision of the folktales
that were hard to read because of the accents of my informants. I also found that most of them
contained many bad words and phrases, while some of them were not proper to be presented for
conservative religious reasons, through I tried to avoid the discussion of these topics as it would
not help my research to invoke controversy. My intention was not to study them at that time, and
I preserved the documents for my future study that I intended to do on the folktales during my

graduate studies.

As soon as [ started my graduate studies in the Folklore and Ethnomusicology
Department at Indiana University, I began an extensive revision on the folktales that I had
collected. I made some amendments to the folktales in order to make them more clear and
proper to be studied easily later on. These included clarifying words, phrases, and sentences
mentioned in the tales; rewriting the folktales into Modern Standard Arabic (MSA); excluding
some of the tales for some reasons; and finally, translating the folktales into the English

language.

I had written them down exactly in the local dialects by which my informants narrated in
order to present the folktales accurately. Therefore, all of the folktales included many
ambiguous words, phrases, and sometimes vague sentences that are strange and unfamiliar to me,

in addition to the majority of Saudis. The narrators of the folktales told the tales in their own
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dialects and accents that exclusively belong to the region of Jizan. Using Modern Standard
Arabic (MSA), I clarified these words and phrases with the aid of some of my friends, who were
from different villages and cities in Jizan. I went over all of the tales and underlined the words
and phrases that I thought were unfamiliar and exclusively belong to the local dialects of Jizan.
Between brackets and directly after each of these words I put the exact synonyms and
interpretations, phrases, and sentences for each word in question. Although I was successful
with this method that enabled me to understand and feel the whole text of the folktales in its
original form, I found that it was confusing. It was irritating that I had to stop several times to
see the synonym or the interpretations of some of the words or phrases in brackets before I could

continue reading the whole text smoothly.

To overcome this obstacle, I had been advised by Professor Faleh Al-Ajmi in the
Department of Linguistics at the King Saud University to try to rewrite each text in MSA, which
would make the reading of the tales more succinct, and make it easier during the process of
translating them into the English language. The narrative tactics, the texts’ meaning, and their
cultural dimensions were difficult to capture, and that could not be done without the aid of some
of my professors who were mostly my instructors during my graduate studies at King Saud
University. [ had to translate all of the folktales into MSA and read them several times to some
of the educated locals in the region to be sure that they still had the original affectation of their
main texts. The variation of the words and phrases in the local dialects and differences in the
styles of pronunciation in each of the folktales made them vague and not easy to be read
smoothly. So the process of clarifying and rewriting the folktales into MSA was my attempt to
lay a foundation for the readers to understand the texts of the tales that any Arabic speaking

person could understand; this is why the folktales appear in this form in my thesis.
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I transcribed the tales after many revisions from my notebook to my computer to reach
the original meanings of the folktales that I had rewritten into MSA. Printing the folktales and
the notes into my computer helped me to study and translate the tales later on. After I had clear
and digital forms of the folktales, I was able to go through them more easily and effectively.
Therefore, it was less difficult for me to eliminate five tales out of twenty five tales according to
their improper contents. Some of the tales included many directly improper words, and phrases
that insult Islam; in addition, they contained many dirty words, and phrases that are unsuitable to
the people of the region, and to present in my thesis. Although I eliminated some of the tales, I
kept some of them, because they had just a few inappropriate words that I could omit, and
rewriting of the tales again properly did not affect the meaning; in addition, they were

remarkable tales.

After this intensive work, I came away with twenty folktales that I started translating
from MSA into the English Language; this was the most difficult task. I attempted to maintain
the same style and level of writing as in the source language (Arabic) when translating. In
addition, I took particular care with the colloquial expressions, puns and metaphors that I
translated word for word that made little sense. I made sure that all of the documents were
proof-read by a second translator who I made sure has a great sense of the folktales. I revised the
tales several times and went through them with a professional translator to be sure the texts were
translated from Arabic into English effectively, and that they maintained the same style, meaning
and level of aesthetics as in their original language (Arabic) by reading them to Americans to see

that their reactions are the same as with Arabians.
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After having the translated forms of the folktales, I began the process of academic inquiry
with a lot of help provided by Professor Hasan EI-Shamy. Rigorous work has been done on the
folktales that included categorizing the narratives according to their genres, and intensive
studying of the folktale types and motifs. They were listed under three main genres that include:
Fantasy, Humorous Narratives/ Jokes, and Legend/Memorate Tales; theses narratives are the
most common genres among locals in the Jizan area. Locals were seemingly not interested in
narrating, memorizing and listing other narrative genres, such as knowledge narratives,
expressing and didactic narratives; they were only interested in the genres that I have documented.
Out of the twenty, seven folktales were sorted under the Fantasy genre; nine were put under the
Humorous Narratives/ Joke genre; while four were listed under the Legend/Memorate genres. In
addition to the notes on each of the tales, concentrated research has been done to each of the tale
types and motifs in each chapter. In addition, a study has been done on the narrators of the tales
and the narrating circumstances for each folktale. The book entitled Types of the Folktale in The
Arab World by Hasan M. El-Shamy was the essential source that has been read several times in
order to study, and determine which types and motifs the folktales may fall under. A brief study
of each folktale to find out its existence in the Arab world has been done, as these taletypes may

exist in areas other than the current area of study. In addition,

23



CHAPTER TWO

FANTASY TALES

The word for “fantasy tales” used in the society of KSA is khurafa (plural khurafat),
which means, “fictitious tale”; this term is indigenous to the area, and used traditionally in the
dialect of the KSA. Other terms are used in other Arab countries, such as the neighboring Arab
Gulf countries, that use the term, such as hizzaya. Modern mass media and contemporary means
of entertainment, for example television, video clubs, and electronic games tend to displace
certain genres of folklore and rob them of their narratives. The khurafa is one of those genres
threatened in the KSA; it is rare to find genuine storytelling sessions where the khurafa is told
within its natural setting, especially among younger generations. This does not mean that the
khurafa has already been displaced, or is on its way towards extinction and oblivion, however.
After difficult and intensive fieldwork, I finally got this genre included into the collection and
documentation in the region of Jizan. In fact, some of the popular fantasy tales which are
prevalent in the society of KSA have tale type numbers and motifs, and are closely related to the
international narrative tradition. Moreover, some of the studies dealing with KSA folktales

include variants of fantasy tales, khurafat.

This chapter contains seven fantasy tales that are discussed with comments for each of
them. The folktales were narrated by three men and two women who are: Rawiah Qulaila
(woman), Hasan ElOagee (man), Mossa Al-Qahtani (man), Nema Amshanaq (woman), and

Jaber Al-Wadani (man).
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Rawiah narrated the tale of “The Boy and the Three Maxims,” while Nema narrated the
story of “El-Bolbol El-Saiyyah,” and the tale of “Ehssenieah Bent Ehssan.” Hasan El-Oagee
narrated two stories which are: “Hussieniah and Her Ugly One-Eyed Sister,” and “Saffajalaah
and Life's Injustice”; while Mossa narrated just one tale under this genre which is, “Abdulkaleq
and His Sister Shams Al Mashareq.” “Woraight Al-Hennah” was the tale that was narrated by

Jaber Al-Wadani. Presented below are the tales.

1. The Boy and The Three Maxims

Collected in January 2008 from 110-year-old Rawiah M. Qulaila (see informant list no.1);
she used to narrate fantasy and humorous narratives. I met Rawiah for the first time while
visiting Al-Khogerah; I sat on the ground next to her while she ate her dinner.! Finishing her
dinner, Rawiah, who could barely see, looked at me and asked, “Are you the stranger who likes
women’s tales?” I replied with a smile, “Yes, Mom [Arabic ummi]” (locals used to call the old
woman by Mom to show more respect). She put her warm hand on my knee and said, “You look
young my son and I think you have not had enough experience in this life, so you should follow
old people who have great knowledge of this life, they instilled their experiences in a few words
called hikma (maxims) that are valuable for people, but some people do not care anymore.”
Suddenly, and while Rawiah was talking, Adhan El-Isha > commenced, so Rawiah insisted that I
should leave and come back after the Isha prayer.® She promised that she would narrate to me an
interesting tale regarding the value of the maxims in local’s lives. She stated, “You must come
after the prayer, and I will narrate a good tale about a boy. It is funny and a good one. Come

back, my son, thaeeb (ok). Do not forget.”

!'It is traditional in some villages in Jizan that people eat their food on the ground in front of their house.

2 Athan is the Islamic call to worship. It is called out by a muezzin from the mosque five times a day, traditionally from the minaret, summoning
Muslims for mandatory (fard) worship (salat).
3 Isha Prayer is the night-time daily prayer recited by practicing Muslims.
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After the Isha prayer, I went to Rawiah’s house in order to listen to the tale she had
promised to tell. Rawiah was sitting in front of her house waiting for me, so I sat next to her, and
she gave me a cup of Arabic coffee that she had made for me. Preparing to narrate her tale,
Rawiah sat cross-legged and took her sandalwood fan and held it by her right hand. Rawiah was
sad that people were not interested any more in the maxims that were included in the tale she was
about to tell. In a soft and low voice, Rawiah started narrating the tale that she titled: “The Boy

and the Three Maxims.”

The narrative shows the relationship between a mother and her own son; it illustrates how
a wife implements her husband's dying wish by delivering his inheritance to her son after
reaching adulthood. In addition, against the wishes of his mother to spend the legacy on buying

advice from a sage, the boy did so anyway, and this wisdom helped him to survive an execution.

It is worth mentioning that many years ago locals in the Jizan region valued wise words.
They would pay money to some old people who have great experience to get advice that will
help them in their lives and make it easier for them to succeed on their path. Nowadays, locals in
Jizan do not care about maxims anymore, so the saying goes, “News that is for money today will
be for free tomorrow.” They prefer to not pay money to get proverbs or maxims; instead, they

prefer to wait to get them for free after a while even if the maxims were very important.

Our tale gives a concrete example of the value of maxims to a boy that was treated
unfavorably by his mother, but then by applying maxims, he saved his life. In the tale, the
mother blames her son for wasting the money that he had inherited from his father on advice

from the sages. As the tale shows, these maxims saved the boy’s life. Here is the text of the tale:
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ONCE UPON A TIME THERE LIVED A MAN whose wife bore him no children. When

she became pregnant by him, illness struck him and he felt that his death was drawing near.

So he said to her, “I feel that my death is Qareeb [drawing near], and my time will not last to
see you give birth to whom you carry in your womb. All I possess is three hundred (300) riyals,*

and if you give birth to a boy, I enjoin you to keep them for him until he is of age.”
His wife replied to him, “Taaked [be assured]. I shall act according to your will.”

The man died, and his wife was left waiting for the time of her labor to give birth to a boy
whom she would care for and raise until he was of age, and would become able to manage his

affairs by himself.
At that point, the boy asked his mother, “What did my father leave for me before he died?”

His mother did not want to inform him of the full amount of his father’s will (300 riyals) for
fear that he might misuse and lose it all at once, so she told him: “He bequeathed these 100 riyals
to you.” She said this to him and handed him 100 riyals, which he gladly took and headed for

the market to invest in selling and buying.

As he made his way to the market, an elderly man sitting by the roadside stopped him and

asked him, “Where are you going, son?”

The boy replied to him joyfully, “To the market in order to invest these 100 riyals that my

father bequeathed to me before his death.”

The man said to him, “Give them to me, and I will sell you a maxim that will benefit you all

your life.”

* The Saudi riyal is the currency of Saudi Arabia. It is abbreviated as RS (Saudi Riyal). It is subdivided into 100 Halalas.
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The boy handed him the 100 riyals and asked, “What is your maxim?”

The man took the money from him and replied to him, “My maxim to you is ‘Be content

with little, and God shall bestow much upon you’.”

The boy was pleased by this, and he made his way back home to find his mother waiting in

worry to find out what he did with the 100 riyals.

As soon as she saw him she hastened to ask him, “What did you do with the 100 riyals that

your father left you?”

And he answered her cheerfully: “I bought a maxim with them that says, ‘Be content with

little, and God shall bestow much upon you’.”

His mother heard this but remained reluctantly silent and let him be. On the morning of the

following day, her son asked her again, “What did my father leave for me before he died?”

And she answered him coolly, “He left you this sum of 100 riyals.” He took the money from

her and took off happily for the market.

The sage again stopped him and asked, “Where are you going, son?”

The boy replied, “To the market to invest these 100 riyals which my father left for me before

he died.”

The man said to him, “Give them to me, and I will sell you a maxim that will benefit you all

your life.”

The boy handed him the 100 riyals and asked, “What is your maxim?”
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The man took the second 100 riyals from him and said to him, “Here is my maxim to you,

‘Do not betray those who have trusted you, even if you are a traitor’.”

The boy heard the maxim and headed back home to find his mother awaiting him to find out

what he did. When she saw him, she asked him, “What did you do with the hundred riyals?”

The boy answered, “I bought a maxim with them that says, ‘Do not betray those who have
trusted you, even if you are a traitor’.” His mother heard this, with anger and frustration
mounting in her. Yet she remained silent, left him and went about her business. But on the

morning of the third day, when he approached her asking, “What did my father leave for me

before he died?” she replied to him harshly, “He left you this sum of 100 riyals.”

He took the money from her and took off for the market to see what he was going to do with

it, only to have the sage blocking his way and asking, “Where are you going, son?”
The boy replied, “To the market to invest these 100 riyals that my father left for me.”

The aging man said to him, “Give them to me and I will sell you a maxim that will benefit

you all your life.”
The boy handed him the 100 riyals asking, “What is your maxim?”

The man took the third one hundred riyals from him and said to him, “Here is my maxim: ‘If

2 9

you come across a sharah,’ do not miss it’.

The boy heard the maxim from the man and went back to his village to find his mother

waiting for him, extremely anxious about the fate of the third and last 100 riyals. As soon as she

° The sharah is a dance that is performed at weddings and holidays’ celebrations.
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saw him standing before her, she asked him, “What did you do with the 100 riyals your father

bequeathed to you?”

%9

The boy replied, “I bought a maxim that says, ‘If you come across a sharah, do not miss it’.
His mother heard this and walked away angrily. But he followed her, asking, “What is left of my
father’s inheritance with you?” to which his mother replied with ire, “You have spent all that

your father left you, and I have nothing to give you.”

The boy bowed his head and answered his mother saying, “I will go look for work.” The boy
left his home after bidding his mother farewell, and wandered across God’s Earth searching for

work.

While he was on his way, he came across an old woman trying to repair the broken door of
her house. When she saw him, she called on him saying, “Yabni taal [come my son], repair this

door for me and I shall give you one riyal.”

He sighed and replied, “It is better that I remain without work than to work for this wage,”
and he departed her place. He quickly recalled the first maxim he had bought, ‘Be content with
little, and God shall bestow much upon you’, however. So he said to himself, “How can I refuse

this wage, having bought the maxim for 100 riyals?”

He hurried back to the old woman and repaired the door of her house. When he finished,

she handed him his wage of one riyal, which he took gladly.

He continued his journey until he arrived at the Sultan’s door, and he stood there looking for

work.

The Sultan saw him and said to him, “Do you wish to work for us?”
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The boy answered, “Yawaah (Yes)”. So, the Sultan appointed him to be a servant in his
palace where he gained the Sultan’s trust, but the Sultana’s heart [the Sultan’s wife] became fond
of him, and she fell in love with him. She wooed and courted him until one fateful day she

sought his company and offered herself to him when the Sultan was away from the city.

The lad nearly responded to her desires, but he quickly remembered the second maxim, “Do
not betray those who have trusted you, even if you are a traitor,” and he said to himself, “How

can I betray the Sultan who has trusted me?”’

So he shunned the Sultana and refused to acquiesce to her advances. She became enraged
and decided to take revenge on him and slander him. When the Sultan returned she told him, “I
can no longer put up with the presence of the new servant and I cannot bear his staying among
us. He took advantage of your absence from the city to court me, and all of this is the result of

your trust in him.”

The Sultan was displeased with what he heard, but found it difficult to summon the boy and
investigate with him or confront him with his wife’s complaint, so he told her, “We shall send

him away from the palace now.”

But she objected saying, “It is not enough; he must be killed.”

The Sultan replied, “I shall not kill him myself, but shall entrust this to your family.”

The wife replied, “Be it as you wish and I shall accompany him myself to my father.”

The Sultan took a paper and a pen, and wrote a letter to his wife’s father that said, “Upon

arrival, cut off the messenger’s head.” He sealed the letter and did not inform his wife of its
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content. He summoned the boy and told him, “Take this letter to my wife’s father; she will

accompany you there.”

The boy took the letter and walked away with it, while the Sultan’s wife walked behind him
in the middle of the road. He heard the sound of drums in a neighboring village, and
remembered the third maxim he bought for 100 riyals, “If you come across a sharah, do not miss

it 2

He took the letter and handed it to the Sultan’s wife, and said to her, “I shall go to the
wedding party to dance with the dancers. You take this letter to your father and I shall follow

you in a little while.”

The Sultana did not object to this, and in fact was pleased because she will meet her father
ahead of the boy to stir him up against him and have him killed. She hurried on her way, and
when she met her father, she delivered the letter to him. He opened it and read in it, ‘Upon
arrival, cut off the messenger’s head,” so he wondered to himself, “God knows which treason my
daughter committed against her husband, and not wanting to kill her himself he sent her to me to

do this myself.”

He called his servants and ordered them to cut his daughter’s head off at once. When the boy
arrived, the Sultana’s head had already been severed, and he felt sad. Her father gave him a
response letter to the Sultan in which he said, “Upon arrival, we cut the messenger’s head off.”
The boy returned to the Sultan, handed him the letter, and narrated the whole story to him. The
Sultan said to him, “Sit down, son. Absir be-umrak [you survived], and it is the head of the

unjust that falls.”
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2. Hussienia and Her Ugly One-Eyed Sister

This story was old in May 2008 by Hasan El-Oagee, a 48-year-old man (see informant no.2).
Currently, he works as a mughasel almota (the washer of dead bodies) for a contracting company
in Samtah; his family still lives in the village called Al-khogerah. He first heard this Mérchen
from his grandmother and other women in his family, when he was a little boy. Hasan told this
tale repeatedly to his own younger brother until he grew up. The narrator is married to more
than one wife and has more than ten children; currently he rarely narrates to his grandchildren.
This story is one of Hasan’s favorites; he stated, “I like this tale because it is like a mirror of my
life; I have gotten married to two women, and I have thirteen daughters. I always noticed the
hostility, especially between my wives and their children, towards each other.” He meant, by
women, his wives and his daughters, not between the boys.

The narrator recited this tale in a loud voice, while he was holding a thick cudgel in his
right hand, which he moved around as he interacted with the events of the story. I asked him
about the reason behind holding a thick cudgel, and he stated, “I held the cudgel whenever I
narrated tales to my grandchildren or to the people in the El-Rrahha district in order to intimidate
them from interrupting me during my narration of the tales, and also to make them concentrate

more with me and not be busy doing something else.”

The narrative shows the hostility of a stepmother toward her stepdaughter and shows
the enmity between stepsisters. Polygamy is wide-spread in Saudi Arabia, especially amongst
locals in the Jizan region. The local men prefer to get married to more than one wife for many
reasons, including wishing to have boys and desiring to have a second wife instead being a
widower. If a man does not have a son, he is more likely to marry again and again until he has a

male heir; therefore, girls from different mothers have to live together in a big house with their
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mothers in accordance to the customs and traditions in the region. Moreover, traditionally, if a
wife dies then her husband is more likely to marry another woman who will take care of his
children from his previous marriage to her. Taking care of step-children is detested work for
wives, who would prefer to raise their own children rather than their step-children, who are more

likely to be treated badly by their step-mothers.

Our tale gives an example of how a wife mistreated her stepdaughter, who became a
queen after many failed attempts by her step-mother to hurt her or block her marriage to the

prince. Now the transcript of the story:

THERE ONCE WAS A MAN whose wife died. He had a little daughter from her named
Hussienia. Our friend decided to marry a second woman to care for his daughter and to nurture
her and to serve him and tend to his household. He married a malicious and cruel woman who
proceeded from day one to treat his little daughter with hatred, tyranny, and impatience.

As the days went by, the new wife became pregnant and gave birth to an ugly one-eyed
daughter. The new wife increased her hatred toward her husband’s daughter because she was
prettier than her own. She would ill-treat her, starve her, and have her serve her and her daughter.

As time passed, the girls grew up. There was a big difference between the beauty of the
pretty daughter and the ugliness of the one-eyed daughter. One day, the pretty daughter walked
out to fetch water from the brook. As she was returning home, Prince Hassan Al-Zaman, who
was on a hunting trip, saw her and was dazzled by her loveliness and beauty.

He inquired about her and was told that she was the daughter of so and so, upon which he
sent someone to ask her hand from her father. The father consented, and on the wedding day,

Prince Hassan Al-Zaman sent his party to the pretty daughter’s family. They carried gifts, gold
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and garments to accompany her to the palace and prepare the ceremonies for a grand wedding
celebration.

Out of her hatred and cunning deceit, the father’s wife locked Hussienia (the pretty
daughter) in the oven (kiln). She dressed her one-eyed daughter in the nicest of clothes, and
adorned and embellished her so that she would marry her to the prince instead of her pretty
sister. But God wanted to turn her malice and deceit against her.

While the father’s wife was busy with the gifts bestowed by the prince on the family, the
one-eyed girl walked into the kitchen.

When the pretty girl heard her, she called on her and told her, “O’ my sister, please open
the lid of the oven.” On opening the oven, she saw her sister inside.

Being stupid (simple-minded), she asked her, “What are you doing in there?”

Hussienia replied, “I am eating raisins,”

The one-eyed girl said, “And I too want to eat raisins,”

Hussienia replied, “Well then, why do not you take my place here, and I will go in your
stead?”

The one-eyed daughter agreed and entered the oven to gobble on soot from the coal. The
pretty daughter then proceeded to wear her sister’s clothes, which were really hers, and covered
herself and did not utter a word to anyone.

Meanwhile, the guests, having not yet feasted, asked their prince, saying, “Well, where is
the bride?” The father’s wife, rejoicing in her belief that her plan had succeeded, bid farewell to

the bride, thinking she was her one-eyed daughter, and had her mounted on the hawdaj.® After

6 Al hawdaj, or houdah means "bed carried by a camel," also known as hathi iowdah, is a carriage which is positioned on the back of an elephant, or occasionally
some other animal such as camels, used most often in the past to carry wealthy people or for use in hunting or warfare. It was also a symbol of wealth for the owner,
and as a result was decorated with expensive gems.
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the guests and the bride had departed, and she could no longer see them, she went to open the
oven to let her husband’s pretty daughter out.

When she opened it, she found her own daughter whose face by now had turned black
and her mouth full of soot. Her heart sank. She dashed out yelling and chasing after the prince’s
party, screaming like a mad woman, saying, “Oh no, come back. Oh no, you have taken the ugly
one and left the bride.” But they did not hear her. They went on their way until they reached the
palace where a wonderful wedding celebration was held, after which the prince and his wife

lived in supreme barakah [bliss].

The prince had a brother. When he saw his brother living in this bliss with this
incomparable wife, he inquired with her if she had a sister like her.

Hussienia replied, “I have a sister who is prettier (better) than me.”

So the prince went out, got engaged with the one-eyed daughter and married her. One
day, the two brother-princes decided to go out on a hunting trip during which they were gone for
months.

Before they returned, their wives had given birth: the pretty daughter to twins, and the
other one to only one child. When they heard the news that their men were returning home, the
one-eyed girl, spiteful of her sister for giving birth to twins, went to visit her with instructions
from her mother to place a serpent in the swaddle of the twins to poison them and have them die.

When she arrived to her pretty sister’s house, she saw that she had hanged two mizbaa
[object made of leather with wooden backing and a hanger to carry and suspend a child.]

The one-eyed girl asked Hussienia “Why do you have two and I only one?”
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Hussienia said, “It was in fact one, but I cut it in two halves, and it became two.” And
when the one-eyed girl saw that Hussienia’s house was clean and decorated, she asked, “How
did you clean the house?”

The pretty girl said, “I mixed droppings from donkeys, dogs, cows, and a little from
humans, and I cleaned with it.” And when the one-eyed girl saw the delicious food that her sister
had prepared, she asked, “How did you prepare it?”

The pretty girl said, “I kneaded the flour and let it ripen under the moonlight.” And so,
the foolish (simple-minded) girl returned home, cut her child in two and placed each half in a
mizbaa. She then went gathering the kinds of droppings (dung) her sister told her about, mixed
them and cleaned (smeared) the house with the mixture. She then kneaded dough and laid it on
the roof under the moonlight.

When the two husbands returned from the hunt, they each went home to their wife. The
pretty girl’s husband found his family well, his house in order and clean, the food cooked and
everything perfect, while the sad other one found his child in two halves, his house reeking of
foul rotten smell and the food was a dry dough.

A few days later, the husbands (the two princes) sent the daughters on a visit to their
father’s home. They had each one of them carry a message and gifts, and dispatched them. When
they arrived, they each gave a message to their father from her husband. Their father read the
messages and remained silent. A few days later, the pretty one began preparing herself to return
to her husband. When she saw her, the one-eyed one began doing the same thing, preparing
herself to return to her husband’s house, which prompted the father to yell at her, “Where do you
think you are going, you good-for-nothing daughter of a worthless woman? Your husband just

divorced you; to whom do you want to return?”’
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She looked at her mother and saw that she was dead silent, not uttering a word, tears
streaming down her cheek, which made the girl even more livid from the shock. Hussienia, for

her part, returned and lived with her husband happily ever after.

3. Saffrjalaah and Life’s Injustice

This tale was narrated in May 2008 by Hasan El Oagee, (see informant no.2) from the
village of Alkhogerh in southern Saudi Arabia. He heard this tale ten years before from Adam,
an old peasant in his village. After the Asr prayer, the narrator sat in front of the city mosque,
and started narrating several tales before he looked at me and said, “I have a good tale for you,
better than what you had heard from the old woman,” [he was referring to Amenah Himli a
narrator of many narratives in the same town, and the narrator of the women’s group (see
informant no. 6)]. The narrator faced me and started narrating his tales titled, “Saffrjallh and
Life’s Injustice”.

The tale revolves around the hostility of a mother toward her son’s wife. Also of interest
in the tale is the belief in a meshawed’s (witch doctor’s) ability to treat an infertility problem. A
man was given magic pills by an Indian healer in order to treat an infertility problem. Instead of
giving the pills to his wife, the husband took the pills and later delivered an egg, which hatched a
beautiful girl. Also of interest in the tale is how a talking bird (female-lark) helps a human by
raising the girl and helping her to find her children after they had grown up, because their
grandmother had ordered them to be thrown into a river shortly after they were born by an old

woman. I present the script of the account:
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ONCE UPON A TIME, IN ONE OF Harad’s old houses [Harad is a city located near the
village of Al-Khojarah on the opposite Yemeni side], there lived a man and his wife to whom
God gave no children.

The man, who desired to have children by any means, heard one day that there was a
Meshaweed (warlock) from India in Sanaa (Yemen’s capital city). He had heard from the
neighbors that this man is capable of everything, that he is blessed and had karma, and that
whoever went to him for treatment would heal and be granted his wishes.

Our friend believed what he heard and went to the Indian sage and told him, “My wife
and I want children in any way we can.”

The Meshaweed replied, “No problem, just make sure to bring the things I will ask you
for, or give me money and we will buy them for you.”

The man replied, “I will give you money and you buy them.”

The Meshaweed said, “Alright, give me the money.” The man gave the money to the
Meshaweed who told him to come back in the afternoon to pick up the treatment.

The man said, “Fine, we have a deal.”

The man returned to the Meshaweed in the afternoon.

The Meshaweed said, “Listen, friend, these are pills for your wife to take, and God
willing, in a month from now she will be craving (because of pregnancy).”

The man thanked the Meshaweed and left feeling happy. He arrived home and got it into
his head to take the pills himself! So he took them and went to sleep.

Days and months went by, and nothing happened to his wife. Instead, he began feeling
dizzy and sometimes sick or hard of hearing, and he felt that there was something in his tummy.

A whole month went by with him in this situation. One day, he went to the bathroom of the great
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mosque, and sat there. Two hours later, he left after having laid an egg. He returned home feeling
better.

A lark (bird of prey) was perched atop the mosque peering into the sewer pipes coming
out of the bathroom. It saw an egg coming out, so it descended on it, picked it up and flew it to
its nest. It sat on the egg for three months, after which the egg shook and broke, and out of it
emerged a girl of incomparable beauty, just like the full moon.

The lark was impressed by her, so it raised her and called her Safftjalaah. It taught her the
language of birds and the language of humans. It told her the story that she was from a noble
family. The girl called the lark its mother. Under the lark’s nest was a water fountain that
belonged to the King of the realm. The mules would come and go, and drink from the fountain.
However, when Saffrjalaah grew up and would comb her hair at the fountain, the mules would
run away and refuse to drink from it. The King’s slaves would beat the mules, but to no avail.
The slaves would return to the King and tell him that they are unable to get the mules to drink
from his fountain.

The King would yell at them. So one day the King said, “I will go myself to find out what
is going on.” The King of the realm went to the fountain, accompanied by the slaves and the
mules. The mules approached the fountain, but still refused to drink from it. The slaves beat
them, but they refused to drink from the fountain. The King walked into the fountain and saw a
human hair in the water. He then looked up and saw a human shadow. He called saying, “You
who are up on the tree, are you human or Jinn?”

Saffrjalaah turned to the King and said, “I am human, and among the best, stranger. I am

Saffrjalaah Supreme, and my mother, the lark, raised me.”
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The King said, “Saffrjalaah, the mules refuse to drink from the fountain! That is the
reason why I came here today.”

Saffrjalaah laughed in his face and said, “Really? The mules are scared of me?” and she
added, “This has been our house for a long time, what can we do, Mr. Muleteer?”

The King said, “Do not do anything.” He walked away, though his heart stayed with her.
He arrived at the palace and told his mother about what had happened and said that he wanted to
marry Saffrjalaah. His mother said to him, “My son, King of the realm, God only knows if she is
human or Jinn. Do you want her to cast a spell on you?”

He replied, “But I am smitten with her and I want no other wife but her.” Hard as the
mother tried to convince him otherwise, he was adamant. He went back to Saffrjalaah and told
her, “I am King of the realm and the ruler of the whole country. Will you marry me?”

Saffrjalaah, who was enamored with him and had fallen in love with him, consented. The
wedding took place over seven nights, and people around the country heard about it. Days and
months passed. The King’s mother tried to ruin things between them, but she could not. After
several months, Saffrjalaah began craving, which gave the King great joy. One day though, the
King had to travel away and be absent for nine months, after which the time of labor and
delivery arrived for Saffrjalaah. The King’s mother called on an old witch and asked her to bring
with her a poodle dog. Safftjalaah gave birth to a boy as beautiful as the moon. The King’s
mother quickly took the boy away and gave him to the old witch, and replaced him with the
poodle. The witch took the child and threw it into the river.

The King returned from his travels, happy to have become a father and eager to meet his
son. His mother welcomed him crying, and said, “I told you she is a Jinn, not a human, and you

did not believe me. Now she has borne you a poodle.”
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The King replied, “What are you talking about mother? What do you mean?”

The mother said, “Go look at the son your beloved Saffrjalaah, the lark’s daughter, has
delivered for you.” The King walked into Saffrjalaah’s room and saw her crying, and said,
“What is this that I heard from my mother? Is it true?” Saffrjalaah was silent and crying.

The King looked at the little poodle tied in the room and said, “Who is this poodle?” Her
crying intensified.

He said, “So my mother’s words are true.”

Saffrjalaah wiped her tears and said, “God knows. My eyes were closed and did not see
anything, until I heard from your mother that I delivered this poodle.”

The King looked at it, had pity on her and embraced her saying, “Do not cry, and do not
be sad. This is God’s will. What we do is predestined and written.”

Saffrjalaah said to him, “Only God knows the truth,”

Days and months went by and Saffrjalaah became pregnant a second time. The King’s
mother would have Saffrjalaah do the washing and the sweeping, and make her life miserable
around the house. But, Saffrjalaah was patient with her and never said a word to the King.

Now the King, again, had to travel to a faraway place, and the time of labor and delivery
came while the King was away. The King’s mother called again on the old witch and told her to
bring with her a kitty. Safftjalaah gave birth to a beautiful girl, and as she saw her coming out of
her mother, the King’s mother imitated the voice of the kitty, “Meow, meow.” Saffrjalaah heard
it, cried, and fainted, while the old witch snatched the girl and threw her into the river. When
Saffrjalaah came to, the King’s mother greeted her, saying, “Well, well, the first time a poodle,

and this time a kitty. What is with you, lark’s daughter, what is with you, Jinn??”
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Saffrjalaah cried and cried, her tears streaming down her cheeks from dawn to dusk,
praying to God and trusting that only He knew the truth, “O Lord, you know that I am a human
and you know what is happening to me.”

When the King returned from his trip, his mother was the first to greet him and tell him
about to what Safftjalaah gave birth. He immediately went to his wife asking her about the truth
of his mother’s news. Saffrjalaah cried and cried and could say no word other than repeating,
“God knows I am a human,” while his mother was inciting him to divorce her. But he loved
Saffrjalaah and could not believe his mother. So, he told his mother, “If Saffrjalaah gives birth a
third time to something other than a human, I will do as you please and divorce her.”

Time passed and Saffrjalaah again craved from being pregnant. The King had traveled
before he knew she was pregnant and he stayed away for nine months. This time, the King’s
mother called on the old witch and asked her to bring with her a foal (a donkey’s offspring). Like
the previous times, the King’s mother imitated the voice of the foal and told Safftjalaah to what
she had given birth. Saffrjalaah cried and left her fate in the hands of God.

The King returned and his mother greeted him at the door of the palace crying and
lamenting, saying, “Your Jinn has brought you a foal, what a disgrace.”

The King dismounted his horse and said, “What is the matter, mother, what happened?”
to which she replied, “Saffrjalaah, the Jinn, has delivered a black foal.” The King at this point
lost it and swore a thousand times that it was over. He was going to divorce her and evict her
from the palace. He walked to Saffrjalaah and, crying, told her to gather her belongings and get
out.

She implored him, “T have no one but you in this world, you took me from my mother the

lark. You are my father and my mother too, O King.”
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“Get out,” replied the King, “you are a Jinn and the proof is that those you give birth to
are not humans.” Saffrjalaah would not stop crying, praying to God against this injustice. She left
crying and everyone in the palace was crying for her, except the King’s mother who was happy

and rejoicing.

Saffrjalaah left the palace praying to God, saying, “Who but you do I have in this world,
Lord?” She walked and walked until her mother the lark saw her. She took pity on her and told
her to follow her. Saffrjalaah followed her until they reached the river, at the same spot where
the old witch would discard her children.

An old hut stood there by the shore. The lark told Saffrjalaah, “Your happiness, daughter,
is in this house.” She was so tired that she laid her scarf under her head and slept. Night fell, and
Saffrjalaah woke up inside a big palace where everything functioned by itself (in the sense that
everything functioned without human intervention, i.e. doors open by themselves, ovens bake
food by themselves, and so on). Saffrjalaah was amazed at the place where she was. Suddenly a
handsome boy resembling the King came to her.

Saffrjalaah asked him, “Who are you? My heart tells me I know you.”

The young man said, “I am your son, mother. God has saved us and rescued us from
drowning. A good man lived here. As soon as the old witch threw me into the river, a lark came
and alerted him about us, so he saved me. Afterwards, he rescued my sister (the cat) the same
way. He has died now, God have mercy on him, leaving us a lot of money and abundant
knowledge. My little brother the foal was brought a few days earlier after she saved him, and my
grandmother the lark told me your entire story. Thank God, we are all now blessed and in good

health.”
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Saffrjalaah said to herself, “This must surely be a dream; this is not real.”

The son said, “No, mother, we are your children, and this is real. God had mercy on us.”
Then, a girl of incomparable beauty walked in, looking like Saffrjalaah.

The boy said, “This is my sister, mother.” They were knowledgeable in things only they
knew of, and which they had learned from the good man. After Saffrjalaah had rested among her
children and some time had passed, her son built a large palace near the King’s palace and bigger
than it.

Everything in it functioned on its own; the house cleaned itself, food prepared itself, and
the door opened by itself [as if they were electronic; a note I add to clarify the intended
meaning]. The palace had a gutter (from which rain water was evacuated from the top of the
house down to the ground). The water coming out of this gutter would go straight into the King’s
palace and with it all the dirt and litter.

After some time, the King became annoyed with those new neighbors and their litter, so
he ordered one of his servants to go to that house and tell them to move the gutter away from his
house, a mission to which a first servant volunteered. When the servant arrived at the gate of the
palace the door opened by itself and he entered inside the palace of Saffrjalaah’s children. As he
related the King’s order to them, Saffrjalaah said, “Tell your King: ‘I am Saffrjalaah supreme,
white and white-footed. My father was pregnant with me for a year, and my mother desired me,
and the lark which is in the sky soared and raised me. O scissor, clip his tongue...””. At which
point, the scissor clipped the servant’s tongue who returned to the King dumb and unable to utter
but, “Bah, bah, bah!!!”

The King inquired with him, “What is wrong with you? What happened?”
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The servant repeated, “Bah, bah, bah!!!” The King decided to send another servant to
complete the task. When he arrived there, Saffrjalaah said to him, “Tell your King: ‘I am Quince
supreme, white and white-footed. My father was pregnant with me for a year, and my mother
desired me, and the lark which is in the sky soared and raised me. O scissor, clip his tongue...””.

The servant returned dumb to the King who became irate and decided to go by himself.
Knocking at the door of the palace of Saffrjalaah and her children, the door opened by itself.
When the King entered the palace, he saw that everything functioned by itself: The oven baked
the bread by itself, the broom swept floors by itself, and everything he saw was bizarre and
strange. So he shouted in a loud voice, “People of the palace, where are you?” The King then
saw a magic carpet, and he stood on it.

The carpet lifted him to a vast chamber, and upon arriving he said, “People of the palace,
remove your gutter from my palace, you have sullied us.” At this point, Saffrjalaah turned to
him and said, “I am Saffrjalaah supreme, white and white-footed. My father was pregnant with
me for a year, and my mother desired me, and the lark which is in the sky soared and raised me.
“O scissor ...”, but the older son said, “Pity, O mother. This is my father and he knows not what
my grandmother was doing to you. Have mercy on him.”

And all the children came out and said, “This is my father and he did not know.” So the
mother showed mercy on him and stopped her utterance.

The King wondered aloud, “Who are you?”

They replied, “We are your children.”

They told him the story and what their grandmother did to them. When he learned the

truth, he decided to punish his mother, but the children did not want him to face hell by
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punishing his mother. So, the children and their two parents lived happily ruling over the entire
country.

4. Abdulkaleq and His Sister Shams Al-Mashareq

This story was told in July 2008 by Moosa M. Al-Qahtani, a 76 year old man (see
informant no.3); the narrator had the same experience as the heroes in this tale. Moosa stated,
“My parents died when I was at the age of two, so my only sister Aisha, who was older than me,
took care of me. She had suffered a lot in order to take care of me, especially after I was hit by
an evil eye at the age of twelve. As a result, I became ill and bedridden. During this period, my
sister put a lot of effort into providing enough money in order to buy medicine and food for me.
I finally recovered after my sister had worked many hard jobs to provide the money demanded
by the healer in order to treat me. Now I have a good job with a high salary, and all of this is
because of my sister’s support. She is married now and lives with her husband and her four
children.”

I was invited by the narrator to his big house in order to listen to him narrate this tale to
me. He said, “This tale is valuable to me because my own sister used to narrate it to me
frequently at bed time.” The narrator had invited me several times to a big feast, and with a big
smile on his face, started to narrate the tale in a soft voice.

The tale shows the affection between a sister and her brother, and how a sister must be
kind to her brother and look after him, no matter what; the brother, even more so. The major
sentiment underlying the plot of this tale is: the intense affection between a sister and a brother,
and how this sentiment is highly pervasive and stable in Arabic culture.

It should be noted that the belief in crows as messengers of a jinx or bad luck is spread

widely in Arabic culture. The majority of locals in Jizan believe that seeing or even hearing the
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voice of the crow is a symbol of bad luck and miserable life for the person who sees that bird or
hears its crowing. Therefore, if someone sees a crow at the beginning of the day, he will
encounter many troubles for the rest of that day. He has to return to his house and must stop all
of his business for the day in order to mitigate the damage from seeing the crow. The crows that
are the unloved birds among the locals are more likely to bring sadness to the people. In our tale,
the crow was the reason behind a sister's sorrow and sadness.

Also relevant in the tale is the authority and dominance of the fathers upon their sons’
decisions, especially with the intervention of fathers in their sons’ married lives. In the Jizan
culture, fathers dominate the fate of their sons' married lives; if he does not like the wife, he can
make his son divorce. Traditionally, a man has to live with his bride in his father’s house after
the marriage, and there is a cost for the father to pay for building extra rooms in the family’s
home. Furthermore, the father must be obeyed by the entire family, including his sons' wives.
Consequently, fathers have the right of expressing their discontent towards their son’s wives
directly or indirectly to their sons; they also have the right to order them to divorce, abandon, or
keep their wives. This powerful authority of the father upon his sons’ decisions appears in our
tale, where a father sends a coded message to his sons through their wives ordering them to

divorce or keep their wives. Following is the text of the tale.

ONCE UPON A TIME, THERE LIVED a brother and his sister who had become
orphaned. The brother’s name was Abdulkaleq, and the sister went by the name of Shams Al-
Mashareq. The sister was older than her brother by a few years, and when their parents died, they

decided to leave the city.
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As they walked in the desert and the wilderness, they saw two shepherds and said to
them, “O Shepherds, we are thirsty, where can we drink?”

The shepherds replied, “Climb this mountain, and there you will find two fountains. If
you hear a fountain calling on you, “drink from me,” absolutely do not listen to its call; do not
even get close to it, for it is haunted by the Jinn. As for the silent fountain, do drink from it in
peace, for it is not haunted by the Jinn.”

The two siblings arrived at the two fountains, and did not heed the fountain calling them.
They headed toward the silent fountain and drank from it until their thirst was quenched.
Afterwards, the sister bathed her brother in the water of the fountain and combed his hair. When
they finished, they resumed their walk. After some distance, the sister realized she had forgotten
the comb by the fountain, so she told her brother to return to the fountain and bring the comb
while she waited for him to return.

The brother took the comb, but felt thirsty. So he leaned into the fountain calling him and
drank. He immediately turned into a crow, holding the comb in his beak and far(fly). He returned
to his sister, dropped the comb, and sat quietly by her side. When his sister saw what her brother
had turned into crow, she cried in grief and blamed herself for forgetting to warn him against
drinking from the speaking fountain.

They resumed their walking until they reached the house of an old man. She knocked on
the door and said, “Can I serve in your house, my good old man?”

He replied, “Everything in this house has a servant, except the dog. It has no one to take
care of it, and you can do that if you want.”

She replied, “Yes, I can do that.”
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She and her dog were allocated a pie and some sap for food. Every morning, Shams Al-
Mashareq would take the dog down to the valley to forage for food. Her brother the crow would
come to inquire about her situation, saying, “How are you, Shams Al-Mashareq?”

She would say, “I am fine, my brother Abdulkaleq.”

He would ask her about her food, and she would tell him that she and the dog have a pie
and some sap. He would say to her, “Open your sleeve,” and he would pour in it all kinds of
vegetables, fruits and the best that orchards could produce. This he did every day, so she rested
and grew plump, she and the dog she cared after. The old man’s son was surprised, wondering
to himself, “How in the world could Shams Al-Mashareq and her dog be so satisfied when their
food is only a pie and some sap?” So he set out after them the next morning to see what was
going on and to discover their secret. He watched what went on between Shams Shams Al-
Mashareq and her brother Abdulkaleq, after which he saw her rolling tears.

The old man’s son said to Shams Al-Mashareq, “I ask you, in God’s name, to tell me
your story with this crow, and who is he?” So she told him the entire story. He was so moved
that he decided to help her. He went to a magician and told him the story of Shams Al-Mashareq
and her brother the crow.

The magician proposed that the remedy would be to slaughter a few cows and leave their
meat out up in the mountain, then watch what happens. The crows will come to eat the cows’
meat, and the crow will be among the crows, but he will not eat like the other crows. Instead, he
will sit watching and thinking.

The magician further told the old man’s son, “You will bring a sniper with a rifle to shoot
down that crow, on condition not to strike it in the head, the wings, or the legs. The sniper is to

shoot a bullet into the side of the crow.”
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The old man’s son brought the sniper and did what the magician had asked. When the
sniper shot the bullet into the crow’s side, the crow turned into a human. The old man’s son then
asked his father to wed him to Shams Al-Mashareq, but the father refused. The son insisted on
marrying her, and upon his persistence, the father acquiesced to his son’s request. For
punishment, though, he gave him a lame horse and a ruined house. And so it was.

After some time, the father wanted to test the wives of his seven sons who had scattered
everywhere, raising families. He changed his appearance, looking older and greyer, wore
raggedy clothes, and headed to his eldest son’s house. He knocked on the door, shouting, “O
people of the house, do you have food and drink? I am hungry.” His son’s wife replied harshly

and sent him away.

He said to her, “Tell your husband that the doorstep to the house needs mending, and so
and so says hello.” He then went to his second son’s wife and was met with the same treatment
as the first, and so on with the other wives of his sons. He would repeat to all of them what he
told his eldest son’s wife. When he came to the house of his seventh son who had married the
dog’s caretaker (Shams Al-Mashareq), he asked her, “Any victuals?” and she gave him food and
drink and clothed him with clean clothes. After he finished eating, he told her, “Tell your

husband, the doorstep to the house is good.”

Each wife told her husband what had happened with this strange old man whom they did
not know was their husbands’ father. When they found that out, they divorced them, except the
seventh son and his wife Shams Al-Mashareq whom he took, she and her children, to live in the
father’s palace. His father bestowed all his fortune on him, in addition to the palace in which he

lived with his wife happily ever after.
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5. El- Bolbol El- Saiyyah ( The Singing Nightingale )

This story was narrated in April 2008 by Nema Amshanaq, an 88 year old woman (see
informant no. 4) from a village in the Jizan region. She is illiterate and works as a peddler; she
used to visit houses in the villages to sell products. Occasionally, she narrates legends and
humorous narratives to friends and customers; she did not remember when and from whom she
learned the tales. She used to narrate tales in order to attract all of the household members, so
that they would come and listen to her, and buy her goods.

The documenting took place in the house of another villager, where Nema went to sell
her products; a number of other adult males and children were present. The only females
attending the narrator’s session were an old woman and my host’s wife. According to custom
the wife of the house was not supposed to be seen by a stranger (me), and so the head of the
household stood by the doorway to the sitting room where we were. Two major sentiments
underlie the plot of this tale: hostility of the mother-in-law towards her son’s wife (daughter-in-
law); and affection between sister and brother. These sentiments are highly pervasive and stable
in Arabic culture.

In the tale the father and his wife reunited with their children after being separated. A
mother-in-law failed at the end of her plan to separate her son and his wife by casting away their
children and accusing his wife of eating them. The husband discovered what his mother had
done with his wife and children, and ordered to have his mother killed, and went on to live with

his wife and their children in peace. Here is the text of the tale:
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A LONG TOME AGO THERE WAS A KING who decided to go on the Hajj
pilgrimage. So he set out, leaving his pregnant wife in the trusted hands of his mother, telling
her, “Mother, I am going on the Hajj pilgrimage, God willing. Please watch over my wife until I
return. She is pregnant as you see. Be kind to her, and be very careful.”

The mother said, “Of course, I will care for her, do not worry. Go on your trip, and do
not fear, everything will be alright.” The son departed, and after some time, his wife went into
labor and gave birth to twins, a girl and a boy. She was so exhausted and tired from labor that
the wife fell into a long coma. The King’s mother took advantage of the illness of her son’s wife
and took the twins, placed them in a box, and threw the box into river. When the wife came out
of her coma and was convalescing, she asked her mother-in-law: “Tell me, auntie, what did I
give birth to?”

Her mother-in-law replied angrily but also sarcastically, “What did you give birth to?
Ha...ha.., you villain woman, you gave birth to twins, beautiful girl and boy, but you are a
savage, you ate them.”

The heartbroken wife said, “What are you saying, mother-in-law? I ate them? How can
that be? That’s impossible. You must be kidding. Where are my children?”

The mother-in-law replied, “I told you, you ate them.”

The wife cried and cried, repeating within earshot of her mother-in-law, “Have pity
mother-in-law, I want my children. How could I have eaten them when I have not even seen
them?”’

Her mother-in-law replied harshly, “O you villain woman, you are a she-dog, you ate

your children... that is what happened.”
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After some time, the King returned looking forward to hearing the good news. He asked
his mother, “What has my wife given birth to, mother?” and she replied angrily, “She had twins,
my son, a boy and a girl of great beauty. But the she-dog ate them.”

The King said in distress, “What are you saying, mother?”

The mother replied, “Just as I said son, she ate your children.” Seething with anger, the
King ordered that his wife be thrown in jail.

Meanwhile, the box containing the children was retrieved by a poor fisherman to whom
God did not give children. Rejoicing at the find, the fisherman told his wife, “God has made up
with us, my good wife, with twins who shall be our children. We shall raise them and take care
of them.” With time, the twins grew up and became two dependable young people, during which
time the fisherman passed away. Before he died, he instructed his wife: “O wife, this sword and
this ring do give to the boy, and tell him to swipe the ring with the back of his hand if his sister
desired something, and her wish will be granted without fail.” He then entrusted his sister to her
brother.

After the fisherman’s death, his wife began searching for the children’s family, fearing
for them should she be stricken by some adversity. After much searching and investigating, she
found their family and learned that their father was the King and their mother the imprisoned
Queen. The fisherman’s wife told the children the truth, that they were not her children, and that
their father was the King of the country and their mother the imprisoned wife of the King. She
then related to them her husband’s will.

A mere few days later, the fisherman’s wife died. The sister asked her brother to build

them a palace near the King’s palace on the other side of the river. The brother did as his sister
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requested. He swiped the back of the ring, and a voice from the depth of the ring answered
saying, “Absir ba-s-saada [What do you want, young man]?”

The boy said, “I want a palace near the King’s palace.”

When morning dawned, the brother and sister found themselves in an awesome palace
near the King’s palace. When the King opened the door of his palace, he discovered a huge
palace that must have been built at an astonishing speed.

He wondered, “By God, what magical speed is this with which this big palace was built?”
He became curious to know who owns this palace and who lives in it.

He told his mother, “I shall go mother, to inquire.”

His mother answered, “No son, do not go. Per chance a Jinn lives there. Do not go.” But
he was obstinate in his opinion.

His mother said, “Since you are so determined, I shall go in your stead, and I shall bring
you the news at once.” He agreed, and off she went to the palace where she saw the girl who told
her story and that of her brother.

The mother quickly recognized them and wanted to get rid of them immediately, in order
that her secret not be uncovered. So the grandmother told the girl, “Would not your palace be
even more beautiful if a flowing river ran beside it, my pretty one?”

The girl liked the idea and said, “Yes, indeed, it would be.” In the evening, she ordered
her brother to swipe the ring, which he did, giving her a flowing river by the palace. When
morning came, the King heard the murmur of the river nearby, and wondered whence it came
about, and with the same astonishing speed as the palace.

He said, “I want to know who the people of the palace are. Are they human or Jinn?”
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His mother replied, “They are Jinn and demons, let me go there and see what is going
on.” So she set out again, found the girl, and told her, “It is nice what you did by placing this
flowing river by the side of the palace. What do you think if, by the river, you place some
fragrant roses?”

The girl said, “At once, Granny.” So she ordered her brother to plant fragrant roses, and
when morning came, the King smelled the roses and said to his mother, “I need to know who the
people of this palace are.”

She replied, “By God, I shall go at once and see who the residents of this palace are.”

She then went there, saw the girl, and told her, “You know girl, the palace will be even
more beautiful if by the flowing river and the fragrant roses you bring El-Bolbol El- Saiyyah (a

singing nightingale).

The girl liked the idea and ordered her brother to rub the ring and bring a singing
nightingale. Morning came and the King heard the murmur of the flowing river, smelled the

fragrant roses, and heard the warbling of the singing nightingale.

The King then resolved to go by himself and find out who the residents of the palace
were, but his mother shouted in his face, saying, “Do not go. I fear for you from the evil those
Jinn could do to you. I shall go myself once more, and find out what is going on in this
mysterious palace. So the mother went to the palace and told the girl, “Girl, why can not your
brother have a wife, the China China girl?” The sister agreed with her, and when her brother
came, she told him, “I want you to marry the China China girl.”

“This is not good,” said the brother.

“Why not?” she replied.
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He said, “This is risky.”

His sister insisted, so he agreed. He swiped the back of the ring and the ring replied,
“This is risky, you may not survive her, young man.” As they both insisted, the voice from the
depth of the ring could only grant their wish.

It said to them, “When you reach the indicated place, you will see an old woman with
large udders. As soon as you see her, each one of you should walk up and grab an udder and
suckle on it.”

They managed to do this, and the old woman then asked them, “What do you want?”’

They replied, “We want to get to the China China girl,”

“Look,” she said, “no one ever overcame the danger of reaching her, but I will help you.
Go on, now that you have suckled from my breast. When you go there, you will find seven
doors, each door bigger than the next one. Then you will find a well. You are to cast seven
stones in it. From the first stone, black smoke will rise and you will shout loudly, “O China
China Girl.” Then you will cast the second stone and shout, “O China China Girl,” and do so
with the remaining stones until you get to the seventh stone. Wait a while, and white smoke will
rise inside of which is a wide-sleeved gown. Enter the sleeve and run as fast as you can, and no
matter what hurdles you encounter, do not tarry, and just keep going really fast. I will not lie to
you; you will be struck, bitten and stoned, but you are to keep running fast until you reach the
seventh door. There, open the gown’s sleeve and you shall find the China China Girl before
you.”

The young man and woman did what the old woman told them, and when the brother

opened the sleeve and the white smoke rose, a beautiful girl walked out of it, and her name was
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China China Girl. The young man liked her, and he fell in love with her. He married her and
traveled with her to his city and gave her his palace to dwell in.

The next day following their return, the King walked out to his garden, and saw in the
neighboring garden a beautiful girl. He marveled at her enthralling beauty and said to himself,
“Amazing! Fragrant roses, flowing river, and a girl like the China China Girl. By God, I must go
by myself and see what is going on.” This time, his mother did not succeed in dissuading him
from going to the neighboring palace. She acquiesced to his wish, telling him, “Since you are
determined to go, take with you some soldiers to protect you from the evil Jinn.” So, he took his
soldiers with him and knocked on the door. The young man opened, greeted him and walked
him into the palace. The King asked him about the strange things he saw happening in their
palace. The young man feted the King, inviting him to a banquet on the occasion of his visit.

The King said to the young man, “You will not satisfy me, me and my army.”

But the young man replied, “I will satisfy you, you and your army, and you will find all
kinds of food that you like.”

The young man went to the ring to rub it. He swiped it and requested a lavish banquet
with the finest varieties of food and plentiful for the King and his army. The King was
astounded at the speed with which the enormous feast was prepared, and he and his army ate
until full.

The King said, “Tomorrow, lunch is at my palace.”

But the boy replied, “You will not be able to satisfy me and my army.”

“With the help of God, how can it not be so,” said the King, “when you satisfied me, me
and my army?” But the young man persisted, “I am telling you, you will not be able to, O’

King.”
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The King said, “You will come and you will see.”

When the time for the King’s banquet came, the young man rubbed the ring and
requested one thousand soldiers of every size and shape and color. The King’s mother had
prepared special food laced with poison for the young man, his wife and his sister. As for the
army of the young man, special food was prepared for them. When the young man, his sister and
his wife, China China Girl, prepared to eat, the El-Bolbol El- Saiyyah appeared and said to them,
“The food is poisoned, and it is the King’s mother who poisoned it.” The King wanted to know
if the bird was truthful or lying, so he gave some of the food to the cats and dogs of the palace,

and they died instantly.

The King summoned his mother and upon learning the truth from her, ordered that she be
killed and his imprisoned wife set free. He was so jubilant at the uncovering of the truth and the
reunification of his dispersed family that he had a sheep slaughtered for every step he climbed.
So, the young man, his sister, his mother and his wife lived a happy life. As for himself, the

King lived alone, reflecting on his error for believing his mother and not searching for the truth.

6. Ehssenieah Bent (daughter of) Ehssan

This tale was told in March 2008 by Nema Amshanaq (see informant no.4), from the
village of Al-Khogerah in southern Saudi Arabia. She had lived her childhood in Yemen before
she moved to Jizan in Saudi Arabia after the death of her father. She has not been married, so
she used to narrate this tale to people whom she had been visting in their house to sell
merchandise. Nema can not read nor write, but she has a strong memory in that she remembers
many narratives, and she has heard most of them from people that she had visited at their homes.
She heard this tale from her father; she stated, “My father was a religous man; he used to narrate

this tale to me. He performed pilgrimage more than five times, and he always advised me and
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my sisters to not open the door for any stanger or to invite strangers into the house.” I was
invited by Nema to her house, and when I arrived to her house she was sitting at the front of her
house waiting for me, as no woman can be alone inside the house with a man who is not from
her family.

She invited me to sit on a big carpet placed in front of her house. Before starting to
narrate the tale, Nema called out to some kids playing around and invited them to join us. While
she was calling the kids, she smiled at me and said, “Mutawa (religious people) may come and
put us in the jail...Koloa Khair Shariah (illegal visit) my son.” She meant that if we sat alone,
religious people who are responsible to prevent any unacceptable behaviors in the community
would put us in jail, so she invited the kids to join us, so this way no one could catch or blame
us.

After the kids joined us on the big carpet Nema asked me if I had done the pilgrimage
before to Mecca. I replied, “No, I have not.” She then said, “Great, you will like my story
then.” She shouted at the kids to stay silent, and putting her hand on my knee, she started to
narrate the tale that she entitled, “Ehssenieah Bent (daughter of) Ehssan.”

It is important to say that according to religious beliefs, a woman must not sit down with
a strange man alone in her house even if she happened to be an old woman. In Saudi Arabia, a
woman caught alone with a strange man will be punished by jailed. The most severe matter that
would affect the woman's life is her bad reputation that she could earn from being caught alone
with a man; the result will be that she is abandoned by the community and therefore, no one
would desire to marry her for the rest of her life.

The narrative shows the affection in the relationship between daughters and their father. In

our story a father rescues his favorite beautiful daughter from an angry monster (Jinn) who
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transformed the girl into dog. One supernatural entity appears in this tale, Amr Al-Shaytan, who
is a devil that has a great power that enables him to curse and transform a human into any kind of
animal. In our tale, Amr Al-Shaytan transforms a girl into a dog form, and this becomes a
symbol of a scary creature used by locals in Jizan to intimidate their kids whenever they would
misbehave. Also noteworthy in the tale is cursing, which is a great crime that any Muslim
should never dare to commit. In Islam, cursing means the deprivation and exclusion of goodness
or of the Mercy of Allah (The God); this can never be the habit of the believers. According to
religous beliefs, locals in Jizan believe that if a person curses all the time, he will become an ogre
at the end of his life. Consequently, they avoid cursing, and attribute the act of cursing to fantasy
creatures. Therefore, most of the narratives in Jizan attribute this act of cursing to fantasy
creatures such as ogres, devils, monsters, and witches who are non- human and non-believers. In
this tale, Amr Al-Shaytan, who is a devil, cursed the daughter of the man, who was not able to
curse the devil.

Now the transcript of the story:

ONCE UPON A TIME, THERE once upon a time, there lived a man called Ehssan who
had seven daughters and whose wife died a long time ago. Among these seven daughters was a
pretty one called Ehssenieah.

The father said to his seven daughters, “My daughters, I am going on the Hajj pilgrimage
and I will be away from you for a period of time. Do not open the door to anyone, for I fear that
your sister Ehssenieah might be abducted. So Imanih watch over her and protect her from any
harm.”

The daughters replied, “We heard you and we shall abide by your instruction not to open

the door to anyone whatsoever. We shall protect our sister Ehssenieah.”
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The father went on his pilgrimage. But a monster devil called Amr Al-Shaytan “Satan’s
Command,” was stalking the daughters, wanting to kidnap Ehssenieah. He came one day
knocking at their door. One of the sisters answered the door.

He said to her, “I sell shallots and herbs, will not you buy some from me?”’

The sister replied, “We have no need for them. Our father warned us against opening the
door to any stranger.”

He said, “Do not fear. I will give you shallots and herbs for free. So, go ahead and open
the door.”

As the first sister opened the door, he asked her to bring the second sister. When the
second sister came out, he asked her to bring the third sister. So the third sister came out. He
asked the third sister to bring the fourth sister, so the fourth sister came out and he said to her to
let the fifth sister come out, and the fifth sister came out. He then said let the sixth sister come
out, and the sixth came out. Since he wanted to complete the number to get the seventh sister, he
asked, “Where is your seventh sister Ehssenieah?”

They replied, “There is no one else but us, and we have no sister by this name.”

He said, “The seventh daughter must come out, for I know that you have a seventh sister
of great beauty.” So Ehssenieah came out once he convinced her sisters to let her out and assured
them that he will not harm her.

Amr Al-Shaytan thus took Ehssenieah and departed with her to the mountains. The
sisters cried for their sister and were afraid of their father, not knowing how to face him and what
to tell him about their sister Ehssenieah. They grew worried about their sister’s absence and their
fear of their father, and so one of them suggested that they convince their father that she had

died.
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They all agreed to the idea and went to the cemetery, dug up a grave and placed some
wood in it and covered it with dirt. They then planted a palm tree over the fake grave.

When their father returned and asked about Ehssenieah, they replied saying, “She died,
father.” He inquired about where her grave was, and they showed it to him. However, he was
suspicious, so he dug up the grave and found the wood, and knew that they had lied.

He then asked them, “Where have you hidden your sister?” but they remained mute,
fearing his wrath. He threatened to kill them if they did not tell him about their sister’s
whereabouts. Finally, they told him the truth, and he went searching for his daughter Ehssenieah,
asking every person he met, “Do you know Ehssenieah?” and he would tell her story. As he
walked on, he met shepherds and he asked them, “Have you seen Ehssenieah whose eyes are
wisps and whose teeth are pomegranate arils?”

And they said, “We did not see her.”

He then met women water carriers, and he asked them, “Have you seen Ehssenieah
whose eyes are wisps and whose teeth are pomegranate arils?”

And they said, “Yes. We saw her passing this way with Amr Al-Shaytan, and they
headed to his house on top of the mountain.” The father gathered his strength and went to the
house of Amr Al-Shaytan. He stood under the window to survey the situation. His daughter saw
him but did not say a word. She waited until her husband Amr Al-Shaytan was deep asleep and
his snoring was heard outside the house, then she went straight to the kitchen and prepared
morsels of food in all the vessels of the house that are suitable for food, and those unsuitable as
well so they do not awaken Amr Al-Shaytan and tell him of her escape, except for the sewing

needle and the mortar. She then rushed to her father and fled with him.
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The needle was saying:

“Din, din, Amr Al-Shaytan, the master of your house is gone.”

And the mortar was saying:

“Pound, pound, Amr Al-Shaytan, the master of your house is gone.”

Amr Al-Shaytan heard the vessels speaking of his wife’s escape. He rose up from his
sleep and rushed to look for his wife Ehssenieah in the house, but did not find her. He looked
everywhere, searching feverishly inside the house, but failing still in his search. So he followed
her outside the house and found her with her father and said, “My good man, why did you take
her? She is my wife.”

But the father replied, “She is my daughter.” The father struggled to snatch his daughter
from the hands of Amr Al-Shaytan who struck him forcefully with his hand on his flank and said
angrily to him, “If you do not give her back to me, I will curse her and turn her into a barking
she-dog, and this way she will not be mine and she will not be yours.” And so, Amr Al-Shaytan
turned Ehssenieah into a she-dog that went barking in the streets and on the roads.

[It is worth mentioning that the story was on every tongue, and the name Ehssenieah was
disliked by all the people of the region. Many myths and legends were woven around the name
and spread among the people of the region. Ehssenieah became a scary satanic creature who
would snatch away those who mention her name. This is why the people of the region frequently
say among themselves, “May Ehssenieah take you,” which is an invocation to the she-dog

Ehssenieah to come and take you away.]
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7. Woraight Al-Hennah:

This tale was collected in May 2008 from Jaber Al-Wadani, a 90 year old mountain man.
Originally, his family lived in Abu-Arish, but they had to move because of The Saudi—Yemeni
War in 1934. Jaber now resides in a village on the top of a mountain called the Al-Aredah
Mountains. Jaber has married twice and has 13 children; since he has many children, I asked
him if he told folktales to them at home. He replied, “If I did [if he had narrated folktales to his
children], I would lose their respect for me. Telling stories to my children is not my job. It is my

wife’s job [who is much younger than he is]...not me!!”

Jaber learned the tale in his home town of Abu-Arish from his grandmother named Saeedah.

I visited Jaber in his big farm, and in a weird and ambiguous accent, he narrated his tale rapidly.

The narrative revolves around the hostility of a step-mother towards her step-daughter, who
was kind to an old woman, and who rewarded her by giving her gold shoes that lead her to get
married to a prince at the end. The tale also shows stepsisters as rivals in marriage to the same

man.

One interesting motif to me in this tale is that of the marrying of a girl whose feet would fit
into a golden heel. The last part of the tale invokes the story of Cinderella who left one of her

shoes that the prince used later to find and marry her.

Here is the text of the tale:

A LONG TIME AGO, THERE lived a man with his daughter Woraight Al-Hennah,
whose mother had died. Her father remarried, taking a woman whose husband had died leaving
her with a daughter named Kiraam. Woraight was a girl with a graceful figure, a pretty face, a

noble soul, and with much good manners, kindness and refinement in conversation. Kiraam, on
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the other hand, was a short-figure girl with an ugly face, a greedy soul, rough manners, a
distracted mind, and reckless conduct.

The father treated the girls equally, as though they were his own daughters, dividing his
affection and kindness between them. He was also consistent in dividing the chores equally
between them; one tended to the cows while the other handled the household tasks. If, for
example, it happened that Kiraam tended to the cows today while Woraight managed the house
chores of cooking, milling and sweeping, they would have to switch the next day, with Woraight
going out with the cows while Kiraam tended to the house.

Yet Kiraam’s mother was eaten by jealousy at Woraight’s beauty and nice manners, and
she repeatedly tried to over tax Woraight with work in order to lighten the workload on Kiraam.
She consistently displayed favoritism for her daughter in everything. Both Woraight and Kiraam,
on their cow-tending shift, had the habit of tying up their breakfast to the end of their veil and
placing it on their head while herding the cows as they walked them to the pasture. There, they
would see an older woman sitting by the wall of her hut, seeking shade from the sun, and the
girls would treat the older woman differently.

Woraight would see the older woman and come close to her, open the knot of her shawl,
cut a piece of her breakfast, and offer it to the older woman, saying, “Eat. This is from my
breakfast, granny.”

The older woman would eat it, wishing her, “May God grant you more mind than you
have,” adding, “The lice have eaten up my head, why don’t you sit down and groom me?”

Woraight would answer apologetically, “Wait for me until I lead the cows to the green
pasture and I will come back.” But the older woman would say, “Do not bother, do not worry,

just sit here and say ‘Graze nearby,” and they will graze by themselves, and when you return, you
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will find them near you.” Woraight Al-Hennah would obey and do what the older woman asked
her.

One day, the Sultan’s son came to the village to choose a bride. The older woman gave
Woraight Al-Hennah a golden shoe to wear at the dance party at which the Sultan’s son had
invited all the girls of the village. Because Woraight had no mother, her stepmother dressed her
own daughter with the best of clothes to attend the dance, and made up all manner of house
chores for Woraight to prevent her from attending the dance.

When Woraight had completed the house chores, she dressed herself with whatever
clothes she had, and looked stunning and beautiful. This enraged her stepmother who ordered
Woraight to eat meat from a large pot. As she got near the pot and thrust her head inside, her
stepmother and stepsister pushed the pot onto Woraight, soiling her clothes. The stepmother thus
managed to keep Woraight at home. But the old woman to whom Woraight showed kindness
came over and dressed her up in the best of clothes and the most dazzling of jewelry, so that
when she walked into the crowd at the dance, all the heads turned to her beauty.

The old woman said to her, “You must leave the party before the midnight.”

Woraight replied, “T will.”

The older woman remained hidden from sight. At midnight, Woraight Al-Hennah’s shoe
fell as she was leaving and she could not search for it in the thick crowd.

After all the women had departed, the Sultan’s son found the shoe and pledged to marry
its owner. He went house to house through the village to test the shoe on the feet of the girls. The
shoe failed to fit any of the girls’ feet until he came to Woraight Al-Hennah’s house where the
shoe was a perfect fit for Woraight’s foot. So the Sultan’s son married her in spite of her

stepmother and stepsister.
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CHAPTER THREE

HUMOROUS NARRATIVES AND JOKES

The words used for “Humorous narratives” in KSA society are, nuktah, nadirah,
hadditah. The nuktah that stems from the heart of the folk shows the time and the place where it
belongs to. We can distinguish the English jokes from Arabic jokes, and the Egyptian sense of
humor from the Saudi’s sense of humor. The humorous Narratives and jokes in this chapter
clearly show that most of them belong to the region of Jizan; they discusses some themes that
just exist in this region, such as the name of the tribe in the nuktah of “God Bless Jodoree™ that
inhabited the area for long time. This humorous narrative is a short report in the form of a story,
and therefore the tales in this chapter are short and present the life of everyday living in Jizan in

an ironic comedic form.

The chapter consists of nine jokes and humorous narratives collected from people in the
region, in addition to comments on each of them. The folktales in this chapter were narrated by
three men and two women, who are: Hasan ElOagee (man), Abdullah Khalofah (man), Jaber Al-

Wadani (man), Rawiah Qulaila (woman), and Amenah Himli (woman).

Rawiah narrated the tale of “The Woman and the Donkey are Mine,” while Amenah
narrated the story, “God Bless Jodoree,” “Zambak,” “The Treasure Under My Feet,” and the
story titled, “If I Did Not Come Down...You Would Not Come Up.” Hasan El-Oagee narrated
two stories, which are the “Son of Abu Jaradah” and “The Judge,” and “Stingy Reputation”;
while Abdullah narrated just one tale under this genre, which is “Al Dajaal and The Wife.” “The

Bones” was the tale that was narrated by Jaber Al-Wadani.
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1. God Bless Jodoree

This joke I collected in April 2008 from Amenah Himli (see informant no. 6). She heard it

from her friend Alia, who comes from Yemen, about twenty years before.

This humorous anecdote is unique in that it discusses the two taboo topics, which are Islam
and tribal customs, and mixes them within a comical framework that is not mocking to either
side. Both religious and tribal systems are taboo to mock in Saudi Arabia; assaulting or
attempting to make fun of the religion in any way is a big crime, which could lead its perpetrator
to prison or even being accused of not being a believer. Also, the mockery of tribes may
ultimately lead to civil wars between tribes; now there is some tolerance of ridiculing the religion
and tribes, but this mockery should not diminish the respect of the basis of Islam or the tribes.
Our tale’s success is in the combining of the two prohibited subjects in a satirical style accepted
by most Saudis, who became fascinated by the tale and its title: “God Bless Jodoree.” Most
Saudis invoke the title whenever they want to warn or intimidate their opponents, who would be
beaten if they do not retreat. Also, some Saudis may invoke the title referring to the mockery of

any stupid behaviors.
Now the transcript of the story:

DURING THE TIME OF SHAREEF,” THERE WAS A MAN who belonged to a large tribe
in the region [Jizan region] named Jodor. The man traveled to Mecca to perform the pilgrimage,
and when our friend arrived in Mecca, he met a makie [any person who lives in Mecca is called a

makie].

7 A man who ruled the Jizan region long time ago.

69



In an unfamiliar accent to our friend, the makie asked our friend, “what is your Madhhab

(religious doctrine)?’

Our friend replied, “What?”

The makie said, “What is your Madhhab”.

Our friend misunderstood what he meant by his question, and thought that he was asking

him about his tribe’s name, so he answered, “I am Jodoree [belonging to tribe called Jodor].

The makie replied, “I knew that there were four doctrines in our religion [Islam], which are
Hanbali, Hanafi, Maliki and Shafie, but I have not heard of a doctrine called Jodoree in our

Islam!!”

Our friend carrying a thick cudgel thought that the makie was making fun of him and his

tribe’s name, so he took the cudgel and hit the man on his head several times.

While our friend was chasing and hitting the man on his head, the man was screaming loudly
saying, “God bless the Jodoree doctrine!!...God bless the Jodoree doctrine”, wishing that our

friend would leave him alone.

[So, the moral of the story is: do not make fun of the Jodoree, or you will get beaten!]

2. Zambak

This tale was narrated in October 2008 from Amenah Himli (see informant no. 6). She heard

this anecdote in Riyadh while she was visiting her son, Khalid.

The trickster in the following narrative is Zambak. The story shows the cleverness of a boy

who cheated on the sheikh.
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I present next the script of the account:

ONCE UPON A TIME, THERE WAS AN OLD WOMAN that had a boy called,
Zambak. He was a trouble-maker, and would create chaos wherever he went. So, the locals
went to the village sheikh, and told him about the problems he was causing. The sheikh went to
the mother, and told her, “Ya okhtiee [my sis], I think you should control your son, and stop him

from hurting people.”

The mother said, “I will try.”

The boy did not stop, and the people went back to the sheikh, and complained again. He
decided that the punishment for the boy was to go to jail. The mother went to the sheikh and

said, “I beg you to let my son go.”

The sheikh said to the boy, “I will let you out of the jail under one condition: you will
never hurt anyone ever again.” He then gave the boy a donkey to use for work instead of causing

mischief.

With a smile on his face, the boy replied, “Thank you, inshallah [God willing], I will not

hurt anyone again.” The boy took the donkey and left.

In the same day, the boy was riding the donkey when he saw a group of children playing.
The kids hit the donkey, which made him race away with the boy riding on his back, and he ran
into them. Ahad Aleyal [one of the children] got hurt, and his father went to the sheikh and told
him what had happened. He decided to bury Zambak alive to keep him from hurting anyone
else. After the boy heard about this he decided to take revenge on the sheikh, so he went to him

and said, “I beg you please give me a few more days before burying me alive.”

The sheikh said, “You just have two days. Go now.”
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During this time Zambak went to the grave that he was supposed to be buried in, and
buried a secret tunnel from the grave to his mother’s house. Before he was supposed to be killed,
he went to the sheikh and said, “Your Majesty, can you order your servants to bury me in a
particular grave beside my mother house, so that my soul could visit my mother.” The sheikh
granted his wish; and so on the day that he was to be buried alive the mother kissed her son

goodbye for the last time, while the servant of the sheikh took the boy away to meet his fate.

As soon as they buried the boy, he snuck into the tunnel, and got back into his house. His
mother saw him, and was ecstatic that her baby was still alive. Zambak said to his mother,

“Mom, do not tell anyone about what you have seen.”

The next day the boy went to the market and bought a huge basket that he filled with
different fruits, and took it to the sheikh. When he reached the house, he knocked on the door,
and the sheikh was shocked that he was still alive. The boy said to the sheikh, “I just came from
heaven where I met your parents, and they gave me this basket to give it to you. They told me to

tell you they want you to come to heaven with them immediately.”

The sheikh was so surprised, and so he asked the boy how this happened.

The boy said, “If you want to visit your parents in heaven you should bury yourself
alive.” The sheikh believed him, and told his servants to bury him alive so he can go to his
parents. The servants took the sheikh and put him in the grave, and did as they were told. After
weeks of waiting the sheikh still did not come back as the boy had promised. So the servants

went to boy and asked, “Why our master had not shown up until now.”

Zambak replied, “You are crazy! Do you think the sheikh is still alive until now? You

are stupid; no one can be buried alive and survive.”
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The servants punished the boy and his mother, and banished them from the village. The
boy and his mother lived happily ever after in another village. The boy outsmarted the sheikh

and lived, and the sheikh was done in by the boy

3. The Bones

This tale was told in May 2008 by Jaber S. Al-Wadani (see informant no.5). He heard it a
long time ago in his native village (Abu-Arish).

The narrative shows two cousins trying to defraud their friend, who tricked them at the end
and foiled their plan.

Here is the text of the tale:

ONCE, THERE WERE TWO cousins traveling with their friend, and while on the road
they bought a sheep from a farm. They decided to slay the sheep and cook it, so they could eat it

for dinner.

The cousins tried to trick the friend so they could have all of the meat for themselves.

So, one of the cousins said, “we should not eat the sheep until we sleep at that barah
[open space] and have some dreams, and then we will wake up and share our dreams, and eat the

sheep for breakfast.”

The friend did not reply.

The other cousin said, “God will bless the sheep while we are sleeping,” to convince the

friend to go along with their plan.

Their friend did not reply.

Their friend was clever, and diri [figured out] their plan, however. So, the two cousins
tried to pretend to sleep, but they fell into a deep sleep instead. Their friend also pretended to
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sleep, but he actually was successful and did not fall asleep. So, he got up and ate the whole

sheep to himself, left the bones, and went back to bed.

After the cousins woke up, they awakened their friend, and told him, “Let us discuss our

dreams from last night now”.
Their friend smiled and did not reply.
One of the cousins said, “I was dreaming that I was in heaven.”
The other one said, “I was dreaming that I was in Sidrat al-Muntaha. "8
Their friend smiled and did not reply.
The cousins then asked their friend about his dreams.

The friend said, “I was dreaming that a huge servant came and ate the whole sheep and

left the bones!”
They looked to each other and ran over to the sheep, and found the bones.

The cousins were surprised and said to the friend, “Alec allah why did not you wake us

up when you saw that dream?”

The friend smiled and said, “How could I, when one of you was in heaven, and the other

in Sidrat al-Muntaha?”

[Obviously, the cousins were lying from the beginning, and the friend knew it. So, the

moral of the story is: do not trick the trickster.]

8 Sidrat al-Muntaha is a tree that marks the end of the seventh heaven, the boundary where no creation can pass, according to Islamic beliefs.
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4. If I Did not Come Down... You Would not Come Up

I collected this story in August 2008 from Amenah A. Himli, a more than 100 year old blind

woman from the town of Samtah (see the informant no. 6).

The narrative shows a beggar, who insisted on a generous man to come down from his room
to give him money. The generous man later tricked him by inviting him upstairs and gave him

nothing.
Now the transcript of the narrative:

ONCE UPON A TIME, THERE WAS a man that was a famous philanthropist named
Muhssin. While the man was sitting in his room on the 5" floor he heard a strong knock on the

door of his house, and he looked out through the window to see who was knocking.
It was an old man with a message for Muhssin.

Mubhssin said to the man, “Why are you knocking? What do you want? What is your need?”
The old man replied, “I heard that you are a generous person, and people all over this village

are talking about your generosity.”
Mubhssin said, “Tell me exactly what you want.”
The old man told him, “I will not tell you anything until you come outside with me.”

Mubhssin told him, “You can tell me what you need from here; I do not need to come down

to see you.”
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The old man insisted for him to come down to meet him, and so Muhssin said to the old

man reluctantly, “I am coming.”
The old man said, “Thanks and Allah yejzak khair [May God reward you good].”
Mubhssin opened the door and said to the old man, “Tell me now what do want?”

The old man told him, “I am a poor man, my wife just died two days ago, and I have a lot of

kids who need to be fed. So, please, show me your generosity and help me.”
Mubhssin was silent for a moment, and said, “Come with me to my room on the 5% floor”.

When they got to the room, Muhssin said to the old man, “Go and sit on that chair.” Then
Mohssin took the Quran, and gave it to the old man, and told him to read the Quran each day.

Then Mohssin said to the man, “I will pray for you several times that God give you money.”

The old man was shocked and said, “You brought me here for this? I thought you had

money?”’

Mubhssin said, “If you had not made me come down to you, you would have your money, but
instead, you made me meet you where you would like, and I made you meet me where I would

like, so therefore you get nothing.”
5. The Treasure under My Feet

This humorous narrative was told in August 2008 by Amenah A. Himli (see informant no.6).
She heard it frequently in her village in southern Saudi Arabia. In El-Rahha district locals used
to gather after the Asir prayer around two famous narrators in the city, who are Hassan El-Oagee
and Amenah Himli. Women and men were divided into two groups, and Amenah was the

narrator of the women’s group, while Hasan El-Oagee was the narrator of the men’s group.
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Amenah used to sit on a chair whenever she narrated her tales, while a group of women from

different ages surrounded her.

Before Amenah narrated this tale to me, I had to ask permission from her son so I could sit in
the group, however. The young women covered their faces and allowed me to sit and hear
Amenah narrating the tales after I was endorsed. Amenah, who was blind, was told about my
attendance, so she tried to make fun of me saying, “Some men are not smart enough, so they
always depend on their smart wives to solve most of their problems.” She said to me, "Heaa
[calling me], are you Benema” [Blessing - she meant to ask me I am married]. She wanted to
show me that the wife is like a blessing; and without her the men are worth nothing. I replied,
“No, [ am not.” She then said, “You must do it [get married] after hearing my tale." Paying a lot

of attention to me, she started narrating the tale that she titled, “The Treasure under My Feet.”

Our narrative illustrates in an unusual way how chanting helps a thief to know where the
money is; and how chants can help to return the stolen money. The story shows the clever wife,

who tricked a thief that returned back her husband’s stolen money.

Here is the manuscript of the tale:

ONCE UPON A TIME, THERE WAS A MAN. He used to hide the money that he earned
from his work in a jar that he buried under the floor where he used to sit in his store. He would

chant, saying:

“The west 1s mine...

The east is mine...

And the treasure is mine under (my feet).”
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His neighbor who was listening to him discovered that there was a valuable thing under
the man’s feet, so he waited until the man went to his house, broke into the store, and searched

the area where the man was sitting.

The thief found a jar half full of money, and so he took it and ran away. In the next day,
the man discovered that the jar and the money were stolen. The man was sad and in despair, so

he returned home, and told his wife, “My dear, my money was stolen from the store”.
The wife said, “Tell me the whole story.”

As soon as the husband finished his story, the wife smiled and said to him, “Listen

carefully and do what I will tell you if you want your money to come back to you.”
The husband said, “I am listening.”
The wife said, “Whenever you are sitting in your store, you should chant these words:
‘If he did not take the jar...
I would fill it with money to the top...’”

The wife continued, “When the thief will hear this chant he will return the jar. Believe

2

me.

The husband said, “Inshallah.”

So, the man did what his wife had told him to do, and so while he was chanting the words
the thief heard him.

The thief said to himself, “I will return the jar to the man tonight, and I will steal it later

after he fills it with money to the top.” So, he returned the stolen jar /adda al jarra], and left.

78



The next day the man found his stolen jar with the money in his store, and so he took it

and hid it in his house and thanked his smart wife.

[The moral of the story is: listen to your wife!]

6. Al-Dajaal (The Trickster) and The Wife

This tale was narrated in March 2008 by Bedouin, Abdullah N. Khalofah, 81, of the Madkoor
clan. He lives in the province of Samtah and is a farmer (see informant n. 7); he is illiterate and

works as a guard for one of the girls' schools in Samtah, as well. Occasionally, he narrates
humorous anecdotes, and his sense of humor was evident as he was smiling every time we met.
The text of this tale is a great example of creativity in the performance and presentation of tales,
as Abdullah narrated with pleasure. ~ He dwelt on details and used allegories, puns, and
proverbial sayings to enhance his presentation. He heard this tale from his grandmother, who is

a native Bedouin living in the Empty Quarter® (desert) of Saudi Arabia.

This narrative shows how a smart thief tricked a wife and her husband twice, and got away
with it. The clever thief cheated the man’s wife first, took all of her clothes and jewels, and later

tricked her husband, stole his horse, and successfully ran away.

It is notable that traditionally, in the Bedouin community, a man must not appear foolish in
front of his wife. He has to be conscious about his image as the smartest and the strongest one in
the house. Therefore, men will pretend that they are smart and clever to their wives even if they

are not. This behavior appears in our tale when the husband hides the fact that the thief had

° The Empty Quarter is the largest sand desert in the world.
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tricked him and stole his horse; instead he faked a new story to hide his foolishness in front of

his wife.

I present the following scriptscript of the account:

ONCE UPON A TIME THERE WAS a stupid wife whose parents died a long time ago.
One day while her husband was at work the wife was alone in the house, and she heard a knock

on the door. She opened it, and there was a man who was al-dajaal (a trickster).
She asked him, “What do you want?”
He replied, “Ahad fe albeit kharik? [Is there anyone in the house but you?] .”
She said, “No, I am alone.”
He replied, “Tammam [ok!!].” And then he asked, “Is your father’s name, Ahmad?
She said, “Yes it is.”
He asked again, “Is your mother’s name, Amenah?”
She said, “Yes, and they died a long time ago.”

The man told her, “Your parents will get married in heaven in a few days, and they sent me

to you to give them all of your valuables to bring to them.”
The wife said, “Taeeb.. taeeb [ ok..ok] wait... do not go...I will bring them to you.”
The al-dajaal smiled and said, “I will not go anywhere.”

The stupid wife collected all of the accessories, all of the clothes, all of the jewelry and all of

the riches, and hazam [put it together] in a surrah (knapsack), and gave it to him.
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She said, “Please salm lee alla aboya wa ami [tell my parent that [ am greeting them].”
The al-dajaal smiled and said, “I will.” Then he akad (took) the surrah and disappeared.
When the husband ata (came) home after work, the wife told him what she had done.

And the husband said to his wife, “You are so stupid! You are so stupid!! That man tricked

'79

you, he was a thief, and he stole everything

Then the husband said to his wife, “Go and prepare my horse, so I can chase the thief and

find his atar [footprint] before he gets away!”
The wife asked him, “Bitiruh warrah? [Do you want to chase him]”.
The husband did not reply.
He then rode the horse and left to chase after the thief, who saw him coming from far away.

The al-dajaal said to himself, “I think this man is the wife’s husband, so I have to trick him.”
Then he heard (arr) a sound, and he looked and saw a bald farmer on the side of the road driving

sheep in his field, and said to himself, “I get it”

The al-dajaal went towards the farmer, and when he reached him, he said, “Asalaam

Aleikum” [peace be to you],
The bald man replied, “Wa Aleikum Salaam” [and peace be to you]

The al-dajaal told the bald man, “The king of the town has ordered his servants to kill

anyone who is bald.”

The farmer said, “What?! Is that true?!”
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The al-dajaal said, “Oh yes, and if you can see that man coming towards us on that horse,
he is one of the king’s servants and he is coming to kill you, Bald Man. It will be better if you

run away to that mountain over there (pointing in the distance).”

The bald man threw down his tools, and ran towards the mountain as soon as he said that.
The al-dajaal then took the surrah and hid it in a haystack. When the husband reached the al-

dajaal he said to him, “Salaam-yal-aku.”

The al-dajaal replied, “Wa Aleikum Salaam.”

The husband asked him, “Have you seen a man carrying the knapsack?”

The al-dajaal said, “Yes 1 saw him, and the man you are looking for ran away to that
mountain over there.” So the husband thanked the man, and proceeded to leave, but the trickster
said to him, “Wait...wait; you should leave your horse with me to watch over, because it will be

too difficult in the mountains for it.”

So, the husband did as he said, and replied, “Thank you so much for your help, you are too

generous!”

After the husband left his horse with the man and went to the mountain, the a/-dajaal took

the knapsack from the haystack and said to himself, “Stupid wife, and stupid husband.”

Now when the husband chased the bald man to the mountain, he discovered the truth. He
was very disappointed, and when the husband got home his wife asked him, “What happened?

Did you catch the thief? Where is the horse?”
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He replied, “Do not say anything that about that honest man! I tracked him down in heaven,
and it was true, your parents do need the surrah, and I gave him the horse, as they are preparing

their wedding!”

[So, the moral of the story is: the husband is always right, and he will fake a story to not be

foolish in front of his wife.]

7. The Women and The Donkey Are My Own

This story was told in January, 2008 from 110 year old Rawiah Mohammad (see informant
no.1). She heard this tale from her grandmother, who had learned it from her mother. At the
time of recording, she had not told this tale to anyone among her friends, listeners, or her family
groups; she stated, “People here [locals in the Jizan region] do not like to make fun of Al-
Moageen (disabled people), so I never narrated this tale before. But I think this tale is far away
from making fun of disabled people, but people do not understand this.” She labeled this tale by
the title, “Al-hurmah wal hemmar lee” (The Woman and the Donkey Are My Own). Rawiah can
not read or write and she is viewed by her friends as a good narrator. She narrated the tale

slowly, and in a soft tone.

The narrative shows how a clever blind old man tricked a man and took his wife and his
donkey. The story illustrates that a man helped a blind old man, who later claimed that the man's

donkey and wife belonged to him.

It is pertinent to mention here that the notion of the proverb, “Good work, evil received,” is
central to this region’s culture. Locals in Jizan always invoke the proverb whenever they do a
good work or favor to anybody who does an evil thing to them instead of thanking them. In our

humorous account a man did a favor to a blind old man, and let him ride on his donkey instead of
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his wife. Instead of gratitude for the help, the blind man claims that the man's donkey and wife
was his own and that the man had stolen them from him. The people believed the blind man, and
helped him to take the wife and the donkey from the man who helped him. The man did good

work, but he received evil work, and lost his wife and his donkey.

Here is the text of the tale:

ONCE THERE WAS A BLIND OLD MAN who was on his way to a city called Alttewal.
While he was traveling he heard someone call to him, “Oh, ya ajoze [old man] estna arjook

[please stop].”

The old man said, “What do you want?”

So, when the man approached him, he had his wife on a donkey, and said to the blind man, “I

want to help you reach your destination riding my donkey.”

The blind man then said, “You are so kind ya abni [my son],” and then the man ordered his
wife to get off of the donkey to accommodate the blind man. So, they completed their journey
to Alttewal, but when the blind man knew they reached their destination, he shouted loudly, “Oh,

people! Please come and help me!”

Umm ketheer [many people] gather around the blind man and asked him, “What happened?”’

He said, “Please, help me! This man tried to steal my donkey and my wife! They are /ee

(mine).”

The man was shocked and did not say anything.

Then the people said to him, “Shame on you, trying to steal from this blind poor man.”
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He was shocked and said to himself, “(4¢ari) the old man wanted to steal my horse and my
wife all along. Even if I try to defend myself now they will not believe me, because this man is
blind.” The people grabbed the man and beat him, and during that time the blind man took the

donkey and the wife and ran away.

[The moral of the story is: bad things happen to good people.]

8. The Son of Abu-Jaradah and The Qadi (Judge)

This humorous was told in May, 2008 by Hasan El-Oagee (see informant no. 2). He heard it
from a religious sheikh several years ago. The tale shows how a clever judge tricked a defendant
and revealed his cheating. In Islam, gadis (judges) traditionally have jurisdiction over all legal

matters involving Muslims.

The judgment of a gadi must be based on ijmah, the prevailing consensus of the Islamic
scholars (ulema). Qadis must have a great knowledge of Islamic religious law (sharia), and in
addition, they must be shrewd and have a great knowledge of physiognomy, which would help
them to discover the deception that may be done by one of the opponents in a courtroom. Our
narrative gives a concrete example of a qadi, who has these skills and discovers one of the
opponents cheating, who then gave his judgment. Trying to manipulate and deny an escape for
his opponent from returning the money in a courtroom are also the most important themes in the

story.

Now the text of the narrative:

ONCE UPON A TIME, THERE WERE TWO MEN WHO HAD A PROBLEM
BETWEEN THEM. So they went to Al- Qadi (judge) named Sheikh Am-Himli to resolve their

case. One of the men claimed that he had lent Mansour (his opponent) money.
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The man gave Al-Qadi a letter which said, “I am Mansour ibn [son of] Abu-Jaradah, and

I promise to give this sum to the person who is carrying this letter.”

Al-Qadi asked Mansour, “Is the name in the letter yours?”

Mansour tried to trick the judge saying, “Yes, the first name is mine, but my father's

name is not Abu-Jaradah, and I do not have to pay money for this man...right?”

Al-Qadi felt that Mansour tried to manipulate him, so he planned to catch him off guard
by pretending to be busy by talking to other men around him for a while. Suddenly, and while

Mansour was busy, Al-Qadi called loudly, “O ya bina [Son of], Abu-Jaradah”.

Mansour quickly replied, “Naam seedie [Yes your Honor], I am here (raising his hand)
[he admitted that his father’s name is Abu-Jaradah when answering Al-Qadi]. Therefore, the
smart judge ordered Mansour to give the money back to his opponent and the case was closed.
Mansour was embarrassed while he was giving the money back to his opponent in front of Al-

Qadi. [So the moral of the story is: don’t try to trick the judge!]

9. Stingy Reputation

This tale was told in May 2008 by Hasan El-Oagee (see informant no. 2), who heard this
story in Tewaal from an elder. This humorous story shows how a miserly reputation got stuck
with a tribe no matter what they would do to get rid of it. It is pertinent to mention here that 4/-
Hajj (pilgrimage) is an annual Islamic pilgrimage to Mecca, and a mandatory religious duty for
Muslims. This must be carried out at least once in a lifetime by all adult Muslims, who are
physically and financially capable of undertaking the journey, and can support their family

during their absence.
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Long ago, al-Hajjejj (Pilgrims) traveled long distances to reach Mecca.  During their
journey, they had to come across many villages and tribes who do their best to help the pilgrims
with food and water. The tribes along the pilgrims’ road contest with each other to provide the
best service to the pilgrims, and this would reflect on the tribes’ reputation among the whole
country. Our narrative gives a concrete example of how a tribe fights to get rid of its stingy
reputation by providing goat milk (a valuable item in the Arab world) to al-Hajjejj (pilgrims)
during their journey to Mecca. Also of interest in the tale is that the main character is a group
(tribe), and is not individuals, as in most of the tales presented here in this thesis. It is rare to

find a tale such as this that deals with a group as the main character in Jizan.

I present next the script of the tale:

ONCE UPON A TIME, THERE WAS a tribe that had a stingy reputation. The members
of this tribe tried to get rid of this shame, however. So, they jarred [consulted] each other
saying, “There is a convoy of camels that will come across our village on their journey to Mecca

to do pilgrimage. If we are generous to them our reputation will become clean again.”

They agreed to give the people some goat milk (very valuable in the region of Jizan) to
each of the al-Hajjejj as an offering of peace. Each one of these members in the tribe has to
prepare his own bladder (carrying vessel) full of the goat milk, and give it to each person as they

travel through the village.

When the convoy arrived each of the tribe members was holding a bladder that was
supposed to be full of milk, but no one wanted to step forward to actually give it to the travelers.
So, the travelers themselves went up to the members and took the bladders, opened them, and

discovered that they were filled with water.
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The whole tribe was embarrassed, and so the leader of the tribe asked one member of the

tribe, “Why did you do that?”

Then he said, “I said to myself, if I fill out my bladder with water, no one will notice,

because I thought everyone else would fill it with goat milk, and I wouldn’t get caught.”

Then each person stepped forward and said the same thing. Finally, the leader
discovered that the whole tribe repeated what the one said, and so this shame of a stingy

reputation stuck with them forever, and they became even more infamous

[The moral of the story is: do not be stingy, or you will get a bad reputation. ]
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CHAPTER FOUR

LOCAL BELIEF LEGENDS AND MEMORATE

The third category of traditional narratives prevalent in KSA society is the salfa, which is
equivalent to the legend. It is neither mythical nor fictitious, and it may include a certain number
of episodes which tend to be very imaginative, however. The word salfa is derived from the
word salif which means, “posterity, earlier days or pertaining to the past.” In the Arabic dialect
of the KSA it means a story, usually about local legends. The same dialect also uses the verb
solaf (past tense) that is told in stories about the past, or yisolif (present tense), which means to
tell stories in general, or even to exchange amusing and interesting conversation at social
gatherings.  Associations with the past and with tradition are important features for
understanding the original and appropriate meaning of the word salfa, which is a tribal elder who
is knowledgeable about Bedouin customs and traditions. In folklore terms the word salfa (plural
sawalif) refers to a story about an incident that took place in the past in a certain locality or
amongst members of a specific tribe. Thereafter, it became intermingled with imaginative
episodes and acquired the status of a folktale within that locality. The sawalif in this chapter
revolve around the belief legends and personal experience (memorates) that are common

amongst locals in the region of Jizan.

This chapter consists of three local legends and one memorate, and in addition comments
on each of them. The folktales in this chapter were narrated by two men and one woman who
are: Jaber Al-Wadani (man), Abdul Mohsen El Aredhei, and Amenah Himli (woman). Amenah

narrated the tale of “O Jinne of the Jar, Please Kidnap My Wife!” Jaber Al-Wadani narrated two
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stories, which are “Amal and El-Nabash,” and “El-Jarjoof.” “El-Nabash and The Cemetery

Guard” was the memorate that was narrated by Abdul Mohsen El Aredhei.

I present the following the narratives.

1. El- Nabash and the Cemetery Guard

This tale was narrated in December 2010 by Abdul-Mohsen H. El-Aredhei (see informant no.
7); he is Ph.D student at Jizan University. He has been interested in the existence of El-Nabash
since he was a kid. He stated, “When I was kid my grandmother and many of people in my
family used to tell me many tales about El-Nabash. After I grew up, El-Nabash became my
favorite topic.” Mohsen invited me to his house, where he narrated his experience about El-
Nabash, which he had thought did not exist. He stated, “I grew up amongst people with whom
most of them believed in the existence of El-Nabash; many of them claimed that they had seen
him. Inever believed in the existence of El-Nabash until I saw him with my own eyes.”

This legend memorate illustrates how a man traveled to meet a cemetery guard who had been
fighting El-Nabash several times in order to clarify the existence of the creature. The belief in
[El-Nabash] as a Jinni (fairy) that digs graves and steals people’s bodies is widespread amongst
the locals in the Jizan region. Jizani people believe that El-Nabash steals people’s bodies from
their graves immediately after they are buried. They think that EI-Nabash would not steal the
corpses if they were rotten. Therefore, locals would hire a guard to protect graves for the first
three days until the bodies started to decompose; this action should prevent El-Nabash from
taking the corpses. Our memorate is given as an example of how a guard had been hired to fight

El-Nabash and prevent him from taking the dead bodies from the graves. The guard had fought
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with El-Nabash several times in order to prevent him from digging the graves and taking the
corpses. This dramatic event was witnessed by our narrator, who was surprised that El-Nabash

existed, and it was not a fantasy creature as he had thought.
Here is the transcript of the story:

IN THE YEAR 1420 AH,'° I TRAVLED TO A VILLAGE CALLED Razzan with the
intentions of visiting a cemetery located between the houses of the village and a valley. I went
there because I wanted to visit an old man living in that cemetery in a hut [called osha in
Arabic]. As far as [ know, he is not a local from that region; I was told that he had lived there a
long time and he was a Mabrook [blessing man]. I did not let my mother know that I was going
to visit that man, because she will try to stop me. My desire was to investigate the local legends
of the region, but I did not know what to say to him or how to approach the subject. I felt
compelled to research these stories, because I wanted to know the truth about the existence of

these legends.

As soon as I entered the cemetery I felt afraid, and as if something slapped me on my
face. The hut is located in the darkest corner of the cemetery, and there was a small amount of
light coming out of it. I went up to the hut and stood in front of it, and I called to the man, “Oh,
old man! Oh, old man!” [“Ya al-agooz” in Arabic]. Suddenly, the man came out and he was

wobbling with a stick to support himself.
The old man said, “Who is this?”
I said, “It is me.”

He said, “Who are you?”

19 Hijri calendar (AH) is a lunar calendar consisting of 12 months in a year of 354 days.
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I said, “I am Abdul-Mohsen”.

He said, “Abdul-Mohsen who?”

I said, “I want to ask you about someone named, Saced Razhi!”

I asked him, “Do you remember this name?”

Then the old man sat on the seat near the hut, and did not say anything. He was looking
at the ground, and I repeated my question several times, and he finally said, “Yes, I remember.”

After that he was silent.

I sat near him on the ground, while he was still staring at the ground, and I said to him,

“What do you know about that man?”’

For a moment he was still silent, and I asked him again, then he said, “Allah yerhammah

[May he rest in peace]”.

I replied, “Amen.”

The old man asked me, “What do you want from that man?”

I said, “You know what I want from that man.”

Then he looked at me, and said, “Allah yerhammah wain ma-kan [May God have mercy

upon him wherever he is now].”

I said, “You are the only person who has the answers to my questions. You know a lot

of secrets in this cemetery, and you have what I am looking for.”
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The old man stood with his stick, and he said pointing, “Over there”; he was pointing
towards a grave, and said, “That is the man you are looking for.” Then he started to speak and

say, “Before...”, and then stopped himself.

I asked him, “What did you want to say?”

He then said, “Many bad things happened to this man before he...RIP.”

I asked him to go on and to explain more about the man.

The old man said, “This man in the grave has a story that no one else in the village knows
about, except me and another sheikh. 1 witnessed this story with my own eyes “until the worms

will eat my eyes when I die [meaning, [ swear to God I am telling the truth].”

I said, “Continue,” but he suddenly got up and entered his hut, and I followed him. He

sat on the only chair, and I stood in front of him.

He said, “After the mourners came to the cemetery we prayed the Esha prayer on the
man, buried him, and then they left. After one night of him being in the grave, I went to it and
watered the grass around it, and then during the sunset, I went back to the hut. That night...”,

and then he stopped, and began to cry.

I asked him, “What happened that night?”’

He said, “That night I saw something unbelievable,” and he started to cry again.

I said, “What? What did you see?”

He said, “The man was not in his grave. That night I heard footsteps in the cemetery, and

it was too dark, but I saw him. I swear to God, I saw him.”

93



Then he was silent again, and started to sob profusely, which made my eyes tear up, but |

held it in, and I asked him, “Please continue.”

The old man said, “I do not know exactly what I have seen, but I saw a creature with two
long arms that have almost seven joints, each arm was over 3 meters long. The creature was
walking on all fours. His body was like an animal, but wait, no, he was like a human. Well, I do
not know if he was a human or an animal, but I think he was a combination. His legs were small,
and the top of his back had a hump like a camel. I saw that creature walk around the grave, and
suddenly use his long hands to hafar [dig] the grave, shalla [take] the corpse and put it on his
back and disappear into the dark. I did not know what to do, so I just ran towards the creature,
and tried to track him down, but I failed to reach him. I searched for him all over the cemetery,

but I could not find him anywhere.”

He started to cry again, and I could not hold it in anymore, so I started to cry, too.

Now the old man said, “I went to the village sheik, and told him what I had just
witnessed. The sheik asked me to show him the grave. We went back together, and after the he
saw the grave, he asked me what had happened. I told him about everything that I saw, how the

creature took the corpse and disappeared into the dark.

He said to me, “Are you sure what you are talking about?”

I said, “I saw him with my own eyes, I swear.”

The sheik ordered me to dig the grave, so I started to while he was holding the flame
torch. He was looking into the grave, and saw nothing to confirm that there was anything there.

Then the sheik said, “It is El Nabash. I swear to God, it is.”
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I asked, “Who is this?”

He said, “The creature who took the body from the grave.”

He continued, “I remember when the person was sick El Nabash visited him, and told
him, “Tehaltobak [1 admire you]”. I was advised by an old woman to hire a guard to protect the
grave for the first three days after he was buried, and that would prevent the creature from taking

him from the grave. I did not do it, because I did not believe her.”

I then said to the sheikh, “Where did the creature take him?”

The sheikh said to me, “Only God knows.”

He then continued, “What happened tonight will stay between us.” He ordered me to

rebury the grave, and then he left. I did as he said, and I went back to my hut.”

I (the narrator) was standing in front of the old man, and I said nothing; I was surprised,
and I felt as if I were in a dream. The images were coming into my mind, and I was still silent.
The old man told me that I was the third person who knew about this story, and that he did not
intend to tell me about it, but he felt compelled. He then told me that he was protecting all of the
graves from El Nabash since that time, and it had been fifty years since then. He has physically
fought several times with this creature, and offered to show it to me. My goal from the
beginning was to see this creature to see if it was real or not, so I accepted his offer. Since then I

have visited the cemetery several times in order to see the creature for myself.

One time I entered and saw a dust cloud as if a shadow of two things were fighting, and I
approached and saw that the old man was fighting with El Nabash. This creature looked at me

with big hamra [red] eyes, and tried to come towards me, but the old man prevented him by
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hitting him in the face with a club. The creature fled, and the old man asked if I was alright. I
did not know what to say, and I was shaking. I did not answer the old man, and I just turned

around and ran away, and I have never been back to that cemetery ever again.

2. Amal (name of Girl) and EI- Nabash

This tale was told in May 2008 by Jaber S. Al- Wadani, a 90-year-old man from a rich family
living in Al-Aredah Mountains in the Jizan region (see informant no.5). The old narrator was
telling the story to his children in front of his house when I approached him carrying my
notebook, so he stopped his narrative. Jaber was hesitant to tell the story before he would tell
about a local legend called El Nabash. After clarifying to me what El Nabash is, he finally

agreed to tell the story, which he titled, “Amal wa (and) EI-Nabash.”

It is relevant to mention here that the belief that el-nabash may admire some people and
kidnap them alive or take their dead bodies from their graves and put them in an unknowing
place is widespread in southern Saudi Arabia. This belief may account for the fact that a huge
amount of attention is given to people who have been victims of El Nabash. Our tale gives an
example of how a mother provided extreme attention to her daughter who had been admired by

El Nabash, and who eventually kidnaped her.

I present the following transcript of the narrative:

A LONG TIME AGO, THERE WAS A VILLAGE CALLED, Nabash Al Amal. This
place was inhabited by a people who were self-sustaining farmers. They got their water from a

spring that was far away from the village; only young unmarried girls could fetch the water from
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the spring. They used to do this in the early morning in groups, and come back at sunset. There
was a girl called Amal, and she was nine years old; her father died two days after she was born.
So, she lived with her mother in a hut [made of palm leaves], and Amal used to take a jarra [a
clay pot] to the spring daily with other girls. One day she did not come back at sunset, so her

mother became worried about her.

The mother asked the other girls about her daughter.

They said, “We did not know what happened to her and we left her there; maybe she is

still there.”

The mother went to the spring in the dark at night holding a flame torch, and when she
was close to the spring, she saw Amal from a far distance lying near the spring. So the mother
started running towards her, and when she got to her she discovered that she was passed out.
The mother thought her daughter was dead, but suddenly Amal opened her eyes and said,
“Nobeshat aynee” [which means “my eyes have been touched.”] The mother did not understand
what she meant by this, so she carried Amal back to their house. She sadahaat [put her] in bed
to sleep when they got home, and the next day went to wake her up, and saw that she was okay.
So, they went to eat their breakfast when the mother noticed a small black spot in the left eye of

her daughter.

The mother was afraid for her daughter, so she took her to the sheikh of the village for a
healing by reading some Quran verses over her body. After some time the black spot got larger,
and Amal became gradually sicker as it grew. So, the mother brought her to a walliah [an old
healer woman]. The mother took Amal, who was weak with sickness, and could barely walk, to

the healer.
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After the old healer examined Amal, she said to the mother, “Your daughter has been
admired by El Nabash and she is makudih. The healer was surprised that the creature had

admired the young girl, as it usually attacks older people.

The healer continued, “There is no cure and no hope for her to heal, and when the moon

becomes full this month your daughter will be killed and taken by El Nabash.”

The mother said, “What?”

The old healer continued, “It will take her to his place on the top of the mountain called

jabbal al nar, and bring her back to life from the dead.”

The mother said, “I will not let this happen”

In the days before the full moon, Amal became sicker and sicker, and all of the hair on
her body fell out. The black spot got so large that both of her eyes became totally black and she
became blind. Her mother decided to not leave her alone at all, so the creature would not attack
her. Once the moon became full the mother was sitting near Amal, who was in a coma, and she
heard a hoarse voice come from outside the hut saying, “Amal, you are mine!” Suddenly, she
woke up, and she was okay, and the black spots disappeared in her eyes, and she could see again.

She completely recovered.

The mother was so happy, and after some time she allowed her to play with her friends
again. So, one day Amal went out in the morning to play, and she never came back. The ahal in
the village [locals] helped the mother to search for her daughter, but no one found her. The

creature kidnapped Amal and took her to his lair.
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[This story of Amal has been famous in this region of Jizan, Saudi Arabia for a long time.

So, the locals named the village after the story, “Nabash Al Amal”.]

3. “O the Jinne of The Jar, Please Kidnap My Wife!”

This legend was collected in April 2008 from a centenarian woman, Amenah Himli (see
informant no. 6); she is a widow and the mother of four grown girls and a boy. After the death
of her husband about fifty years earlier, she had to work in order to support herself and her

children. She worked in making pottery that she sells in the souq (market) of the town weekly.

The belief legend illustrates some sources of conflict between a husband and wife. It is also
shows how an emotionally disturbed husband unwillingly calls a Jinn to kidnap his wife, and the
ensuing consequences. It is relevant to mention here that the belief in Jinn as scary creatures that
can hurt or kidnap people is very common among locals in the Jizan region. Locals used to say
to each other jokingly Jinn Shallak (1 hope that you will be kidnaped by Jinn), and Jinn Qattalak
(I hope you will be killed by Jinn). Some of the locals reject saying the above phrases to others,
and they do not allow anyone to say the phrases to them. They believe that the Jinn will come
and kidnap or kill the person who says or receives the above phrases, while others believe that
Jinn will not hurt anybody because they do not exist. Our story shows a concrete example of
how a husband jokingly called Jinn to kidnap his wife saying, “O the Jinne of the Jar, please
kidnap my wife!” The husband who had not believed in Jinn became a believer in them after he

saw them kidnaping his wife.

Now the text of the tale:
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ONCE UPON A TIME, THERE WERE two people who recently got married. After a
few days they were sitting and eating their lunch, and the food got stuck in the husband’s halg

(throat).

So, he said to his wife, “My dear bring me the jarra [jug of water] to drink water.” The

wife wants to tease him (because they are newlyweds), and she refused to bring it.

The man said in anger, “Hayyah [come on], bring it here, I am dying here and you are
teasing me!” So the wife went to bring the jar to him, and when she reached for the door to get
it, the husband said jokingly, “Oh ya-gonies amjarah sholla zojgatie (O the Jinne of the Jar,

please kidnap my wife!)”

She did not return soon after leaving, so the husband went to search for her, but she was
gone. He said to himself, “Maybe the Jinne of the Jar took her? I will go agadi [tomorrow] and
search for her.” He did not take it seriously, and went to bed and slept. The next morning the
man went to her family’s home, and asked if she had come back, and they said, “No, she has not
returned to us since she married you.” So, the man went to the village sheikh and told him about

the story of his missing wife.

The sheikh thought for a while, and said to the man, “Tomorrow, you should come and
do the fajir’ prayer, and after we are done praying, you should go directly to the main gate of
the village and wait there until the gate opens. Just follow awwal shaee [the first thing] that

comes out from the gate.”

The husband said, “Inshallah [God willing]”

After the prayer, the husband went to the gate of the village and waited until it opened,
and then a huge black dog ran quickly and jawaza (ran past) the man like lightning. The
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husband followed the dog until they reached a mountain called Al Neqaam (The Misfortunes).
Suddenly, the dog baram (turned around) and chased after the man, but he ran away. He became

tired, and the dog stopped chasing him.

The dog said to the man, “Why are you chasing me?”

The husband was surprised that the dog could talk, but after a while the husband replied

to the dog, “My wife has been kidnapped by the Jinne of the Jar, and I need your help.”

The dog said, “Out of all of the Jinn to conjure, you asked the worst one to kidnap her.”

The husband replied, “Why?”

The dog answered, “Because that jar is inhabited by the most dangerous and crazy one of

all.”

The dog offered and said to the man, “Tala maaia [follow me] and I will help you to

find a solution to your problem.”

The husband followed the dog until they reached the mountain, and then the dog took
him to the Master of the Jinn, “Johfan”. The dog told the Master the story of the man and his

kidnapped wife.

Johfan told the husband, “You are a local man, and you are always asking us to kidnap

your loved ones to put a curse on them. So, give us a gift, and then later ask to bring them back.”

The husband said, “Ana enda abook saednie [Help me for your great father].”

After the husband begged the Master of the Jinn to return his wife, he summoned the
Jinne of the Jar, and demanded that he return her. The husband took his wife, and immediately

took her home, where he promised to never wish a curse on her again.
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[The moral of the story is: do not take curses lightly!]

4. El-Jarjoof

This story was narrated in November, 2008 by Jaber S. Al Wadani, nicknamed “Saree El-
Jinn” (the Fairy’s Killer) (see informant no.5). He heard it from his grandmother several years
ago. The tale illustrates how an abandoned girl had been helped by an ogre who forced her to
marry him or he would kill her; the girl later was rescued by her brother, who was reborn again

and killed the ogre.

It is important to state that the belief that ogres can only help women under the condition
that they marry them and/or kill them is widespread in numerous parts of the Jizan region.
Locals in Jizan believe that their region had been inhabited by the most powerful Jinni named
Zan who had many siblings and servants who are ogres inhabited in the area for many years.
Therefore, there are many Jinni ogre clans and tribes living in the area, and they have different

shapes and names.

El-Jarjoof is one of the most powerful ogres that had served under Zan. El-Jarjoof often
hunted in packs and sometimes alone, and inhabited the area a long time ago as locals believe;
El-Jarjoofs are just males, as locals believe. In addition, locals believe that El-Jarjoof can be
helpful for humans, but under two conditions: either marry the person who needs help; or kill
them. Our tale is given a concrete example of how El-Jarjoof helped a girl and gave the captive
a choice of marriage to him, or death. Also of interest is the notion that the Jinn or ogre assumes
the form of different humans, central to this folk belief system. In our tale, El-Jarjoof changes
his ugly and scary appearance several times to satisfy his wife or to lure her to speak the truth.

El-Jarjoof changed his appearance to a handsome person to encourage his new wife to love him,
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live with him, and not abandon him. In addition, he changed his appearance to his wife’s mother

and brother to try to reveal her secrets.

I present follow the text of the narrative:

ONCE, THERE WAS A GROUP OF GIRLS from the village of Al-Razeh (located near
the village of Al-Sahi, which is a village on the border with Yemen) who bedecked with their
best clothing and jewelry, went out carrying jars (a vessel made from baked clay in which food
is kept) over their heads.

They were seven of them, and the younger one was the poorest among them and wore
neither fine clothing nor jewelry. The swarm of girls was looking for a tree known as the daum,
or gingerbread tree, and so they headed to a spacious ravine in the midst of which stood a large
gingerbread tree.

The girls stood there, parleying amongst themselves to choose the one with the most
courage to climb the tree and toss the gingerbread fruits down to the rest of them beneath. The
girls refused to climb the tree, one fearing that her new blouse might be torn, another pretending
that she borrowed her dress and feared it might be soiled, and so on until the matter came to the
seventh poor girl, who had no such pretexts. She thus reluctantly agreed to climb the tree after
the girls promised to fill her jar along with the other jars. The girl climbed the tree and began
shaking it.

As the fruits fell, the girls rushed to pick the best fruits, leaving the lesser quality ones to
the poor girl. No sooner were their jars full than they departed, leaving the girl up in the tree
crying and calling for help.

Yet, not one of the girls showed pity on her to help her down from the tree. Time

passed, and no one came to her aid. Suddenly, she saw a shadow heading toward her whose
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features she quickly identified as El Jarjoof (ogre). He had picked up her scent and was heading
toward her.

She called to him, “Please help me, Seedi [my master] to get down from the tree”

The ghoul told her, “There are six ghouls behind me that will soon pass you by, one after
the other, and you will have to call one of them for help.”

He continued, “They may help you but me...I can not help any human!”

The girl said, “Taeeb, 1 will wait for them.”

Six ogres did go by but did not help her, until a seventh ogre showed up, who said, “I
will help you on one condition, and this is that you jump on one of my fingers, and if you happen
to fall on my middle finger, I will help you and marry you; but if you fall on any of the other
fingers, I will eat you.”

The girl agreed and she tossed herself from the tree and fell on the ogre’s middle finger.
The ogre married her and took her to his home where he said to her, “4mman [we are in safe
here]”, and then he turned himself into a handsome young man. He won her heart over with the
love he displayed for her, and he gave her six keys to six of the seven rooms that made up the
house. He did not give her the key to the seventh room, however.

He said, “You have the freedom to walk into any of the six rooms, but I warn you, do not
enter the seventh room.”

She said, “Inshallah [if God wills it]”

This naturally stirred her curiosity, and she looked and looked until she found the seventh
key. When she opened the door to the seventh room, she found herself staring at a truly
horrifying scene, as the room was full of the remains of the victims that the ogre had devoured

over the passage of time. The room also had a secret door which the beast used to enter without
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her knowing. The girl loathed the idea of living with this blood-soaked monster, so she had the
idea to escape her imprisonment.

The ogre suspected that the girl had entered into the seventh room, and so to put his
doubts to the test, he transformed himself into her mother’s image in order to lure her and make
her disclose the truth. The girl refrained from revealing the secret, and the ogre had to change
his image into his wife’s brother and into the image of one of her friends, until he succeeded and
confirmed his doubts. Yet, even though he found out that she was guilty he did not kill her,
because he desired to live with her. One day, the wife saw a shepherd and beckoned to him with
her dress. She soon realized that he was her brother, so they embraced and he stayed with her
until sunset. When the ogre arrived, he immediately smelled the human scent and discovered her
brother.

The ogre suggested to his wife, “Your brother and I will go out to the market to buy
meat.”

The girl said, “Take care of my brother please.”

The ogre said, “I will keep his ‘meat on my hand’ all the time (he means that he will put
his hands on her brother and protect him, but he actually wants to kill him).”

The girl said, “Thanks”.

On their way there, the beast treacherously jizar [slayed] her brother, cut him into pieces,
some of which he put into a bag which he then gave to his wife saying, “this is mutton meat.”
He asked her to cook it, which she did. Then both of them sat down to eat the meat, but the wife
pretended to eat and instead gathered what she could of the meat and placed it in a hole in the

ground. She began watering the hole and its contents every day.
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After a few days, a squash tree sprouted out from the ground and grew and grew until a
little child emerged from it, to which she rejoiced. She later found out that the child was her
brother, who was reborn. In order to let her brother live with her, she told her husband that she
had borne him a child, and he let him live there safely; the child grew up and became a man. She
flung at him a sword hanging over the ogre’s head and said to him, “Strike the monster with one
blow only, not to be followed by another blow so that he may not live.”

The boy said, “Inshallah [if God wills it] my sister”.

The boy did this, striking he ogre in his sleep, and did not strike him another blow
despite the ogre’s supplications. The ogre soon died, and the brother and sister returned to their

village, carrying with them what they could of the ogre’s treasures.
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THE NOTES TO THE TALES

PART 1
FANTASY TALES
1. The Boy and The Three Maxims

DOTTI!'! identifies this narrative plot as new Tale-type 0910k1§, A Lost Hour of Fun
(Merriment) Cannot be Made-up for. Counsel saves youth from delivering message of own
execution. It also includes the following basic motifs: J163.1.1§, “Profligate (bankrupt person)
uses his last coin to buy wise counsel: proves profitable”; K978, “Uriah letter.” “Man carries
written order for his own execution”; K2111, “Potiphar’s wife [and joseph]”; K2120§, “Innocent
(chaste) man slandered as seducer (Bata, Joseph)”; N338, “Death as result of mistaken identity:

3

wrong person killed”; P360.0.1§, “Employer (boss) and employee”; J0080, “wisdom

(knowledge) taught by parable”; JO151 “wisdom from old person.”

Our narrative includes a number of themes that may be treated as new motifs. The following
are suggested: Wisdom rescues a boy from execution; Mother gave her husband’s wealth to her
own son; Old man gives three separate wisdoms to a boy; Spending all the money to buy

wisdoms; Angry mother drives out her boy because of wasting money on wisdomes.

Although available soures (ElI-Shamy, 2004: 575'2) cited only one occurrence of the tale that
is given by Abd-Al-Karim Al-Juhayman,'? a tale collector in K.S.A, my fieldwork experience

indicates that it is widely spread. It usually appears as an independent tale, and the story

11 The Demographically Orientted Tale-Type Index (DOTTI-A), EI-Shamy, Types of the Folktale in the Arab World.

12 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).

3 Juhyman, Abd-al-Karim, min asatirina al-shabiyyah (From Our Folk Legends), and Asatir shabiyyah min qalb jazirat al-arab (Folk Legends
From The Heart of the Arabian Peninsula), 5 vols (Beirut and Riyadh, 1967-1984). 11, 64-145, No. 14.
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undergoes some changes in its content in a way that does not affect the main meaning of the text
of the tale. For example, some locals may replace the three maxims mentioned in the original
model of the tale presented above by other maxims that are synomynous to the originals, but in

different words according to the local’s dialects.

In addition, some locals in Jizan may narrate the brief form of the tale by omitting some parts
while they are narrating the tale; they deliberately removed somethings known only to them. I
heard this tale from different locals in Jizan, and I noticed that some of them omitted the first
segment of the tale, the segment that the mother gave her son his father's wealth on three separate
times; and they start narrating the tale from the second part when the boy met the old man for the
first time. The majority of locals in Jizan and others in Saudi Arabia narrate the tale as it is

presented above, without omitting or changing anything, however.

Available source (El-Shamy, 2004: 575-576'%) cited that the type 910K 1§ also appears in
Egypt, Kuwait, Yemen, Jordan, Lebanon, Sudan, Tunisia, and Morocco: see, e.)., EI-Shamy,
Tales Arab Women Tell, 215-22, No. 26; Shahab, yamani, 32-38, [No.3]; Abd-al-Hakim,
hikayah, 190-91, [No. 10]; Mitchnik, Egypatian and Sudaness, 46-53, [No. 9]; Bouhdiba,
maghrebin, 16-18, Fr,tr, 73, No.5; Laoust, Maroc, 112-13, No.84 . This tale is closer to Egypt
rendition of type 910K 1 that is given in El-Shamy'?, Tales Arab women Tell, 215-22, No. 26, in
which shows the value of words that a boy bought with his father’s wealth, which let the boy get

rewarded at the end.

14 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
15 Shamy (el-), Hasan, Tales Arab Women Tell, and the Behavioral Patterns they portray. Collected, translated, Edited, and interpreted (Indiana
University Press, Bloomington, Indiana, 1999).
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2. Hussienia and Her Ugly and One-Eyed Sister

DOTTTI identifies this narrative plot as new Tale-type 0403C, The Witch Secr etly Substitutes
her own Daughter for the bride. [Substitute bride thrown under bridge; reed grows out of her
navel]; and includes the following motifs: K1911.8.1.1§, “Women (mother) substitues own
daughter as bride”; K1911.8.2.18§, “Sister usurps her sister’s place as wife (bride).”

I found that our narrative includes a number of themes that may be treated as new motifs.
The following are suggested: Cutting a baby in half to turn into a twin later; Putting a snake in a
twin bed; Two Brother Who Are Princes [husbands of two sisters] go on a hunting trip; Step-

mother hides her step-daughter in a mud stove.

My research experience indicates that the tale is extremely popular in Saudi Arabia; also,
there is no printed text of type 403C that I know of from Saudi Arabia. It is usually referred to
as, “The story of the sugly girl, who is stupid, and her beautiful sister, who is smart". Husseinia
is invoked by locals as a symbol of beauty, and intelligence; while her ugly one-eyed sister is
invoked as a symbol of ugliness and stupidity. Locals invoke the names of the sister whenever
they want to show the contrast between two sisters or girls. In other words, if a person wants to
praise a girl, he would say that she is metheel (like) Husseiniya”; he means that the girl is smart
and beautiful. In contrast, if a person wants to despise a girl, he would say that she is metheel
alukot el-oraa (like the one-eyed sister). The tale is famous in this region, and is invoked in
everyday speech to show comparison between the two sisters as an example of what behavior the
culture approves, and what it does not approve.

This redition of type 403C seems to be limited to the Middle East. Available source (EI-

Shamy, 2004: 190-191'%) cited that the type has one variant from Qatar that is given in Al-

16 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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Duwaik, Qatar II, 182, No.84, while another from Morocco is given in Koudia, Moroccan, 100-
103, No 16.

3. Saffrjalaah and Life’s Injustice

This tale combines serially a number of tale types; it revolves around a variation on type
707, The Three Golden Sons [Cast away infant sister and brother(s) returned with their parents].
Other tale type that play secondary roles are types 0707CS, Infants Cast away, (by Jealous Co-
wives, Mother-in-law, Slave, etc.), and Subsequently Reunited with their Parents; 0750A, The
Wishes. [Granted to hospitable and inhospitable persons]; and 0705A8§, Born from Pregnant Man,
Raised by Bird (Animal): the Falcon’s (Kite’s) Daughter. (A man’s mother mutilates his wife and

takes her place in bed).

The narrative also incorporates numerous motifs; these include K1947§, “Deception by
substituting baby animals for newborn human infants”; B451.1, “Helpful lark”; D1761, “Magic
results produced by wishing”; K2218.1, “Treacherous mother-in-law accuses wife”; S322.6.1§,
“Jealous mother-in-law casts woman’s children forth”; T98§, “Mother opposed to son’s
marriage”; K1947.2§, “Substitution of dog and cat for newborn boy and girl (respectively)”;
P253.0.2, “One sister and two brothers”; and R131.18, “Pious man rescues abandoned child.”

Our narrative includes a number of themes that may be treated as new motifs. The following
are suggested: Magic pills; A man becomes pregnant; A man lays an egg; An egg reveals a
beautiful girl; A bird [lark] raises up a girl; Newborn babies are thrown into a river by an old
woman; Children prevent their father from punishing their grandmother.

My field work experience indicates that this tale is narrated widely in Saudi Arabia, but it is
more frequently narrated in southern Saudi Arabia, especially in the Jizan region; there is non-

printed text of types 707, 707C, and 750A that [ know of from Saudi Arabia.
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In the tale which is presented here the substitutions of some words and names may occur
during narrating the tale; religious narrators are more likely to do this form of substitution to
appease Islamic beliefs. Some religious people believe that going to see an indigenous magic
healer who summons the Jinn to seek treatment is prohibited; and it is considered as an
unforgiven sin that every person must avoid. Therefore, the sorcerer character is more likely to
be substituted by another character such as a Sheikh or a Western medical doctor, who are not
prohibited to be visited. For example, in this tale, a man went to a Meshawed (indigenous magic
healer) to seek treatment for an infertility problem. Therefore, some narrators, especially the
religious narrators of the tale, may replace the “warlock” character with a sheikh or a doctor
character whenever they narrate this tale.

In addition, some of the animal characters in this tale may be omitted and replaced by others,
which are familier to locals in Jizan. For example, one of the locals named Ahmed Hassan
narrated this tale to me, but he omitted the lark and substituted it with a dove, which is a bird
more famous in Jizan than the lark. My field work experience indicates that the tales are mostly
narrated by old peasants and illiterates, who have little knowledge of Islamic beliefs; they are
also more likely to be fascinated by their local environment and narrate this tale as presented
above without any substitution or omitting.

Available source (El-Shamy: 387-388'7, 2004) cited that Type 707 is also well known in the
eastern part of the Arab culture area. It appears in Palestine, Syria, and Iraq; Abd-al-Hadi,
Khararif, 168-180, No. 41; McCarthy and Raffouli, 532; Al-Aswad, Shamiyyah, 325-32, No.73;

Stevens, Iraq, 157-61, No. 33.

17 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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Type 707 is also found in Egypt, Bahrain, Kuwait, Qatar, Yemen; see, e.g.,El-Shamy,
Folktales of Egypt, 63-72, 56-254, No. 9; Kamal, Kuwaytiyyah, 218-21, 262-63; Al-Duwaik,
Qatar I, 101; and Shahab, Yamani, 146-52, [No.25].

This tale is closer to an Egyptian rendition of type 707; it shows remarkable similarties to
our present text. Both show a king (in the Egyptian rendition) and a prince (in the Saudi
rendition) that got married to a girl; the wife’s stepmother (in the Saudi rendition), or her sister
(in Egyptian rendition), had fires of jealousy ignited inside them. They substitute the wife’s
baby for animals, and put the infant in a box and threw it into the river.

4. Abdulkaleq and His Sister Shams Al-Mashareq

Our story is composed of two major tale types: 0450, Little Brother and Little Sister. [They
left home; Brother transformed into a deer; Sister nearly murdered by jealous rivals]; and 0451,
The Maiden who seeks her Brother. [Brother transformed into ravens; the sister marries the king
and becomes speechless]. Moreover, it also incorporates the following motifs: D926, “Magic
well”; D555, “Transformation by drinking”; D555.3§, “Transformation by drinking from well
(spring)”; P254.0.2§, “Sister helps brother”; T548, “Birth obtained through magic or prayer”;
D0150, “Transformation: man to bird”; D0151.4, “Transformation: man to crow”; D0151.5,
“Transformation: man to raven’’; D0353.2. “Transformation: crow (raven) to person.”

Our narrative includes a number of themes that may be treated as new motifs. The following
are suggested: A bird feeds a girl and a dog; The talking and the silent springs; Forgetting a
comb near the magic springs. My fieldwork experience indicates that the tale is very popular in
Saudi Arabia, and there is a non-printed text of types 450, 451, and 750A that I know of from

there.
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The substitutions and varations that exist between words and names in the tale usually occur
during narrating of the tale, however. Religious people are more likely to do these kinds of
replacements according to some Islamic beliefs. In this tale, some narrators may omit the
Meshawed (indigenous magic healer), who treated the brother who had been cursed, and
transformed into a crow; and replaced it with a Sheikh character who treats the patient with
reciting the Quran.

The available source (El-Shamy, 2004: 222-226'%) cited that Types 450 and 451 also appears
in Egypt, Kuwait, Oman, Qatar, Yemen, Iraq, Palestine, Syria, Jordan, Sudan, Tunisia, Libya,
Algeria, and Morocco: see, e.g., Abd-al-Hamid al Lawand, Turath 1II: 10, 94-96; Sulayman,
“Shaqiyyah”, 63-64, No. 1-6; Shahi/Moore, Nile, 71-75, No. 7; El-Shamy, Arab Women, 293-99,

No. 38; Belamri, douleur, 15-28, [No.1].

5. El- Bolbol El- Saiyyah ( The Warbler Nightingale )

This narrative belongs to type 0707, The Three Golden Sons [Cast away infant sister and
brother(s) returned with their parents; treacherous]. It also contains the following basic motifs:
K2116.1.1, “Innocent women accused of killing her new-born children”; D1132.1, “Palace
produced by magic”’; D1470.1.15, “Magic wishing-ring. [Solomon’s Ring]”; P253, “Sister and
brother”; P271.2, “Fisherman as foster father”; R131.4, “Fisher rescues abandone child”;

T587.0.1§, “Twin brother and sister.”

Our narrative includes a number of themes that may be treated as new motifs. The following
are suggested: The warbler nightingale saves the brother and the sister lives; A man gives an

order to kill his mother.

18 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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My field work practice shows that this tale is well known in various parts of Saudi
Arabia. It is widely reported but infrequenty recorded; and there is a non-printed text of type 707
that I know of from Saudi Arabia. Some locals mentioned that they had heard the story from
illegal Yemani immigrants, but were not able to narrate it, however. This tale is normally told by
females and learned from females. This tale is closer to the Egyptian rendition of type 707; it
shows remarkable similarties to our present text. Both show a king (in the Egyptian rendition)
and a prince (in the Saudi rendition) that got married to a girl. The wife’s stepmother (in the
Saudi rendition) or her sister (in the Egyptian rendition) had fires of jealousy ignited inside them.
They substitute the wife’s baby for an animal, and put the infant in a box and threw it into the
river. In both tales, a fisherman finds the box and raised the children who were in it. In the
Egyptain tale the children were given magic objects, the boy was given two hairs, while his sister
was given a purse. While in The Saudi tale the boy was given a magic ring and his sister was
given nothing. Bulding a place near the king’s palace in one night is the final stage in both
stories when the brother and his sister meet with their real family at the end.

According to Hasan El-Shamy (El-Shamy, 2004: 387-389'%), Type 707 is also well known in
the eastern part of the Arab culture area. It appears in Egypt, Palestine, Syria, Lebanon, and Iraq;
see, e.g., El-Shamy, Folktales of Egypt, pp 63-72; Abd-al-Hadi, Khararif, No 41, pp.168-180;

McCarthy and Raffouli, p. 532.

6. Ehssenieah Bent (daughter of) Ehssan

This is a belief legend, probably based on an episode from type 0310AS§, The maiden in the
tower: Louliyyah. Youth cursed to fall in love with an ogre’s (ogress’, witch’s) daughter:

elopement, transformation (separation) and disenchantment (reunion). Its motifs include

19 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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G135.18, “Ogre (ogress) lives in unhabited regions”; G634.3§, “Indication of ogre’s deep sleep”;
G6548§, “Signs (indicators) of ogress’s contentment or anger (usually opposite of the ordinary)”;
D525§, “Transformation through curse”; D1182, “Magic pin”; G565§, “Escape from orge
(orgess, witch, etc.)”; P234, “Father and daughter.”

Our storyline includes a number of themes that may be treated as new motifs. The following
are suggested: The devil kidnaps the most beautiful girl amongst her sisters; Magic needle warns
the devil; The father rescues his daughter from the devil; The devil curses a girl; Agirl is cursed

and transformed into dog.

My fieldwork practice shows that the present story is not well known in Saudi Arabia;
shifiting between genders may occur in the tale. When locals in Jizan narrate the tale they may
change some of the characters’ gender. For example, the father in the present tale becomes a
mother, and the sisters become brothers. This shifting in gender from male to female and from
females to males is according to the folk tradition in Jizan. It is rare to find a widower having
many daughters that will not take another wife; a husband would marry immediately after his
wife’s death, and would charge his new wife with the responsibilities of his daughters. In
contrast, widows do not get married again and devote themselves to protect and raise children.
This is the dominant theme in Jizani culture, and so the narrator of the tale will change the
gender according to the context of the performance.

According to Hasan el-Shamy (El-Shamy, 2004: 117-118%°) the Type 310A§ is also
known in the eastern part of the Arab world, such as a Lebanese rendition recorded in Iraq is
given in Jamali, p. 107. Another rendition is given in Gh. Al-Hasan® “Urduni”, 4-8, No. 2; El-

Shamy, Folktales of Egypt, 54-63, No. 8; Al-Aswad, Shamiyyah, 41-355, No. 8.

20 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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Although type 310 and its companion events do not appear in major collections from the
southern part of the Arabian peninsula, a text from Qatar shows some similarity to our tale; it is

givin in the Arab Gulf States Folklore Center (AGSFC): QTR 3-87, 685-x-No. 8.

7. Woraight Al-Hennah

Our story is composed of episodes from types 0480, The Spinning Women by the Spring. The
Kind and Unkind Girls. [Ogress rewards the kind stepsister and punishes the unkind], and 0510C§,
Boy is to Marry the Girl whom a Certain Shoe (Garment) will Fit. It Fits Sister’s. She persuades
him to marry someone else. It contains the following motifs: K2056, “Hypocritical stepmother”;
N825.3, “Old women helper”’; Q40, “Kindness rewarded”; G365.1§, “Bride test, size of feet to
match sister’s”; M139.1§, “Vow to marry only a girl whom a certain object (shoe, bracelet, etc.)
would fit”; T92.8.1.1§, “Stepsisters as rivals in marriage to the same man.”

Our narrative contains a number of themes that may be treated as new motifs; the following
are suggested: Clothes and accessories would vanish by midnight; Cows grazing and returned
back by magic words; An old woman gives golden heels to a girl; Removing lice from an old

woman’s hair.

My fieldwork notes show that the tale is well known in Saudi Arabia, especially in the Jizan
region; there is a non-printed text of types 480 and 510C that I know of from Saudi Arabia. The
tale is narrated widely in Jizan by both men and women, and there is no changing in genders,

characters, and names that ocurrs in the narrative.
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According to the Index (El-Shamy, 2004: 250-2532!) the type 480 also appears in Egypt,
Kuwait, Yemen, Jordan, Lebanon, Sudan, Tunisia, and Morocco: see, ¢.)., EI-Shamy, Folkloric
Behavior, 89-187; El-Shamy, Tales Arab women Tell, 62-255, No. 32; Shahab, Yamani, 93-97,
[No.14]; Al-Duwaik, Qatar II, 143-233, No.118; Koudia, Moroccan, 22-120, No 23; Abd-al-
Hadi, khararif, 95-191, No. 45; Al-Aswad, shamiyyah, 29-34, No.3; Stevens, Iraq, 87-187, No.
36.

PART 2
HUMOURUS NARRATIVES AND JOKES
8. God Bless Jodoree

The basic themes of the joke are motifs: J1805.2, “Unusual word misunderstood. Strange

result”; and J2496.3§, “Misunderstanding because of use of strange dialect.”

My fieldwork experience designates that the story is popular in Saudi Arabia, and there is no
printed text of the tale that I know of from there. The tale appears not to be known in the Arab

world, and only belongs to one of the tribes in Saudi Arabia.

9. Zambak

This humorous anecdote is composed of two major tale types. The first belongs to type
1540, The Student from Paradise (Paris). [“The man “from Hell”]. [Gullible woman gives him
valuables to deliver there to relatives]. The second type is 1535, The Rich and Poor Peasant
(Unibos), [Series of tricks by a tricker, disastrous imitation by gullible rival(s)]. It includes the

following motif: J2326, “The student from paradise.”

2I'El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).

117



Our narrative includes a number of themes that may be treated as new motifs: A Man gives
his order to bury him alive to enable his meeting his parents in heaven; A Boy tricks an adult
man; Digging a tunnel from a grave to a house; A Fruit basket from the heaven; A boy buried

alive; Successfully escaping from a grave alive.

My fieldwork notes specify that this humorous narrative is well known in Saudi Arabia. The
anecdote’s hero (Zanbak) may be replaced by Abu Nawas, who is a famous trickster character in
Jizani narratives, and who appears in oral tradition frequently; the tale is told by females. The
only printed text of type 1535 that I know of from Saudi Arabia is that of the one collected by
Abd-al-Karim al-Juhayman?? (El-Shamy, 2004: 8422%); while there is no printed text of type

1540 to my knowledge from Saudi Arabia.

10. The Bones

This humorous anecdote belongs to type 1626, Dream Bread, The most wonderful dream.
[One competitor already ate the intended prize]. The theme of motif K444, “Dream—bread: the
most wonderful dream, [Last loaf of bread is to go to pilgrim (traveler) who has the best dream—
one has already eaten it because he dreamed that his companions will not need it],” is implicitly

expressed.

Our narrative is comprised of a number of themes that may be treated as new motifs: Eating
a sheep and leaving the bones; Two cousins try to trick their friend; A friend tricks two cousins;
Dreaming being in the heaven; A cooked sheep has been eaten by a stranger; Pretending sleep to

eat the cooked sheep alone.

2 al-Juhayman, Jazirah I, 291-301, No. 20.
2 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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I found that the narrative is recurrent in oral tradition and appears in various parts of Saudi
Arabia, including the Jizan region, but there is no printed text of type 1626 that I know of from

Saudi Arabia.

This rendition of type 1626 seems to be limited to the Middle East. According to Hasan El-
Shamy (El-Shamy, 2004: 881)** one variant from Yemen that is given in Rossie, Sana, 69-70,
and Noy, Jefet, 356, No. 126-n.-11I, while another from Egypt is given in Elder, Reader, pt. 3,

18, NO.3.

11. If I did not come down... You would not come up

This humorous narrative belongs to type 1871AS§, Beggar is Asking to come Upstairs
then turned down. It also includes the following motifs: J1331, “Persistent beggar invited
upstairs. [Only to be denied alms]”; Z55§, “Process ascends to its natural or logical climax
(conclusion).” Our narrative includes a number of themes that may be treated as new motifs:
Pray to God to be given money.

The tale is very popular in Saudi Arabia, especially in El-Aredah Mountains in the Jizan

region. Locals living in villages on the top of El-Aredah Mountains narrate the tale frequently.

It is worth mentioning that for many years the houses in these villages are the only houses in
the region that have more than one floor, and are also seen throughout Yemen. It is a particular
kind of architecture that is only common to this area, and is well-known for it; the buildings are
made of clay and stone and have a unique look to them that is indistinguishable. In our tale, a
man comes down from the fifth floor of his house; the house in the tale matched with the ones

common in the village of El-Aredah. Amenah [the narrator of this tale] claimed, “This

?* El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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humorous narrative reflects the sense of humor of locals in my native village [Sala village]; this
tales belonged to this area. The buildings in my native village are the only ones of its kind in the
whole kingdom for many years when this tale appeared for the first time.” There is no printed

text of type 1871A that I know of from Saudi Arabia, however.

The type 1871A seems to be limited to the Arab world. One variant from Egypt that is given
in Littmann, Agypten, pt. 11, 99, No. 14; and Elder, Reader, pt. 3, 17, No. 2. While another from

Iraq is given in al-Bazargan, amthal, 273, NO. 203. (El-Shamy, 2004: 939-940).2°

12. The Treasure under My Feet

This humorous narrative belongs to type 1617AS8, Other Tricks (Subterfuges) to Recover
Usurped Money. The climactic events in this humorous anecdote belongs under the general
motifs H1229.7§, “Quest for lost or stolen property (e.g., cattle, jewelry, rations, etc.)”;
K2297.4§, “Treacherous neighbor”; K1667.4§, “Poor man cheated: his wife recovers his loss

(get revenge).”

Our narrative includes a number of themes that may be treated as new motifs: A Thief

discover a hidden treasure by hearing chanting words; Using trick chants to return stolen money.

The story is well known in Saudi Arabia, but it is not frequently told as an anecdote,
however. Whenever the locals in the Jizan region narrate the tale, they invoke the phrase,
“Behind every great man, there is a great woman”. Although the authority of patriarchy is

common in Saudi society, women play a main role in their husbands’ lives, and help to make

5 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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major decisions; this happens within the home, and therefore is not taken into consideration as
often as it should be when discussing gender authority, as most of the men's problems are more
likely to be solved by their wives. The dialogue is secret between the wife and her husband, and
he is keen to not let anyone know that his wife helped him or advised him in any way, or it will

bring shame on his name.

In our tale a wife provides a smart solution to her husband, who resorted to her to help him
get his stolen money returned. The only printed text of type 1617A that I know of from Saudi

Arabia is that of: Desert, 3-301, No. 1, collected by Dickson.?®

Type 1617A is also reported in Egypt, Syria, Yemen, Oman, Morocco, and Algeria: see, eg. ,

Rossi, Sana, 77-80, No. 7; Shakir, Maghribi 11, 63-68, No. 13. (El-Shamy, 2004: 878%7).
13. Al-Dajaal (The Trickster ) and The Wife

This comical tale belongs to type 1540, The Student from Paradise (Paris) [“The man
‘from hell”]. [Gullible woman gives him valuables to deliver to relatives]. It also incorporates
variations of motifs: KO0300 “Thefts and cheats-general”; K0311.12.4§, “Theft by disguise as
delivery-boy (apprentice)”’; K346.1, “Thief guards his pursuer’s horse while the latter follows as

a false trail”.

Our narrative includes a number of themes that may be treated as new motifs: A thief
tricked a wife and her husband twice; A wedding in Heaven; A king makes an order to kill all

bald men; A husband is embarrassed to tell his wife the truth.

2 Dickson, Harold, R.P., The Arabs of the Desert: a Glimpse into Badawin Life in Kuwait and Saudi Arabia (London, 1951).
" El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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This narrative is recurrent in various parts of Saudi Arabia, especially in the Desert Ares.
It is frequently narrated by Bedouin?® inhabiting the Empty Quarter (desert) of Saudi Arabia.

There is no printed text of type 1540 that I know of from Saudi Arabia.

This rendition of type 1540 seems to be well known in the Arab world. It is reported in
Bahrain, Egypt, Syria, Yemen, Oman, Morocco, and Algeria: see, eg. Shakir, maghribi 1, 92-96,
No. 8; Littmann, Agypten, pt. 1, 85-89, No 19; Noy, Jefet, 98-297, No. 129; Abd-al-Hadi,
Khararif, 26-223, No. 53; Sulayman, “Shagiyyah”, 82-181, No. VIII-7. (El-Shamy, 2004: 851-

852%)

14. The Women and The Donkey Are Mine

This joke tale is composed of two major tale types. The first belongs to type 0926]§, Test of
Adaptation Level: How much (what) is Each Litigant Willing to Accept. The second type is
1642BS§, False Proof of ownership: thief marks another’s property and then claims it as his own.
It is also composed of a series of events revolving around following motifs: K405.4§, “Blind old
man successfully claims that a young man’s ass, women and money are his own”; K405.5§,
“False Proof of ownership: thief marks another’s property and then claims it as his own”.

Our narrative includes a number of themes that may be treated as new motifs: Good work,
evil received; A Married Woman is kidnaped by a blind man in public; People gather around a

yelling blind man; A Blind man is always credible.

*Bedouin are a part of a predominantly desert-dwelling Arabian ethnic group traditionally divided into tribes, or clans.
» El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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I found in my research that the narrative is recurrent in oral tradition and appears in
various parts of Saudi Arabia, including the Jizan region, but there is no printed text of types
926J and 1642B that I know of from Saudi Arabia.

The types 926J and 1642B seems to be limited to the Arab world. Two variants of type
926] from Egypt that is given in Attar, et al., layali IV, 3-29, No. 1. While another from Yemen
is given in Noy, Jefet, 229, No. 92. Moreover, just one variant of type 1642B that is from

Tunisia that is given in Nahum, Chha, 73. (El-Shamy, 2004: 618-890.)*°

15. The Son of Abu-Jaradah and The Qadi (Judge)

Our narrative includes two themes, which may be treated as new motifs: Unintentional
confession in the courtroom; and the Counterintuitive of a judge resolves the case between two

opponents.

I discovered that this tale is not well known in Saudi Arabia, and there is no printed text of
the tale that I know of from there; locals in Jizan used to transmit the tale orally. The tale is

mostly narrated by illiterate men, and seems to not be known in Arab world.

16. Stingy Reputation

The main themes in our story may be classified under the following motifs: U0130, The
power of habit. Also the tale includes a number of themes that may be treated as new motifs:
Serving water instead of goat milk to pilgrims; Filled bladder by water instead of milk; a tribe is
stuck with a miserly reputation; Trying to get rid of a bad reputation. The tale is well known in

the Jizan region, but does not seem to be well-known in Arab World.

39 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).

123



PART 3
BELIEF LEGENDS AND MEMORATE
17. El- Nabash and the Cemetery Guard

Our narrative includes a number of themes that may be treated as new motifs: An old
man guards a cemetery; Traveling to meet strange old man; Scary look given by ogre; An old
man defeats an ogre; Ogre runs away; An old man living in a cemetery; An Ogre steals corpses;

Ogre digs caves; Never returning back to a scary cemetery; Guarding graves for three days.

18. Amal (name of Girl) and El- Nabash

Our account contains a number of themes that may be treated as new motifs: Black spot
in an one eye increasing rabidly; Ogre [E/-Nabash] admires a young girl; Ogre takes dead bodies
from graves; Dying when the moon is full; Talking ogre [E/-Nabash]; Blind girl becomes able to

see; Black spot convers eyes; Healing after hearing the voice of an ogre [El-Nabash].

I learned that the legend is widespread in Saudi Arabia, but that it is not well-known in the

Arab world.
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19. “O’Jinni of The Jar, Please Kidnap My Wife!”

The belief legend belongs to type 0311D§, 4 women is Rescued from a Magician (ogre,
Witch) by a Relative Other than her Father or Brother (e.g., rescued by her husband, paternal —
cousin, fiancé, etc.). The Basic motifs in this story are related to motifs R151, “Husband rescues
wife; M0404, Unintentional curse or blessing takes effect”; and M0411.20.1§, “Curse by
husband”.

There are present in this tale a number of themes that may be treated as new motifs: The
king of Jinn lives in a mountain; Jinn inhabited a tankard; Jinn kidnap a wife; Husband calls a
Jinn to kidnap his wife; The King of the Jinn gives his orders to a Jinn; Husband meets the king

of the Jinn.

The tale is widespread in southern Saudi Arabia, and there is no printed text of type 311D
that I know of from there. Locals in the Jizan region used to narrate this kind of tales that deal
with Jinn (fairytales). Our tale has been told by the illiterate locals who frequently narrate it
with fewer changes, while most educated people tend to make huge changes to the tale during
their narration. The upper classes do not believe in Jinn, and therefore they may change them in

the story and replace them with immoral humans (female or male).

The type 311D also appears in Egypt, Jordan, Palestine, Lebanon, Sudan, Tunisia, Libya,
Algeria, and Morocco: see, e.)., Gh. Al-Hasan, “Urduni”, 4-8, No. 2; Muhawi/ Kanaana, Speak,
77-175, No.19; Assaf, Lebanon, 116-27, No. 13; Sulayman, “Sharqiyyah”, 69-70, No. 1-9;
A Khidr, Hawadit 1, 96-102; Bushnaq, Arab, 66-158, No.31; Hejaiej, Tunis, 32-230, No. II-5;

Reesink, Maghrebin, 74-84, No. 4 (El-Shamy, 2004: 121-12231),

31 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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20. El-Jarjoof

This local legend is composed of two major tale types. The first belongs to type 0327]§,
Girl Abandoned by Jealous Playmates (or by her Sisters). She falls into the power of an ogre. The

second type is 0312A, The Brother rescues his sister from the tiger [(Hyena, Ogre, etc.)].

The main theme in our story may be classified under motif J229.16.1, Ogre gives captive
girl choice, marriage to him, or death (to be eaten, etc.). The tale also includes the following
motifs: G368.1, “Ogre with tree(s) grown on his back”; K2297.3.1, Treacherous (jealous)
playmates abandon girl in wilderness”; S1.1, “Girl’s pleading for help cruelly ignored by all
relatives”; N538.2, “Treasure from defeated giant”; G415, “Ogre (predator) poses as relative of
intended victim (prey)”; Z312.2, “Giant ogre can be killed only with iron club he carries (with

own sword)”.

Our narrative includes a number of themes that may be treated as new motifs: Ogre gives
wife her brother as meat to cook; A Sister cooks her brother’s flesh; Wife plants her brother’s
meat; Reborn brother; Brother kills ogre to rescue his sister; Ogre asks his wife to go out with
her brother; Ogre kills his wife’s brother; Ogre shapeshifts his appearance to seduce his wife [to

handsome person or relatives].

The local legend of Al-Jarjoof is well known in various parts of Saudi Arabia. Three
other variants were collected recently from the Jizan region, the Aaseer region, and Eastern
region. Two of them were told by old females and learned from females; while the third one

(collected in Jizan region) was told by old male and learned from a female. There are two
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printed texts of the tale type 312A in Saudi Arabia that are given in Al-Juhayman, Jazirah 1,195-

209, No.12; and Al-Juhayman, Jazirah 11, 21-309, No.31. (El-Shamy, 2004: 123-124%2)

Two stories (type 312A and 327J) related to our text were reported from Yemen: Abduh,
yamaniyyah, 11-21, no. 1; and the second appears in Daum, Yemen, 55-69, no.5. Another

related story (type 312A) is reported from Oman in Muller, Sogotri: SAE V1, 26-124, no. 38.

32 El-Shamy M. Hasan, Types of the Folktale in the Arab World (Indiana: Indiana University Press, 2004).
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The List of the Informants

1. Rawiah M. Qulaila

Rawiah Muhammad Qulaila lives in a village called Al-Khogerah in the Jizan region. Rawiah
was born in Harrad, a famous Yemeni village, and at the age of three she moved with her parents
to Saudi Arabia. Her father was a trader, and he used to import/export products from the
Yemeni side to the Saudi side across the border between the two countries; her mother was a
housewife. After her parents died, the nine year old girl was forced to marry her cousin, Ahmed.
They both had lived in several villages before they settled in Al-Khogerah. After three years of
marriage, Rawiah gave birth to two girls [Aish and Hajjah], and one boy named, Qaeed. A few
years later her husband, who was infected by the plague, died, so she had to work to feed their
children. Having to travel to many villages with her family and her husband, Rawiah decided to
carry products and sell them to people [females] in their houses, and in the homes around the

neighboring villages.

Years later when she became an old woman she became bedridden and said, “I suffered in
my youth after my husband died. He left to me three children with no one to take care of them
except me, and therefore no one will accept or even think to get married to a widow, especially
one who has three children who need care. Now my son is providing all of the rights due to me
in my old age.” In traditional culture, especially in the Jizani culture, widows are undesirable for

marriage. People think that they bring a jinx to their husbands who will die as result of this jinx.

Rawiah lived alone in a hut surrounded by a fence made of straws. In front of her hut, there

is a wide yard covered by a wonderful red carpet that she said she inherited from her father who
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brought it from India. I asked her about the carpet and she replied, “I used to sit there [pointing
to the carpet] and receive my guests who are just women, who came with their children to hear
my tales and buy my products.” She is more than one hundred years old now, and can barely see
or hear, so she stays home where she receives her guests who come to hear her narrate tales and

sell products.

Although Rawiah is illiterate, she has memorized many narratives. She has visited many
houses across many villages where she narrated and heard a lot of narratives, and she stated, “I
have visited many Buldan [many places], I have met people, old and young some of which liked
my narratives, and some of them not.” Most of the stories that Rawiah used to narrate are
fantasy tales that attract more people than other types of tales; as she said, “Most of my
narratives are fantasy tales. They are long and I always spend time narrating them, while I try to
sell as much as I can of my products to the listeners. If I feel that my listeners are not good

buyers, I will narrate my tales more briefly and leave the house.”

One of the most interesting facts about Rawiah is that she can talk in many different accents
that she has acquired during her visits to houses in different villages, and she has learned some
English words that her father had taught her. I am from the Jizan region from a city called
Samtah where locals have their own accent, and therefore Rawiah narrated all of the narratives
that I documented in our own accent after she had asked me about it. Rawiah is a good narrator

and she does not like to be interrupted while she is narrating her tales.

Rawiah died on her warm bed in January, 2014, after a long struggle with an illness at the

age of one hundred and sixteen. Her body was buried in Mecca, as she had wished.
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2. Hasan El Oagee (male)

Hasan El-Oagee is 48- years-old, and was born in Al-Kogarah; his father was a cemetery
guardian, and his mother, who belonged to a large tribe, is a housewife. Hassan lived his
childhood until the age of fifteen in the southern part of Al-Kogarah, which was under the
sovereignty of the Republic of Yemen before it became under the sovereignty of the Kingdom of
Saudi Arabia. At the age of seventeen Hasan got married to Zaynab who gave birth to ten girls.
Wishing to have boys he also got married to Ghubra who gave a birth to four boys and three
girls, and all of them were carrying Saudi citizenship because the village was included under the
rule of the government of Saudi Arabia at that time when they were born. Having many mouths
that needed to be fed, Hasan traveled to Samtah (a big city) in order to find a well paid job to
feed his big family. He bought a small farm in Samtah and worked on it with his children.
Needing more money, Hasan tried to find a job so that he can earn more money. He found a job
and worked as Muagassel Almuwta (dead body’s washer) in a district called El-Rrahha; so he
moved with his family to live in the district. He also opened a small grocery store beside the
district’s mosque, where he used to sit after the Asir prayer to narrate tales to the people who
used to gather around a terrace at his grocery where Hasan used to sit whenever he narrated his

tales.

Hasan is a well-known as a narrator who has memorized and narrated many Yemeni and
Saudi folktales, because he has lived on both sides of the border. He heard most of the tales
from his grandmother who is a Yemeni citizen, and from his grandfather who is a Saudi citizen.
Hasan’s style of narrating his tales is loud and rapid, and he loves what he does, as he stated, “I
like the reaction on people's faces whenever I finish narrating a tale; it just makes me happy."

Until this day Hasan narrates folktales in front of his grocery store with love and passion.
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3. Moosa Morie Al-Qahtani (male)

Moosa Morie Al Qahtani, 76-years-old, lives in Samtah in the district called, El-Rahah.
Moosa was born in Samtah, and his father was a judge and his mother was a teacher; Moosa had
only one sister named Aisha. At the age of two, his parents died in a terrible accident; after the
death of his parents, Aisha, who was older than Moosa, took care of him. She had worked many
jobs to save the money that she spent to educate Moosa, who became an Umdat El-Madinah (the
mayor of the city). At the age of twenty one, Moosa married Fatim, who gave birth to four

children.

As a mayor, Moosa has to host people who visit him to help them solve their problems. In a
big Majles (guests' room) in his house, Moosa hosts many people from different ages and
genders, who mostly narrate folktales after large feasts that Moosa has to provide to them after

hearing and solvings their problems.

Moosa loves to collect and narrate narratives for fun, and he does not prefer to publish them.
Instead, he prefers to only narrate tales orally to people. He said, “I love to memorize and
narrate tales just for the fun of it, and I have not thought before to publish what I had collected.
People here [locals in Samtah] like listening to the tales more than reading them, especially
illiterate people who are most of my guests.” Moosa collects his tales from his own sister, Aisha,

who had used to narrate some stories to him at bedtime; and later on from his guests.

Moosa prefered to follow some habits to narrate his tales, and narrated them inside his house
daily after the Asr Prayer, he used to introduce each of his tales before he would narrate them. I
asked him about Hasan El Oagee (see informant 2) who narrated his tales daily at the same time
after the Asir prayer. Moosa stated, "Hasan is better than me, he narrates many interesting tales,

and he has his listeners, and I have mine!" Moosa is a very quiet person, which is reflected in his
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way of narrating the tales. Moosa narrates his tales in a soft and faint voice that may become

loud sometimes when interacting with some of the events in some narratives.

4. Nema Amshanaq (female)
Nema Amshanaq, an 88-year-old woman, lives in Al-Khogerah; she is a Yemeni citizen; she
was born in a city called Aden in Yemen. Her father was a religious man and he had a big farm

where he planted Qat,>?

and her mother was a Mordeah (wet-nurse). When she was ten, Nema's
father arrested and put in jail charged with planting, distributing, and selling a prohibited plant,

which is called, Qat; years later the father died in prison.

Nema lived with her mother who became old, sick, and unable to do the breastfeeding job
that had enabled her to earn money. Therefore, Nema, who was 9-years-old, started searching
for a job to take care and provide the food for her mother. Nema worked at the port of Aden
carrying luggage for travelers; a few years later, her mother died. By then Nema decided to
travel to Saudi Arabia to look for a new life and to meet her sister who was living in a Saudi
village. After saving enough money, Nema paid for a smuggler to traffic her to Al-Khogerah in
Saudi Arabia, where she met her sister, Amani, who was a Saudi Citizen. Nema reached the
village where she lived with her sister; two months later, Nema moved to live alone and work as
a peddler. She has been carrying goods and visited many houses across villages to sell the

products.

During her work in the port of Aden, Nema had been meeting many travelers who

narrated to her many Yemeni narratives. In addition, her work as a peddler enabled her to get

33 Qat or Khat is a flowering plant native to the Horn of Africa and the Arabian Peninsula. Among communities from these areas, khat chewing
has a history as a social custom dating back thousands of years.
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access to many Saudi narratives. She used to narrate tales to people in their houses while she

sold her products, and also in front of her house; she used to chew Qat during the narration, also.

5. Jaber S. al-Wadani

Jaber Salmon al- Wadani is ninety years old, and was born in the village of Abu-Arish before
he moved with his mother to a village called Salla on the top of Al-Aredah Mountains. His
father was a rich man, and owned many territories in a lot of cities and villages in the region of
Jizan. His father married Fatima, who is Jaber’s mother, and she gave birth to ten girls and one
boy. His father also married another three women who gave birth to nineteen children. Jaber’s
father divorced Jaber’s mother who had to move and live with her family in Salla, because of the
Saudi—Yemeni War in 1934. At the age of six, Jaber moved with his mother to live in Salla with

his mother’s family.

Jaber worked in his mother’s field, and he planted Qat, which is illegal in the Jizan region. At
the age of thirteen he married Laila who gave birth to seven girls. Years later he married Zainab
who gave a birth to two girls. Not having boys, he married Abeer who gave birth to three girls
and one boy. Jaber attended Al-Kuttab (a small rural school) for several months, so he could

barely read and write.

His grandmother was a great narrator of folktales in her village, and she raised Jaber. He used
to sit with her most of the time, so he learned and memorized many tales that his grandmother
had narrated to him. Jaber often narrated humorous narratives to his children and to the villagers

who used to gather around him in front of the village’s mosque daily after Al-Asir prayer.
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The villagers in Al-Aredah Mountains have their own dialect that is hard to understand by any
other locals in the Jizan region. Jaber used to narrate his tales in this dialect and it was hard for
me to understand, so I asked my friend, Salmon Wadani, who was my friend during my
undergraduate study to help me in this matter. One week after the interview with Jaber he was
hit by Raad (lightning) while he was working in the field, and a few days later he died as one of

his sons told me.

6. Amenah A. Himli

Amenah Ali Himli, a blind woman aged more than 100, lived in the village of Salla on the top
of Al-Aredah Mountains before she moved and lived in Samtah in the district of Al Rahh. Her
father, Ali, worked as a trash collector, and he married Roqgia (Amenah's mother), who was a
housewife. When Amenah reached to the age of fifteen, she got married to her cousin Ali, who
was a farmer, and gave birth to Aesh, Rawiah and Muhammad. After the death of her husband,
Amenah was forced to work in their field to feed her children. Years later, and while Amenah
was working in the field, a black snake bit her on her left leg. After a long time of suffering

Amenah became blind and disabled, so her children took care of her.

Although she is illiterate and blind she nonetheless has a strong memory, so she can
remember many of the popular narratives. Therefore the locals gave her the nickname, “The
Golden Box of Narratives,” for her ability to memorize and narrate many folk narratives.
Amenah used to narrate folktales to women from different ages that used to gather around her
after Asir prayer. During the same time another group of men took place beside the women’s
group headed by Hasan El-Oagee (see informant no.2), who also memorized many folk

narratives.
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7. Abdullah N. Khalofah

Abdullah Nasser Khalofah was born in a village called Yadmmah in the desert named the
Empty Quarter in Eastern Saudi Arabia. He belongs to a large tribe called Al-Rawabi, and his
father was the leader of their clan, Madkoor; the father inherited the leadership of his clan from
his father. Abdullah was the only son of his father, so his father gave him special attention,
because he would inherit the leadership from him after he died. Once, the father accidentally
shot his cousin while they were on a hunting trip in the desert. The cousin's tribe decided to take
revenge on the father by killing his own son, who was Abdullah. Therefore, the father ordered

his son to escape to Yemen, so no one would find him there.

At the age of twelve during a long and hard journey to Yemen, Abdullah reached the region of
Jizan in southern Saudi Arabia. He liked Jizan, so he decided to stay there and not continue his

journey to Yemen.

After working many temporary jobs, he finally found a job as a guard in one of the girls’
school in Samtah. At the age of nineteen, Abdullah married Salha who gave birth to six girls and
two boys. The salary that Abdullah took from his job as a guard was not enough to feed his big

family, so he worked as a farmer in one of the fields in the valley called Wadi Khulab.

Abdullah was a good narrator, as his friends viewed him. He had met many old women who
used to accompany their daughters to the school where he was its guard. They often sat with him
and narrated to him many narratives that were mostly humorous narratives. He said, “I
memorized many narratives that old women had told me while I was working as a guard in one
of the girls' schools.” He started narrating tales to people when he reached the age of fifty. He

said, “I can not read or write, but I have strong memory that I can learn many narratives that I
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started to narrate after I left my work as a guard, and after my wife advised me to do so.”
Abdullah used to narrate most of his narratives to visitors in the field where he still works

presently.

8. Abdul-Mohsen H. El-Aredhei

Abdul-Mohsen Hasan El-Aredhei is a 43-year-old educated man from Salla in Al-Aredah
Mountains. His father (Hasan) was a Muezzin>* in the village mosque, and was from the few
educated people in the village. At the age of ten, Hassan got married to the first of three wives;
Rawiah (Abdul-Mohsen’s mother) was the last one that Hasan married. She was a housewife

and the only educated wife amongst Hasan’s wives; she had two daughters and one boy who is

Abdul-Mohsen.

At the age of seven, Abdul-Mohsen went to a school that was very far from his village. He
stated, “I am the only educated person amongst my sisters and brothers. My mother encouraged
me to go daily to the school that was in a city called Abu-Aresh. I had to go through rugged
roads to reach the school." After he finished high school, Abdul-Mohsen traveled to Riyadh to
complete his undergraduate and graduate studies at King Saud University in Arabic Language,
and then worked as a professor at the university. Abdul-Mohsen has four wives and nine

children.

Most of the locals in El-Aredah Mountains are uneducated, and they believe in many folk

legends that they did not allow anyone to doubt their existence. Even though he grew up in a

3* Muezzin is the person appointed at a mosque to lead, and recite, the call to prayer for every event of prayer and worship in the mosque.
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society that has many traditional and folk beliefs, Abdul-Mohsen as a well-educated person was
interested in many folk legends, and so he decided to do a critical research of them. Abdul-
Mohsen did not believe in most of the folk legends, and as he stated, “Most of the legends had
been born in the time of the old uneducated men long ago. They created these legends and then
added them to their folktales to attract people to listen to them narrate their tales and therefore
gain a reputation across villages with their narratives.” The folk legend that received Abdul-
Mohsen’s attention the most was the legend of El-Nabash; he did not believe in its existence,
however. Abdul-Mohsen had met many elders across villages, and asked them about El-Nabash
to see if they had seen him before. Abdul-Mohsen finally had been told about an old man living
in a cemetery who had met the creature. The strange old man gave Abdul-Mohsen the
opportunity to see El-Nabash that proved his existence to him. Hasan now is teaching in Jizan

University and has four wives and nine children.
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Index of Tale Types

(Type numbers are from Hasan El-Shamy, Types of The Folktale in The Arab World [Indiana:
Indiana University Press, 2004].)

Type No. Page No.

0310AS§, The Maiden in the Tower: Louliyyah. Youth cursed to fall in love with ogre’s (ogress’,
witch’s) daughter: elopement, transformation (separation), and disenchantment (reunion). 114

0311D§, A women is Rescued from a Magician (ogre, Witch) by a Relative Other than her

Father or Brother (e.g., rescued by her husband, paternal — cousin, fiancé, etc.). 125
0312A, The brother Rescues his Sister from the Tiger [(Hyena, Ogre, etc.)] 126
032718, Girl Abandoned by Jealous Playmates (or by her Sisters). She falls into the power of
an ogre. 126
0403C, The Witch Secr etly Substitutes her own Daughter for the bride. [Substitute bride
thrown under bridge; reed grows out of her navel]. 109
0450, Little Brother and Little Sister. [They flee from home; brother transformed into deer,
sister nearly murdered by jealous rivals]. 112
0451, The Maiden Who Seeks her Brothers. [Brothers transformed into ravens; the sister
marries the king and becomes speechless]. 112
0480, The Spinning Women by the Spring. The Kind and Unkind Girls. [Ogress rewards the
kind stepsister and punishes the unkind]. 116
0510C§ Boy is to Marry the Girl whom a Certain Shoe (Garment) will Fit. It Fits Sister’s. She
persuades him to marry someone else. 116
0705A8, Born from Pregnant Man, Raised by Bird (Animal): the Falcon’s (Kite’s) Daughter.
(A man’s mother mutilates his wife and takes her place in bed). 110
0707, The Three Golden Sons. [Cast away infant sister and brother(s) reunited with their
parents]. 110-113
0707C§,  Infants Cast away, (by Jealous Co-wives, Mother-in-law, Slave, etc.), and Subsequently
Reunited with their Parents. 110
0750A, The Wishes. [ Granted to hospitable and inhospitable persons]. 110
0910k1, A Lost Hour of Fun (Merriment) Cannot be Made-up for. Counsel saves youth from
delivering message of own execution. 107
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0926J8, Test of Adaptation Level: How Much (what) is Each Litigant Willing to Accept. 122

1535, The Rich and the Poor Peasant. (Unibos). [Series of tricks by trickster, and
disastrous imitations by gullible rival(s)]. 117
1540, The Student from Paradise (Paris). [“The man “from Hell”’]. [Gullible woman gives
him valuables to deliver there to relatives]. 117-121
1617A8, Other Tricks (Subterfuges) to Recover Usurped Money. 120
1626, Dream Bread. The most wonderful dream. [One competitor already ate the intended
prize]. 118
1642B§, False Proof of ownership: thief marks another’s property and then claims it as his
own. 122
1871A8, Beggar is Asked to come Upstairs then turned down 119
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Index of Motifs

(Motif numbers are from Hasan El-Shamy, Types of The Folktale in The Arab World [Indiana:

Motifs No.
B0451.1,
D0150,
DO0151.4,
DO151.5,
D0353.2,

D05258,

D0555,
D0555.38,
D0926,

DI1132.1,
D1182,
D1470.1.15,

D1761,

G0135.18,
G0368.18,
G04158,
G05658,

G0634.3§,

Indiana University Press, 2004].)

Helpful lark.

Transformation: man to bird.
Transformation: man to crow.
Transformation: man to raven.
tTransformation: crow (raven) to person.

tTransformation through curse.

Transformation by drinking.
tTransformation by drinking from well (spring).
Magic well.

Palace produced by magic.
Magic pin.
Magic wishing-ring. [Solomon’s Ring].

Magic results produced by wishing.

Ogre (ogress) lives in unhabited regions.

$Ogre with tree(s) grown on his back.

$Ogre (predator) poses as relative of intended victim (prey).

Escape from ogre (ogress, witch, etc.).

Indication of ogre’s deep sleep.
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110
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112
112
112

115

112
112
112

113

115

113

110

115

126

126

115
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G06548, +Signs (indicators) of ogress’s contentment or anger. 115

H0365.18, Bride test, size of feet to match sister’s. 116
H1229.7§ $+Quest for lost or stolen property (e.g., cattlre, jewelry, rations, etc.) 120
J0080, Wisdom (knowledge) taught by parable. 107
JO151, Wisdom from old person. 107
JO163.1.18, tProfligate (bankrupt person) uses his last coin to buy wise counsel. 107
J229.16.18, Ogre gives captive girl choice; marriage to him or death (to be beaten, etc.). 126
J1331, Persistent beggar invited upstairs. [Only to be denied alms]. 119
J1805.2, Unusual word misunderstood. Strange result. 117
J2326, The student from paradise. [“Paris” misunderstood]. 118
J2496.38, $Misunderstanding because of use of strange dialect. 117
K0300, Thefts and cheats—general. 121
K0311.12.4§, *Theft by disguise as delivery-boy (apprentice). 121
K0346.1, Thief guards his pursuer’s horse while the latter follows as a false trail. 121
K0405.48, Blind old man successfully claims that a young man’s ass, women and money
are his own. 122
K0405.5, tFalse Proof of ownership: thief marks another’s property and then claims it as
his own. 122
K0444, Dream - bread: the most wonderful dream. [Last loaf of bread is to go to pilgrim

(traveler) who has the best dream--one has already eaten it because he dreamed that his

companions will not need it]. 118
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K0978, Uriah letter. Man carries written order for his own execution.

K1667.48, Poor man cheated: his wife recovers his loss (get revenge).

K1911.8.1.1§, ¥Women (mother) substitutes own daughter as bride.

K1911.8.2.1§, #Sister usurps her sister’s place as wife (bride).

K1947§, Deception by substituting baby animals for newborn human infants.

K1947.28, Substitution of dog and cat for newborn boy and girl (respectively).

K2056, Hypocritical stepmother.

K2111, Potiphar’s wife [and joseph].

K2116.1.1, Inncent women accused of killing her new-born children.
K21208, tInnocent (chaste) man slandered as seducer. (Bata, Joseph. etc,).
K2218.1, Treacherous mother-in-law accuses wife.

K2297.3.1§, Treacherous (jealous) playmates abandon girl in wilderness.

K2297.48, tTreacherous neighbor.

MO0139.18§, Vow to marry only a girl whom a certain object would fit.

M0404, Unintentional curse or blessing takes effect.

M0411.20.1§, Curse by Husband.

NO0338, Death as result of mistaken identity: wrong person killed.
N0538.2, Treasure from defeated giant.

N0825.3, Old women helper.

P0234, Father and daughter.

P0253, Sister and brother.
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110

116

107

113

107

110

126

120

116

125

125

107

126
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P0253.0.2, +One sister and two brother.
P0254.0.2§,  tSister helps brother.

P0271.2, Fisherman as foster father.

P0360.0.1§, *Employer (boss) and employee.

Q0040, Kindness rewarded.

RO131.4, Fisher rescues abandoned child.
RO131.18, Pious man rescues abandoned child.
RO151, tHusband rescues wife.

S0001.1§, 1Girl’s pleading for help cruelly ignored by all relatives.

S0322.6.1§, Jealous mother-in-law casts women’s children forth.
T092.8.1.1§, *Stepsisters as rivals in marriage to same man.
T0098S, Mother opposed to son’s marriage.

T0548, Birth obtained through magic or prayer.

T0587.0.1§,  Twin brother and sister.

U0130, The power of habit.
700553, $Process ascends to its natural or logical climax (conclusion).
70312.2, Giant ogre can be killed only with iron club he carries (with own sword).
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GLOSSARY

The glossary is arranged according to the English alphabet.

absir be-umrak rejoice for your life will be saved<32>.

Absir ba-s-saada I will bring you joy, I will grant your wish, I will help you <55>.

abu abu means father; abu Jaradah (85) is the father of Jarradaha.
adda to give back, hand over; to return stolen property <79>
adhan is the Islamic call to worship, recited by the muezzin at prescribed times of

the day. The root of the word is ‘adhina, meaning "to listen, to hear, be informed about. Another
derivative of this word is ‘udhun, meaning "ear"<25>.

agadi This particle expresses hopeful expectation or anticipation<100>. In meaning

it approximates such English particles as perhaps, maybe, hopefully, etc.

ahad ahad fe albeit kharik<80> one, someone, somebody, anyone, anybody in the

house instead of you. Ahad aleyal <71>, one of the boys.
ahal inhabitants of, people of; possessors 0f<98>.

akad akad <81> to take, sized; to spoil, plunder, loot. Makudih <97> plundered; it

is usually used as a deprecation meaning useless, worthless, wretched, miserable.

al-hajj is an honorific title given to a Muslim person who has successfully completed
the Hajj to Mecca. In its traditional context, it is often used to refer to an elder, since it can take
time to accumulate the wealth to fund the travel. The title is placed before a person's name (for
instance, Saif Gani becomes Hajji Saif Gani). It is derived from the Arabic hdjj, which is the
active participle of the verb hajja, 'to make the pilgrimage [to Mecca].' <87>

Allah God (The One God) <61>.
Allah yejzak khair may God reward you well<76>.
Allah yerhammah may God have mercy upon him<92>,

al-moageen disabled people <83>.
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amman to give safety, grant immunity, reassure<103>. [manih responsibility, trust
<60>. Alec Allah <73> an idiomatic expression said by someone to show that his piety and fear

of God prompts him to carry out and deliver a trust faithfully.
arr the sound made by a shepherd to lead his flock<81>.

Asir prayer is the afternoon daily prayer recited by practising Muslims<25>. It is the

third of the five daily prayers.

ata In Jizani dialects and accents, the verb ata <81>“to come” is used only in
the imperative, and never in perfect. Occasionally, the imperfect form of the verb is used as an
archaism in folktales. For the perfect and imperfect, but never for imperative, the verb ja is used.
Taal is also used for the imperative. The difference between faal and aja is that only the latter is

used for the descriptive of the narrative style and the former used frequently to mean “come here,
hither.”

atar footsteps, footprints, track: trace, remnant: sign<§1>.

atiri In its various phonetic express sudden realization, counter expectation,

surprise or regret. It introduces the subject of a sentence<85>.

awwal shaee first thing. <99>.

barah open space, vast expanse<73>.
baram to turn around <101>.

bitiruh following him, chasing him<§1>.
benema to be blessed < 77>.

bitiruh warrah will you go after him? <81>.
bent daughter of, girl<59>.

dabbar to plan, bring about<73>.

diri to be aware; to know <74>.
estna to wait, to wait for<84>.
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hafar to dig<94>.

halg throat<100>.

hazam to tie together <81>.

hamra red<95>.

hayyah to ask someone to bring something quickly<100>.

ibn son of < 85>.

Isha prayer is the night-time daily prayer recited by practising Muslims. It is the

fifth of the five daily prayers (salaf).

Insshallah is Arabic for "God willing" or "if Allah wills". The term is used in the
Islamic world, but it is also common in Christian groups in the Middle East, in parts of Africa,
and with some Portuguese and Spanish-speaking people<100>.

jarra is a rigid, approximately cylindrical container with a wide mouth or
opening. Jars are typically made of glass, ceramic, or clay. They are used for foods, cosmetics,
medications, and chemicals that are relatively thick or viscous: pourable liquids are more often
packaged in a bottle. They are also used for items too large to be removed from a narrow neck
bottle<95>.

Jjarred to convoke, consult <87>.
jawaza to overrun <100>.
Jinn are supernatural creatures in Islamic mythology as well as pre-Islamic

Arabian mythology. They are mentioned frequently in the Quran (the 72nd sura is titled Sirat
al-Jinn) and other Islamic texts and inhabit an unseen world called Djinnestan, another universe
beyond the known universe. The Quran says that the jinn are made of a smokeless and
“scorching fire,” but are also physical in nature, being able to interfere physically with people
and objects and likewise be acted upon. The jinn, humans and angels make up the three sapient
creations of God. Like human beings, the jinn can be good, evil, or neutrally benevolent and
hence have free will like humans and unlike angels. The shaytan jinn are the analogue of
demons in Christian tradition, but the jinn are not angels and the Quran draws a clear distinction
between the two creations. The Quran states in Surat Al-Kahf (The Cave), Ayah 50, that Iblis
(Azazel) is one of the Jinn.

Jizar to slaughter<105>.

koloa khair shariah to sit (women) with a man who is not from her family.
lee belonging to me, my own< 84>,

mabrook blessing<91>.
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madhaab is a school of thought within figh (Islamic jurisprudence). In the first 150
years of Islam, there were numerous madhahib; several of the Sahabah ("companions" of
Muhammad) are credited with founding their own schools. Over centuries they have variously
grown, spread, split, and been absorbed; some have become obsolete. As of the Amman
Message, eight are officially acknowledged by the leaders of the international Muslim
community—five Sunni schools (Hanafi, Maliki, Shafi'i, Hanbali, Zahiri), two Shia schools

(Ja'fari, Zaidi), and one Khawarij (Ibadi) <70>.

Mecca also transliterated as Makkabh, is a city in the Hejaz and the capital of Makkah
Province in Saudi Arabia. The city is located 70 km (43 mi) inland from Jeddah in a narrow
valley at a height of 277 m (909 ft) above sea level. Its resident population in 2012 was roughly
2 million, although visitors more than triple this number every year during the Hajj period held

in the twelfth Muslim lunar month of Dhu al-Hijjah.
naam seedie it is like the phrase “yes your honour” in English<86>.

qadi is a judge ruling in accordance with Islamic religious law (sharia), appointed
by the ruler of a Muslim country. Qadis traditionally have jurisdiction over all legal matters
involving Muslims. The judgment of a gadi must be based on ijmah, the prevailing consensus of

the Islamic scholars (ulema) <85>.

riyals are the currency of Saudi Arabia. It is abbreviated as SR (Saudi Riyal). It
is subdivided into 100 Halalas). The Saudi Qirsh is 5 Halalas <27>.

sadahaat to lie quietly <97>.

salaam the word for "peace" in Arabic, often used as a greeting<g2>.

seedie my master, my boss, to show respect <104>.

sharia means the moral code and religious law of a prophetic religion. The term

sharia has been largely identified with Islam in English usage<85>.

sheikh an Arab leader, in particular the chief or head of an Arab tribe, family, or
village.
sharah is a dance that is performed at weddings and holidays’ celebrations<30>.

It uniquely done by locals in Jizan.
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shalla to take, carry <94>.

Sidrat al Muntaha is a Lote tree that marks the end of the seventh heaven, the boundary
where no creation can pass, according to Islamic beliefs. During the Isra and Mi'raj,
Muhammad, being the only one allowed, travelled with the archangel Gabriel to the Sidrat al-

Muntaha where it is said that Allah assigned the five daily prayers to all Muslims.

Sultan Originally, it was an Arabic language abstract noun meaning ‘“‘strength,”

29 ¢¢

“authority,” “rulership” derived from the verbal noun sultah, meaning “authority” or “power.’
Later, it came to be used as the title of certain rulers who claimed almost full sovereignty in
practical terms (i.e., the lack of dependence on any higher ruler), without claiming the overall

caliphate, or to refer to a powerful governor of a province within the caliphate <30>.

surah is, in its simplest form, a cloth sack carried on one's back and secured with

two straps that go over the shoulders<§1>.

taaked be assured <27>.

tala maaia follow me <101>.

tar to rise, to get up to fly<49>.

tehaltobak I admire you so much that I am going to kidnap you<90>.

the Quran literally meaning “the recitation,” also romanised Qur'an or Koran is the

central religious text of Islam, which Muslims believe to be a revelation from God (Arabic:
Allah). TIts scriptural status among a world-spanning religious community, and its major place
within world literature generally, has led to a great deal of secondary literature on the Quran.

Quranic chapters are called suras, and verses are called ayahs.

tibarra to withdraw to a prominent spot <39>.
umm ketheer overwhelming multitudes <84> .

yabni taal to come here “my son come here” <30>.
val-aku brother, to show respect to someone <82 >.

va al agooz to call old men<84>.
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yawaah to confirm something<31>. The word is uniquely belong to the locals
in Jizan. “Eeh, yepa, and eeh naam,” are other words having the same meaning, but used in
other regions across the Kingdom of Saudi Arabia.

Glossary of Names

Abdul-kaleq  Servant of the Creator; the first part of this Arabic name, beginning with Abdul-
meaning servant of the (one of the 99 names of God in Islam such as Creator [Kaleq], Forgiver,

and Mighty) <47>.

Abu-Jaradah “Abu” means the father of someone, and Jaradah is a female given name
meaning “locust.” Abu-Jaradah means, “The father of locust.” It is worth mentioning here that
the locals in the region of Jizan name their children by the insects’, plants’ or animals’ names
that exist in the region. The Jaradah (locust) is widespread in the region of Jizan, so some locals

tend to name their girls by Jaradah (locust) <85>.

Al Dajal Al-Dajal is an adjective of Syriac origin. It is also a common Arabic word,
Dajal, whose root is dajl, meaning lie or deception. The name Dajal also is rooted in an Arabic

word dajel, which means to gold-plate or coat in gold<79>.

Amal Amal is a female given name. It means the expectation for something to

happen, or wait and see, or wait for tomorrow's most promising and beautiful things. <96>.

Ehssan Ehssan is a male and female given name and it is an Arabic name. It means

to do well, to help the needy people, and the indigents <59>.

Ehssenieah Ehssenieah is a female given name. It means the most beautiful thing in the

universe <59>.
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El-Bolbol El- Saiyyah This means the “nightingale warbler” that warns the brother and his
sister, who are the main characters in the tale of “El-Bolbol El- Saiyyah,” and thereby prevents

them from eating the poisoned food, saving their lives. <52>.

El-Jarjoof is a name of a legend in the region of Jizan. El-Jarjoof is a group of
ogres that had served the master of the Jinne (fairies) called Zan a long time ago, as most of the

locals in the region of Jizan believe. <102>.

El-Nabash El-Nabash literally means gravedigger and it is the name of a legend in
the region of Jizan. The word is singular and there is no plural form of the name. The word's
root in Arabic language is nabsh (verb) which means to dig the ground to extract valuable things,
such gold, silver, and corpses. Since El-Nabash digs graves (ground) from which it extracts

corpses which are valuable for him, he has been called El-Nabash <90-96>.

Hussienia See Ehssenieah (same meaning) <33>.

Jizan Jizan means the land of al-joze (walnut).

Jodoree Jodoree is a name of a large tribe in the region of Jizan <69>.
Saffrjalaah Saffrjalaah is a female given name and it means the quince that is planted

widely in the region of Jizan <38>. Another meaning of this word is the color of the plant’s

leaves, which are green.

Shams Al-Mashareq  Shams Al-Mashareq is a female given name. The first part (Shams)
means the sun, while Al-Mashareq means the eastern world. Therefore, Shams Al-Mashareq
means the daughter of the eastern world, and specifically means the most beautiful girl in the

eastern world, whose beauty is obvious like the sun <47>.
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Woraight Al-Hennah Woraight Al-Hennah or Henna is a female given name and it is an
Arabic name; it means the Henna leaf. Henna is a flowering plant and the sole species of the
Lawsonia genus. The name henna also refers to the dye prepared from the plant and the art of
temporary tattooing based on those dyes. Henna has been used since antiquity to dye skin, hair,
and fingernails, as well as fabrics including silk, wool, and leather. The name is common
amongst the locals in the region of Jizan. They believe that Henna is a blessing plant, so most of
them prefer to name their daughters by that name, and some of them may add another word to

Henna, such as Woraight, which means a leaf <65>.

Zambak Zambak is a male given name, and it means the mischievous, clever, intelligent

and quick-witted boy <70>.
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THE TEXT OF FOLKTALES IN ARABIC

PART 1: THE FANTASY FOLKTALES

1. The Boy and The Three Maxims
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PART 3: BELIRF LEGEND AND MEMORATE
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Curriculum Vitae

WALEED AHMED HIMLI

Contact Information

WHIMLI@INDIANA.EDU

OBJECTIVE

Expand my knowledge in the field of folklore by pursuing a Master's and a
Ph.D. Degree in Folklore.

EDUCATION

July-2008 Bachelor's Degree of Arts in the field of Arabic language.
King Saud University, College of Arts, with a GPA of
(4.61/5) Department of Arabic language.

EXPERIENCES

(2010 - 2011) Assistant Manager, the Museum of Folklore at College
of Arts, King Saud University (KSU).

(2009 - Present) Teaching Assistant, teaching Folklore, Cultural
Heritage and Oral tradition courses, Department of Heritage
Management, King Saud University (KSU).

(2009 - 2010) General Coordinator, the Organizing Committee for the
Festival of Folklore and Culture “Aljinadria”.

(2009 - 2010) Supervisor, scientific field trips designed to collect and
study folklore in the Middle East, King Saud University (KSU).

(2009 - 2010) General Coordinator, the Conservation Society of
Folklore at General Authority for Tourism and Antiquities.


mailto:WHIMLI@INDIANA.EDU

MEMBERSHIPS

Member, the Saudi Association of Dialects and Folklore.

Member, the Saudi Society for Archeological Studies.

Member, the Association of History and Archaeology in Gulf
Cooperation Council (GCC).

Member, the Saudi Association of Cultural Heritage.

Member, Saudi Society for Oral Studies.

Member, Arab Archaeologists' Society.

AWARDS & HONORS

e A Trophy of Appreciation from the Department of Heritage

Management, King Saud University, for my teaching efforts in
Folklore, Field Methodology and Cultural Resources Management
courses.

A Trophy of Appreciation from General Authority for Tourism and
Antiquities for my efforts to organize and prepare for the festival of the
Festival of Folklore and Culture “Aljinadria”.

A Certificate of Appreciation from Faculty of Tourism and Antiquities
for my contribution to the inauguration of the Museum of Folklore.

A Certificate of Appreciation from the Dean of College of Arts, King
Saud University, for my contribution to the college of arts.

A Certificate and a Trophy of Appreciation from the Dean of College
of Arts, King Saud University for the academic excellence during my
undergraduate studies.

TRAINING COURSES

The basis of the oral tradition collection.
Project Management Professional.
Data entry and word processing.



RESEARCH INTERESTS:

Languages and Cultures.
Folktales.

History of Folklore.

Oral and Cultural Tradition.
Heritage Resources Management.

PROFESSIONAL SKILLS:

e Professional in computer Office applications.

e (reative, and prefer a team-working environment.

e Like to read about other fields of knowledge.

e Bilingual, and have competence knowledge of Arabic and English.
SOFT SKILLS

e Independent thinker.
e Fast learner.
e Effective communicator.

HOBBIES AND INTERESTS:
e Reading books especially scientific publications and literary works.
e Browsing the internet.
e Practicing team sports.
e Trips and visits.
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